PART I 


PRATHAMAH PRAKASAH 

FIRST ILLUMINATION 


TEXT I 


in rupa vak sudha-svadi cakorebhyo namo namah 
yesdm krpd lavair vaksye rdga vartmani candrikdm 


I/' I /Tth great humility and veneration, I offer 
prandma again and again to those devotees who, 
like cakora birds, are always relishing the nectar of the 
words of Sri Rupa Gosvami. On the strength of just a 
slight merciful glance from them, I am beginning this 
book, which is like a moonbeam illuminating the path of 
spontaneous devotion. 


Sri Candrika-Cakora-Vrtti 

namah orh visnu-pdddya krsna-presthdya bhutale 
irl-inmad-bhaktiprajndna kesava iti ndmine 
atimartya-caritrdya sva-sritdndn ca-pdline 
jiva-duhkhe saddrttdya sn-ndma-prema-ddyine 
gaurdiraya-vigrahdya krsna-kdmaika-cdrine 
rupdnuga-pravardya vinodeti-svarupine 


I 
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“I offer pranamas unto my most worshipable holy master 
jagad-guru orh visnupada astottara-sata Sri Srimad Bhakti 
Prajnana Kesava GosvamI Maharaja, who is very dear to 
Sri Krsna, who like a parental guardian nurtures with ex¬ 
treme divine affection those who take shelter of him, 
whose heart is always melting with compassion to see the 
suffering of the jwas who have turned away from Sri 
Krsna, who is bestowing upon them sri nama along with 
prema, who is the manifestation of the receptacle of 
Mahaprabhu’s prema, who is the topmost preacher of 
prema-bhakti in the line of Srila Rupa Gosv^i, and whose 
name is Vinoda because he is very skillful in giving pleas¬ 
ure (vinoda) to Vinodini Radhika and to Mahaprabhu.” 

m caitanya mano ’bhlstam sthdpitarii yena bhutale 
svayarh rupah kadd mahyarh daddti sva-paddntikam 

“When will Sri Rupa Gosvami, the dear associate of Sri 
Gaitanya Mahaprabhu, bestow upon me the shelter of his 
lotus feet? He has established in this world the method for 
obtaining love of Krsna, according to the innermost heart’s 
desire of Sri Gaitanya Mahaprabhu.” 

vairdgya-yug bhakti-rasam prayatnair 
apdyayan mdm anabhlpsum andham 
krpdmbudhir yah para-duhkha-duhkhi 
sandtanarh tarn prabhum dsraydmi 

“Blinded by ignorance, I was unwilling to drink the nec¬ 
tar of bhakti-rasa laced with renunciation, but Srila Sana- 
tana Gosvami, being an ocean of mercy who cannot bear 
seeing the sufferings of others, induced me to drink it. 
Therefore, I take shelter of Srila Sanatana Gosvami as my 
siksd-guru. ” 


vancha-kalpa-tarubhyas ca krpa-sindhubhya eva ca 
patitdndrh pdvanebhyo vaisnavebhyo namo namah 

“I offer pranamas again and again unto the Vaisnavas, who 
are just like desire trees, who are an ocean of mercy, and 
who deliver the fallen, conditioned souls.” 

namo mahd-vaddnydya krsna-prema-praddya te 
krsndya krsna-caitanya-ndmne gaura-tvise namah 

“I offer prandma unto Sri Krsna Gaitanya, who is Sri Krsna 
Himself. Having assumed the golden hue of Srimati 
Radhika, He is munificently bestowing that rare gift of 
krsna-prema. ” 

First of all, this insignificant and destitute person offers 
prandmas over and over again at the lotus feet of his su¬ 
premely worshipable Gurudeva, Nitya-Lila Pravista Orh 
Visnupada Astottara-Sata Sri Srimad Bhakti Prajnana 
Kesava Gosvami Mahara^ja; to the crown-jewel of rasikas in 
the illustrious rupdnuga line, Srila Visvanatha Gakravarti 
Th^ura; to those who have fulfilled the cherished inner¬ 
most desire of Sriman Mahaprabhu by establishing in this 
world the path to awaken krsna-prema; to Sri Krsna 
Gaitanya Mahaprabhu, resplendent with the mood and 
luster of Srimati Radhika and accompanied by all His as¬ 
sociates; and to Gandharva-Giridhari Sri Sri Radha-Vinoda 
Bihari. I offer prandmas to all of Them again and again to 
obtain Their causeless mercy and blessings before com¬ 
mencing this Sri Candrikd-Cakora Vrttd on Rdga Vartma 

1. The cakora bird sustains its life solely by receiving nourishment from 

candrika, the rays of the moon. Therefore, this commentary is entitled Sri 
Candrikd'Cakora Vrtti, “The commentary for those practicing devotees whose 
only source of sustenance, like the cakora, is this Rdga Vartma Candrikd.” 
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Candrika, composed by the topmost rupdnuga and highly 
eminent preceptor, Srila Visvanatha CakravartI Th^ura. 

The world-renowned Sri Srimad Visvanatha CakravartI 
Thakura is an eternal associate of Sri Krsna Caitanya 
Mahaprabhu, who is directly Svayarh Bhagavan, the Su¬ 
preme Lord. Srila Rupa GosvamI established, preached, 
and distributed vraja-rasa according to the innermost de¬ 
sire of Sriman Mahaprabhu. 

Srila Visvanatha CakravartI Thakura is one of the promi¬ 
nent rupdnuga dcdryas of the subsequent era. He has written 
wonderful commentaries, saturated with siddhdnta (philos¬ 
ophical conclusions) and rasa (transcendental mellows), on 
Srila Rupa Gosvaml’s Sri Bhakti-Rasdmfta-Sindhu and Sri 
Ujjvala-Nilamani, Sri Bhdgavatdmrta, and other literatures. 
For the distinct benefit of the rdgdnuga-bhaktas and partic¬ 
ularly for sddhakas who have received litde nksd, he has com¬ 
posed the three very brief yet invaluable encapsulations, Sri 
Bhakti-Rasdmrta-Sindhu-Bindu, Sri Ujjvala-Nilamani- 
Kirana, and Sri Bhdgavatdmrta-Kand. To further corrobo¬ 
rate the thought of Srila Rupa GosvamI, he has referred to 
visuddha paraklyd-bhdva, the divine, spotlessly pure para¬ 
mour love, throughout all his commentaries, books and 
prayers. Examination of his transcendental writings con¬ 
firms that he is one of the prominent rupdnuga Vaisnavas. 
His life’s noble purpose was to follow, preach and diffuse the 
internal mood of Srila Rupa GosvamI. Therefore, in the 
beginning of this text, he expresses his distinctive internal 
conviction in Srila Rupa Gosv^i, whose mr^-filled, nectar- 
ean words are tasted by the cakora-XiVc devotees to whom 
Visvanatha CakravartI offers prandmas time and again. 

This book has been named Rdga Vartma Candrikd. Why? 
The deep purport of the title is that generally faithful 


people worship Bhagavan by following vaidhi-bhakti, 
whereas the anurdga-mayi worship (filled with ever-ftesh 
sentiments of intense attachment) of Vrajendra-nandana 
Syamasundara is extremely uncommon, even for great 
demigods and high-class sddhakas. Premi-bhaktas like the 
grandsire of the universe, Sri Brahma, as well as Sri Uddhava 
and Sri Narada yearn for this. However, this path based 
on anurdga is practically impossible to discover. Only a few 
fortunate people even realize that such a course exists, let 
alone follow it. For those glorious persons in whom greed 
has awakened to proceed in this way, this book is a 
candrikd, a ray of moonlight. By means of this soothing 
ray, they can easily detect and advance along this rarely ob¬ 
tained path. 

TEXT 2 

srimad bhakti sudhambhoder binduryahpurva darsitah 
tatra rdgdnugd bhaktih sahknptdtra vitanyate 

In the previously published Sri Bhakti-Rasdmrta-Sindhu- 
Bindu, rdgdnugd-bhakti was described in brief An elaborate 
explanation of it is given in this text. 

Sri Candrika-Cakora-Vrtti 

Here it is necessary to know the meanings of rdga, rdgdnuga 
and rdgdtmika. Regarding this subject, Srila Bhaktivinoda 
Thakura says that the excessive attachment for many forms 
of sense enjoyment, which the materialist feels through nat¬ 
ural contact with the sense objects, is called rdga. Just as the 
eyes become agitated on seeing something beautiful, in the 
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same way all the senses are always eager to taste pleasure, 
and thus the heart develops attachment (mga) for the sense 
objects. When Krsna is the exclusive object of this rdga, it 
is called rdga-bhakti. Srila Rupa GosvamI has defined this 
rdga as istesvdrasiki rdgaparamdvistatd (BRS 1.2.2-/2). “The 
strong, natural and complete absorption in the cherished 
object of one’s devotion arising from an unquenchable love- 
filled thirst is called rdga. ” When one is engrossed in krsna- 
bhakti at this level, it is called rdgdtmikd-bhakti. This bhak- 
ti is especially found in the Vrajavasis, the eternal residents 
of Vraja. In brief, it can be said that rdgdtmikd-bhakti is the 
thirst to love Krsna. And that bhakti which follows the 
moods of the rdgdtmikds is called rdgdnugd. In other words, 
when, by the mercy of Sri Krsna and His devotees, one cul¬ 
tivates bhakti impelled by the greed to obtain the same 
mood as Krsna’s beloved associates, it is called rdgdnugd- 
bhakti. This rdgdnugd-bhakti is of two types: sambandha- 
anugd and kdmdnugd. 

TEXT 3 

vaidhl bhaktir bhavet sdstrarh bhaktau cetsydtpravarttakam 
rdgdnugd sydc ced bhaktau lobha evapravarttakah 

Devotion impelled by injunctions of sdstra is called vaidhi- 
bhakti, and when incited by spiritual greed, it is called 
rdgdnugd-bhakti. 

TEXT 4 

bhaktau pravrttir atra sydt tac ciklrsd suniscayd 
sdstrdl lobhdt tac cikirsu sydtdrh tad adhikdrinau 


To advance in bhakti means to nurture the single-minded 
desire to engage exclusively in the limbs of bhakti. One can 
progress in bhakti in two different ways - through fear of 
injunctions of sdstra and through intense spiritual greed 
(lobha). Hence, according to adhikdra, or qualification, 
there are two types of practitioners of bhakti-sddhana. 

TEXT 5 

tatra lobho lakdtah svayarh irl rupa gosvdmi caranair eva 
tat tad bhdvddi mddhuryye srute dhiryad apeksate 
ndtra sdstrarh nayuktih ca tal lobhotpatti laksanam 

(BRS 1.2.292J 

vraja-lild-parikara-stha srtigdrddi-bhdva-mddhuryye srute 
dhir idarh mama bhiiydt iti lobhotpatti-kdle sdstra-yukty- 
apeksd na sydt, satydh ca tasydrh lobhatvasyaivdsiddheh. 
nahi kenicit sdstra-drstyd lobhah kriyate ndpi lobhaniya- 
vastu prdptau svasya yogydyogyatva-vicdrah ko ‘py ud- 
bhavati. kintu lobhanlya-vastuni srute drste vd svata eva 
lobha utpadyate. 

Srila Rupa GosvamI, in Sri Bhakti-Rasdmrta-Sindhu, has 
described the symptoms of greed as follows: “If, by hearing 
about the sweetness of the intimate loving moods ex¬ 
changed between Sri Krsna and His cherished compan¬ 
ions, one experiences in the heart the natural expectation 
of attaining a bhdva similar to Krsna’s dear ones, with¬ 
out being motivated by sdstra or logical arguments, it is 
to be considered the symptom of the appearance of 
greed.” 
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After hearing about the delight of srngdra-bhdva (the 
amorous love between Krsna and the gopis) and the other 
moods of Krsna’s associates in vraja-llld, one may yearn, 
“Such a mood should arise in my heart.” At that time one 
need no longer rely on sdstra or logical arguments. If such 
an impetus remains, then one’s sentiments cannot be iden¬ 
tified as greed. No one ever develops greed on the basis of 
the sdstra, nor is there any consideration of qualification 
or lack thereof for obtaining the coveted goal. Rather, 
greed arises spontaneously simply on hearing about or 
seeing the object of one’s greed. 

Sri Candrika-Cakora Vrtti 

In Jaiva Dharma, Srila Bhaktivinoda Thakura confirms 
that, after one has heard about the supremely sweet moods 
of the Vrajavasis, the consequent disposition of hankering 
to enter into these moods signifies the symptom of the ap¬ 
pearance of greed. A person with the propensity for vaidhi- 
bhakti will, upon hearing krsna-kathd, scrutinize it with his 
intelligence, sdstra, and reasoning. When these three are 
consistent with the krsna-kathd, only then does he go for¬ 
ward. But rdga-mdrga does not work like this. On this path 
there is no place for the intelligence, for sdstra, and for rea¬ 
soning. Only one single desire exists - greed for the bhdvas 
of the Vrajavasis. What sweet feelings do the Vrajavasis 
have for Krsna? Can I ever have such sentiments? How can 
they be attained? Constantly floundering like a fish out of 
water, one becomes desperate for these moods. Such anx¬ 
iety and intense thirst is the prime symptom of this greed. 
In the absence of these symptoms, one should understand 
that passion for rdgdnugd-bhakti has not yet arisen. 


TEXT 6 

sa ca bhagavat krpd hetuko ’nurd^ bhakta krpd hetukas ceti dvi vid- 
hah. tatra bhakta krpd hetuko dvi vidhah, prdktana ddhunikas ca. 
prdktanahpaurva bhavika tddrsa bhakta ktpotthah, ddhunikah etaj 
janmdvadhi tddrsa bhakta krpottah. ddyesati bbhdnantararh tddrsa 
guru carandsrayanam. dvitlye guru carandsraydnantararh lobha 
pravrttir bhavati. yad uktam: 

krsna tad bhakta kdrunya mdtra lobhaika hetukd 
pusti mdrgatayd kaiscid iyarh rdgdnugocyate 

There are two sources of this greed (lobha): the mercy 
of Bhagavan (bhagavad-prasddaja) and the mercy be¬ 
stowed by anurdgi devotees (bhakta-prasddaja). There 
are again two types of greed arising from the mercy of 
the bhakta — prdktana (also called prdcma), old, and 
ddhunika, recent. The lobha arising from the mercy re¬ 
ceived in previous lives from Krsna’s dnurdgi-bhaktas 
who are endowed with bhdva-mddhurya (the sweet sen¬ 
timents of Sri Syamasundara’s Vraja parikaras) is called 
prdktana. And the lobha arising from the mercy of such 
dnurdgi-bhaktas in the present life is called ddhunika. 
Those whose hunger has already been awakened in a 
previous life will immediately take shelter at the lotus 
feet of a rdgdnuga-rasika-guru upon the manifestation of 
such greed in this life. However, sddhakas whose lobha 
is ddhunika (recent) develop that intense thirst only 
upon taking shelter of the lotus feet of guru. Bhakti- 
Rasdmrta-Sindhu confirms that engagement in bhakti 
due to greed, which arises only out of the mercy of Sri 
Krsna and His devotees, is rdgdnugd-bhakti. Some also 
call it pusti-mdrga. 
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Sri Candrika-Cakora Vrtti 

In the Sri Vallabha Sampradaya, rdgdnugd-bhakti is known 
as pusti-mdrga and vaidhi-bhakti as marydda-mdrga. At the 
time of Sri Caitanya Mahaprahhu, Sri Vallahhacarya 
established pusti-mdrga. He met Mahaprahhu twice. The 
first time was when Mahaprahhu, returning from Vrnda- 
vana Dhama, stayed in Prayaga for a few days to instruct 
Sri Rupa Gosvami. At that time, the aged Vallahhacarya 
took Mahaprahhu to his residence in the village of Adhail 
on the other side of the Yamuna. The second meeting 
was in Puri Dhama when Mahaprahhu was sitting and 
discussing yugala-rasa (the mellows of the love of the 
Divine Couple) with His associates, Sri Nityananda 
Prabhu, Sri Advaita Acarya, Sri Gadadhara Pandita, Sri 
Svarupa Damodara, and Sri Raya Ramananda. At that 
time, Sri Vallahhacarya was recognized as a dig-vijayl (un¬ 
defeated) Vaisnava dcdrya, who had authored a well- 
known commentary on Srimad-Bhdgavatam called Su- 
bodhim. This sampraddya is noted for the service to Bala 
Gopala in vdtsalya-bhdva, and now His Nathadvara Dha¬ 
ma has become very famous. 

TEXT 7 

tatas ca tadrsa lobhavato bhaktasya lobhanlya tad bhdva prdpty- 
updya-jijndsdydrh satydrh sdstrayukty-apeksd sydt. sastra-vidhi- 
naiva sastra-pratipaditayuktyaiva ca tatpradarsanat, ndnyathd. 
yathd dugdhadisu lobhe sati katharh me dugdhadikarii bhaved iti 
tad updyajijndsdydrh tad abhijndptajana krtopadesa vdkydpeksd 
sydt. tatas ca gab krindtu bhavdn ity adi tad upadesa vakyad eva 
gavdn ay ana tadghasa pradana taddohana prakaranadikarh tata 


eva siksen na tu svatah. yad uktam astama skandhe “yathdgnim 
edhasya tan cagosu bhuvy annam ambudyamane ca vrttim. yogair 
manusyd adhiyanti hi tvdrh gunesu buddhya kavayo vidanti. ” 

When both of the previously mentioned types of devotees, 
who have either prdktana or ddhunika-lobha, become fer¬ 
vently curious about the means for achieving the bhdva of 
Sri Krsna’s eternal associates, then they depend on sdstra 
and the favorable systems prescribed therein. It is only 
through the reasoning established by the sdstras that this 
bhdva can be achieved. There is no other way. For exam¬ 
ple, if a person desires to drink milk, how can he get it? At 
that point he needs to learn through the guidance of a 
knowledgeable person how and where he can easily obtain 
milk. Since this person is hankering for milk, he will ac¬ 
cept instructions on how to purchase a cow and maintain 
it. After the cow gives birth to a calf, only then will he be 
able to milk the cow and drink this milk. In this way, the 
person greedy for milk has to accept different directives 
from a trusted source on buying, milking, feeding the cow 
and so on. 

In the same manner, a sddhaka filled with greed also has 
to profit from relevant instructions. One cannot gain 
knowledge on one’s own; one must accept proper direc¬ 
tion. In Srimad-Bhdgavatam ( 8 . 6 .12), BrahmajI explains, 
“Just as a human being traditionally derives fire from wood, 
milk from a cow, grains and water from the earth, and 
money from enterprise and thereby maintains his life, in 
the same way, O Visnu, the experts in bhakti say that we 
can attain You by applying our intelligence to take prop¬ 
er association. By this, we will overcome the three modes 
of nature, and thus progress gradually in bhakti. ” 
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TEXT 8 

sa ca lobho rdga vartma varttindrh bhaktdndm guru-pdddsraya- 
laksanam drabhya svdbhlsta vastu sdksdtprdpti samayam 
abhivydpya “yathdyathdtmdparimrjyate’sau, matpunyagdthd 
sravandbhidhdnaih. tathd tathdpasyati vastu suksmarh, caksur 
yathaivdnjana sarhprayuktam. ” iti bhagavad ukter bhakti hetu- 
kdntah karana suddhi tdratamydt pratidinam adhikddhiko 
bhavati. 

Upon the rise of this greed, the sadhaka who is follow¬ 
ing rdga-mdrga must perform sravana and kirtana of 
transcendental topics beginning from the initial stage of 
his sddhana — taking shelter at the lotus feet of guru — 
until he achieves his cherished desire of receiving direct 
darsana of his istadeva. In this manner, the innermost 
recesses of his heart gradually become purihed, and one 
achieves the desired goal according to one’s degree of 
purification. Sri Bhagavan said to Uddhavaji, “When a 
medicinal ointment (anjana) is applied to a diseased 
eye, its weakness is overcome, and its power to discern 
very subtle objects is restored. In the same way, to the 
extent that the heart is purihed by repeatedly hearing 
about and glorifying My supremely sacred pastimes, 
one can receive a glimpse of My subtle, divine form” 
(SB 11.14.26). 

Sri Candrika-Cakora Vrtti 

In a heart signihcantly purihed by bhakti, Bhagavan’s 
svarupa manifests of its own accord. For example, Sri 
Naradaji took birth as the son of a maidservant. By good 


fortune, at the age of hve he received the association of 
great saints and had the auspicious opportunity to exten¬ 
sively hear their hari-kathd during cdturmdsya, the four 
months of the rainy season. He was also privileged to hon¬ 
or their remnants, as well as to drink the pure water that 
had washed their sacred lotus feet. By the end of cdtur¬ 
mdsya, the young Narada had developed the burning 
desire to attain Bhagavan. On observing this intense 
hankering in the young boy, the bhakta-rns bestowed 
upon him the bhagavan-mantra and instructions for prac¬ 
ticing bhajana. 

After the rns departed from that place, by the will of 
Providence, Narada’s mother left her body. In a fearsome 
and deserted forest, the hve-year-old boy absorbed him¬ 
self in the worship of Bhagavan through the mantras giv¬ 
en to him by the rns. Gradually, as his heart was purihed, 
he received a glimpse of Bhagavan, who is an ocean of 
mercy. Sri Bhagavan instructed him to continue his 
sddhana-bhajana and to glorify His pastimes throughout 
the universe. Narada followed these instructions, and 
upon attaining perfection, unseen by others, he gave up his 
material body made of the hve elements and received the 
form of an eternal associate of Bhagavan. 

TEXT 9 

udbhute tddrse lobhe sdstra darsitesu tat tad bhdvaprdpty updyesu, 
“dcdryya caitya vapusd svagatirh vyanakti” ity uddhavokteh, 
kesucidguru-mukhdt kesucid abhijna mahodaydnurdgi bhakta 
mukhdt abhijndtesu kesucid bhakti mrsta citta-vrttisu svata eva 
sphuritesu, solldsam evdtisayenapravrttih sydt. yathd kdmdrthindrh 
kdmopdyesu. 
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When the sadhaka attains greed, “Sri Bhagavan inspires 
him hy manifesting Himself in two svarupas: externally 
He gives instructions in the form of Sri Gurudeva, and 
internally, as Antaryami, He inspires a person from 
within the heart about the means to achieve the desired 
object” (SB 11.2^.6). According to this statement of Sri 
Uddhavaji, in order to follow the method illuminated in 
sdstra to obtain one’s bhdva, some sddhakas with inborn 
greed gain complete knowledge by hearing the instruc¬ 
tions from the mouth of Sri Gurudeva, and others by 
hearing from the lotus mouths of rdgdnuga-anurdgi- 
bhaktas who are highly enlightened in such bhdva. In a 
few others, this knowledge self-manifests in their imma¬ 
culate hearts through the nectar of bhakti. Profuse enthu¬ 
siastic endeavors to attain those moods are witnessed in 
all of these sddhakas, just as a person who desires mate¬ 
rial happiness strives with great intensity for his own 
sense enjoyment. 

TEXT 10 

tac ca sdstrarh sarvvopanisat sdrabhutarh yesdm aham priya dtmd 
sutas ca sakhd guruh suhrdo daivam istam’ ity adi vdkya 
nicaydkara irl bhdgavata mahd purdnam eva. tathd tat- 
pratipadita bhakti vivarana cancu irl bhakti rasdmrtdrna- 
vadikam api. tatratyarh vdkya-trayamyathd— “krsnarh smaran 
janan cdsyaprestham nija samlhitam / tat-tat-kathd ratal cdsau 
kuryad vdsarh vraje sada. ” iti “sevd sadhaka rupena siddha 
rupena cdtra hi / tad bhdva lipsund kdryd vraja-lokdnusdratah. ” 
iti “sravanotklrtanddlni vaidhl-bhakty uditdni tu !ydny ahgd- 
ni ca tdny atra vijneydni manlsibhih. ” iti trikam atra kdmdnugd 
pakse eva vydkhydyate. 


In Srlmad-Bhdgavatam, which is the essence of the sdstras 
and all the Upanisads, Sri Bhagavan (Lord Kapila-deva) 
has said (3.25.38), “For My devotees 1 am their beloved, 
their very soul, their son, friend, divine master, well- 
wisher, benefactor, and worshipable Lord.” Srlmad- 
Bhdgavatam is a treasury of statements clarifying these re¬ 
lationships. Hence, here it is to be understood that the 
word sdstra indicates Srlmad-Bhdgavatam. In addition, the 
word sdstra should also be accepted for SriBhakti-Rasdmrta- 
Sindhu and other literatures which explain in detail the 
same bhakti propounded in Srlmad-Bhdgavatam. 

The sacred text Sri Bhakti-Rasdmrta-Sindhu explains 
how rdgdnugd-bhakti can be achieved. For this, three slokas 
have been cited: 

(1) krsnarh smaran janah cdsyaprestharh nija samlhitam 
tat-tat-kathd ratal cdsau kurydd vdsarh vraje sadd 

(2) sevd sddhaka-rupena siddha-rupena cdtra hi 
tad-bhdva lipsund kdryd vraja-lokdnusdratah 

(Iravanotklrtanddlni vaidhl-bhakty uditdni tu 
ydny ahgdni ca tdnysatra vijneydni manlsibhih 

The purport of the hrst sloka is that, while remembering 
Sri Krsna and His beloved associates, whom we desire to 
follow, and being fully absorbed in narrations of their pas¬ 
times, one should always reside in Vraja. If this is not phys¬ 
ically possible, then one should reside there by mind. The 
meaning of the second sloka is that on this path of 
rdgdnugd-bhakti, the sddhaka, being enchanted by the 
bhdva, or specific rati (intense loving sentiments for Sri 
Krsna), of any of Sri Krsna’s beloved associates of Vraja, 
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should serve Sri Krsna in two ways: in the sadhaka-riipa 
(the present physical body), he should follow the sadhana 
executed hy the rdgdnuga-bhaktas (our Gosvamis and 
dcdryas)', and in the siddha-riipa (the internally-conceived 
spiritual body suitable for directly carrying out the longed- 
for prema-sevd to Sri Krsna), he should emulate the moods 
of Krsna’s dearmost rdgdtmika associates (like Lalita, 
Vis^ha, Rupa Manjarl, Rati Manjarl, and so on). The 
meaning of the third doka is that scholars who are well- 
versed in the principles of bhakti advise that the limbs of 
bhakti, such as sravana, kirtana, and so on, which are prac¬ 
ticed in vaidhi-bhakti according to one’s qualihcation, 
should also be observed in rdgdnugd-bhakti in keeping with 
one’s ability. These three dokas from Bhakti-Rasdmrta- 
Sindhu are written with the aim of delineating the requi¬ 
sites for practicing rdgdnugd-bhakti. Herein they will be 
explained in terms of kdmdnugd-bhakti. 

Sri Candrika-Cakora Vrtti 

The bhakti naturally present in the associates of Vraja is 
known as rdgdtmikd-bhakti, and this is of two types: sam- 
bandha-rupd and kdma-riipd. Sridama, Subala, Arjuna, 
Madhumangala and other sakhds, as well as Nanda, Yasoda 
and other elders of the community have sambandha-riipd- 
bhakti, since Krsna is related to them as a friend, son and 
so on. The beautiful damsels of Vraja also have a relation¬ 
ship with Krsna, but they are endowed with a special 
mood, kdma-riipd, which is not found in the associates in 
ddsya, sakhya, or vdtsalya-rasa. 

Here the word kdma indicates the thirst for amorous 
union, which, when transformed into rdgdtmikd-bhakti, 


gives rise to causeless, natural affection that is filled with 
the desire to give enjoyment to Krsna. In other words, all 
efforts are directed for the pleasure and satisfaction of 
Krsna, never for oneself Even if zny gopi apparently strives 
for her own gratihcation, ultimately that endeavor is ac¬ 
cepted for the enhancement of Krsna’s delight. This un¬ 
paralleled love is present only in Krsna’s beloved The 
prema of the milk-maids of Vraja, on reaching an exceed¬ 
ingly astonishing sweetness, generates playful loving pas¬ 
times. Therefore, panditas call this unique principle of 
love ‘kdma’. 

In reality, the kdma of the vraja-sundarls is transcenden¬ 
tal and completely untainted, whereas the kdma, or lust, 
of the conditioned soul is corrupt and worthless. The 
kdma, or love, of the vraja-gopis is so pure and so highly 
attractive to all that even Bhagavan’s very dear devotees, 
such as Uddhava, yearn for this type of love. There is noth¬ 
ing that compares to the matchless love of the vraja-gopis. 
This kdma-rupd-rdgdtmikd-bhakti is not found anywhere 
except in Vraja. The kdma of the Mathuravasis for Krsna 
is, in reality, not kdma but only rati. The kdma described 
here has nothing to do with the kdma of Kubja. 

Kdma-rupd-bhakti is of two types — sambhoga-icchdmayi 
and tat-tad-bhdva-icchdmayi. Sambhoga-icchdmayi consists 
of keli, meaning kridd or vildsa, playful amorous pastimes. 
The aprdkrta kridd which Sri Krsna performs with the 
vraja-devis is called sambhoga. And that bhakti'^\\vSs\ is filled 
with the sole desire to promote the amorous union of Krsna 
with one’s yuthesvari, such as Radha or Candravali or any 
other, and in which one feels great satisfaction in assisting 
and fulfilling the exchange of a special bhdva between the 
ndyaka and ndyikd, is called tat-tad-bhdva-icchdmayi. 
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The thirst to follow kdma-riipd-bhakti is called kdma- 
aniigd-bhakti. This kdmdniigd-bhakti is of two types - the 
one following sambhoga-icchdmayT kdma-rupd is called 
sambhoga-icchdmayi kdmdniigd-bhakti (also known as 
mukhya kdmdnilga), and the second following tat-tad- 
bhdva-icchdmayi kdma-rupd (commonly known as 
manjari-bhdva) is called tat-tad-bhdva-icchdmayi kdma- 
anugd-bhakti. The sthdyi-bhdva of the mahjarls, called 
ulldsa-rati, is present in Sri Rupa Mahjari, Rati Manjari, 
Lavahga Manjari, and other manjaris. They are averse to 
Sri Krsna’s proposals to taste rati with Him, hut rather find 
their fulfillment in relishing the rasa of Krsna’s meeting 
with their svdmini. Sri Caitanya Mahaprahhu descended 
to hestow upon sddhaka-jivas the heauty (sva-bhakti- 
sriyam) of anarpita-carim cirdt unnatojjvala-rasa, that is, 
manjari-bhdva, and to taste the unlimitedly deep mood of 
mahdbhdva-svarupini Sri Radha. 

TEXT 11 

prathamatah krsnarh smaran iti smaranasydtra rdgdnugdydrh 
mukhyatvam rdgasya mano-dharmmatvat. prestharh nija bhdvocita 
lild vildsinam krsnarh vrndavanddhisvaram. asya krsnasyajanah 
ca kidrsarh nija samihitarh svdbhilasanlyarh sri vrndavaneivarl 
lalitd visdkhd sri rupa mahjaryy adikam. krsnasydpi nija 
samihitatve‘pi taj janasya ujjvala bhdvaika nisthatvdt nija- 
samlhitatvddhikyam. vraje vdsam iti asdmarthye manasdpi. sadhaka 
sarirena vdsas tu uttara slokdrthatahprdpta eva. sadhaka-rupena 
yathdvasthita dehena. siddha rupendntas cintitdbhista tat sdksdt- 
sevopayogi dehena. tad bhdva lipsund — tad bhdvah sva prestha 
krsna visayakah sva samihita krsna jandsrayakas ca yo bhdva 
ujjvaldkhyds tarn labdhum icchatd. sevd manasaivopasthdpitaih 


sdksdd apy upasthdpitais ca samucita dravyddibhih paricaryyd 
kdryyd. tatra prakdram dha, vraja-lokdnusdratah sddhaka 
rupendnugamyamdndye vrajalokdh srirupagosvdmy ddayahye ca 
siddha rupendnugamyamdndh vraja-lokdh sri rupa mahjaryy- 
ddayas tad anusdratah. tathaiva sddhaka rupendnugamyamdnd 
vrajalokdh prdpta krsna-sambandhino jands candrakdntyddyah 
dandakdranya-vdsi munayas ca brhad-vdmana prasiddhdh 
srutayas cayathd-sambhavarhjneydh. tad anusdratas tat taddcdra 
drstyety arthah. tad evarh vdkya-dvayena smaranarh vraja-vdsah 
ca uktvd sravanddin apy dha-sravanotkirtanddiniti. guru- 
pdddsrayanddini tvdksepa labdhdni. tdni vind vraja-lokdnu- 
gatyddikarh kim api na sidhyed ity ato manisibhir iti manisayd 
vimrsyaiva sviya-bhdva samucitdny eva tdni kdryydni na tu tad 
viruddhdni. 

The hrst phrase of this verse, krsnarh smaran, remember¬ 
ing Sri Krsna, indicates that the ahga of smaranam is promi¬ 
nent in rdgdnugd-mdrga, as rdga is manasika-dharma, a 
function of the mind. Prestharh, meaning “most beloved,” 
indicates that beloved Sri Krsna, the Lord of Vrndavana, 
who enjoys pastimes in a form corresponding to one’s de¬ 
sire (that is, appearing as Radha-Ramana, Govinda, 
Gopinatha, etc.). The wotAs janah easy a refer to Sri 
Krsna’s nearest and dearest. Who are they? To answer this 
question, the adjective nija-samihitam is used, indicating 
those associates who possess the mood for which one is as¬ 
piring, like Vrndavanesvari Srimati Radhika, Sri Lalita, Sri 
Visakha, Sri Rupa Manjari and so on. The practicing dev¬ 
otees who are eagerly hankering for ujjvala-bhdva (the bril¬ 
liantly lustrous, pure mood of sweet paramour love) pos¬ 
sess an extraordinarily profound nisthd (determination) for 
the ujjvala-bhdva of Sri Krsna’s associates, namely, Sri 



20 PART ONE 


FIRST ILLUMINATION 21 


Radha and the other vraja-sundans, which is greater than 
their nisphd for the desired object, Sri Krsna Himself. 
Hence, such devotees deeply hanker for this mood of His 
associates. Kurydd vdsarh vraje sadd means that one should 
always reside in Vraja. The implication is that if this is 
physically impossible, one should dwell there by mind. 
However, the next sloka clearly explains that the sddhaka 
should take up residence in Vraja physically. 

Sddhaka-rupena indicates the present gross body of the 
practicing devotee, and siddha-rupena refers to the inter¬ 
nally-conceived cherished body suitable for the direct 
service of Sri Krsna. Tad bhdva lipsund means that, being 
eager to attain the ujjvala-bhdva which is enjoyed by the 
beloved Sri Krsna and which is ever present in one’s fa¬ 
vorite Vrajavasis, namely, Sri Krsna’s darling Srimati 
Radhika and oth^r: gopis, one should earnestly serve them 
with love. 

How is this sevd to be performed? By collecting all the 
paraphernalia by mind or by body, one should engage in 
Their loving service. Again, in what mood is this sevd to 
be executed? The answer to this is vraja-lokdnusdratah: by 
emulating the service attitude of the Vrajav^is. That is, the 
practicing devotee in his physical body should follow the 
example of Sri Rupa Gosvami and other like-minded 
Vrajavasis, and in his siddha-deha should perform sevd 
adopting the method of Sri Rupa Manjari and the other 
maidservants of Vraja. 

Here another definition of vraja-lokdnusdratah is given. 
One should understand this phrase to mean those who 
have established their relationship with Vrajendra-nan- 
dana Sri Krsna by doing sddhana in their previous lives, 
like Candrakanti and other sakhis, the famous munis of 


Dandakaranya as described in Padma Purdna, and the 
srutis as mentioned in Brhad Vdmana Purdna. One should 
follow these Vrajavasis; that is, by observing their practices, 
one should render service as they did. 

In this way, the first two slokas describe the subject 
matters of smarana, remembrance, and vraja-vdsa, resi¬ 
dence in Vraja. And the third sloka discusses sravana, hear¬ 
ing, and other limbs of sddhana. Sravanotkirtanddini: one 
should ieAsyvf sravana, kirtana and the other limbs of bhakti, 
meaning all the sixty-four limbs, beginning with accept¬ 
ing shelter at the lotus feet of Sri Gurudeva. Apart from 
this practice of sravana, kirtana, and so on, which is aimed 
at emulating the mood of the Vrajav^is, no other sddhana 
is capable of bestowing the desired fruit. To emphasize this 
point, the word manlsibhih is used here. It means that in¬ 
telligent persons will use their power of discrimination 
to follow the limbs of bhakti which are favorable to their 
mood. It is essential to avoid following anything unfavo¬ 
rable which can hinder the appearance of bhdva. 

Sri Candrika-Cakora Vrtti 

The author has quoted the above three slokas from Sri 
Bhakti-Rasdmrta-Sindhu in regard to rdgdnugd-sddhana- 
bhakti. These three slokas are often cited in general terms 
for the sddhakas who have greed in ddsya, sakhya, vdtsalya 
and madhura-rasa. However, one should understand that 
in this book Srila Visvanatha Gakravarti Thakura has ex¬ 
plained the meaning of these slokas for kdmdnuga-sddhakas, 
especially for those following tat-tad-bhdva-icchdmayl. 
Even though Sri Krsna is the object of our desires, the un¬ 
derlying idea is that we recognize Him as Srimati Radhika’s 
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prana-bandhu, Her sweetheart Sri Radha-Kanta, not that we 
should independendy consider Him our ndyaka, our own 
lover. The reason is that the manjan-sakhis are surrendered 
totally to Srimati Radhika and regard Krsna as the prdna- 
ndtha, the very life air, of their isvan, Srlmatljl. Srlla Raghu- 
natha dasa Gosv^I, one of the topmost riipdnugas, declares 
in his Manah Siksd (sloka g): mad-Isd-ndthatve vraja-vipina- 
candram. “Always remember Vrndavana-candra Sri Krsna 
as the life and soul of my svdmim Sn Radhika.” 

Although the woTAsjanan cdsya in the above-mentioned 
doka indicate Vrndavanesvari Srimati Radhika and others, 
we should understand that they specifically refer to Sri 
Rupa Manjari, Rati Manjari, and other manjan-sakhis. 

Srila Raghunatha dasa Gosvami has written in Vildpa 
Kusumdnjali (sloka 16): 

padabjayos tava vind vara-ddsyam eva 
ndnyat kaddpi samaye kila deviydce 
sakhydya te mama namo ’stu namo ’stu nityam 
ddsydya te mama raso ’stu raso ’stu satyam 

“O Devi! Except for rendering the most sublime service to 
Your lotus feet as Your ddsi, I have no other desire, not 
even to be Your sakhi. I offer prandma again and again to 
Your friendship, or the position of being Your but 
let my strong attachment to Your servitorship always pre¬ 
vail. This is my avowed declaration.” 

Furthermore, in Vraja-Vildsa-Stava (sloka 38), he says: 

tambuldrpana-pdda-mardana-payo-ddndbhisdrddibhir 
vrnddranya-maheivarlpriyataydyds tosayantipriydh 
prdna-prestha-sakhi-kuldd api kildsankocitd bhumikdh 
keli-bhumisu rupa-manjarl-mukhds td ddsikdh samsraye 


“By offering Her betel nuts, massaging Her feet, bringing 
Her water, arranging for Her secret meetings with Sri 
Krsna, and performing varieties of other loving services, 
m2.nY gopi attendants constantly please Srimati Radhika, 
the queen of Vrnda’s forest. In their prema-sevd to the Di¬ 
vine Gouple, they are free from any of the hesitation or shy¬ 
ness which is found in the prdna-prestha-sakhis (for whom 
Sri Radha is more dear than life). I take shelter of these 
personal maidservants of Srimati Radhikaji, headed by Sri 
Rupa Manjari.” The sum and substance is that it is far more 
desirable to have the mood of the tat-tad-bhdva-icchdmayi- 
sakhis than to have the mood of sambhoga-icchd mayl. 

The meaning of “one should reside in Vraja” is that 
rdgdnuga-sddhakas should engage in devotional practices 
in the places which stimulate their cherished moods. 
Such places, where the secret pastimes of Sri Sri Radha- 
Krsna Yugala were performed, include Sri Radha Kunda, 
Surya Kunda, Sri Govardhana, Vrndavana (including Seva 
Kunja, Nidhuvan, and Varhsi Vata), and Nandagaon (es¬ 
pecially Pavana Sarovara, Ter Kadamba, Sri Uddhava 
Kyari, Sahketa, and Yavata). Srila Jiva Gosvami in his 
purport to this sloka has written: atha rdgdnugdydh 
paripdtimdha-krsnamityddind sdmarthye sati vraje srlman 
nanda-vrajdvdsasthdne sn vrnddvanddau sanrena vdsarh 
kuryydt, tad bhdve manasapTtyarthah. “If possible, a rdga- 
anuga-sddhaka should reside physically in Vraja, that is, in 
places near the home of Nanda Mahara^ja in Vrndavana 
and in other pastime places. If this is not possible, then one 
should dwell there by mind.” 

These llld-sthalls, pastime places, are transcendental 
siddha-pithas, holy places that quickly deliver perfection 
in one’s devotional practices. By their causeless mercy. 
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the flow of pastimes pertaining to each place easily be¬ 
gins to reflect in the heart of a sincere, honest sadhaka 
without any effort on his part. In Brahmanda Purdna, 
it is said, pardnandamayi siddhir mathurd-sparsa- 
mdtratah. “Just hy the mere touch of Mathura (Vraja- 
hhumi), one attains the perfection of supreme hliss.” 
One cannot expect to understand the inconceivable, 
supernatural potency of these places with one’s material 
intelligence. 

Srila Sanatana Gosvami in Sn Brhad-Bhdgavatdmrtam 
has explained that the topmost devotee Sri Narada prayed 
to rasika-siromanl Sri Krsna, the crown-jewel of enjoyers, 
in the same manner. The dhdma definitely showers its 
mercy when one takes exclusive shelter there because it is 
Krsna’s svarupa: 

tad vai tasyapriya krlda-vana-bhumau sadd rahah 
nivasarhs tanuydd evarh sampadyet dcirdd dhruvam 

(Br. Bhdg. 2.^.220) 

“O Gopa Kumara! If you aspire for the servitorship of the 
vraja-gopas and gopis, you should always live in Krsna’s 
kndd-bhumi, His beloved playground, and perform 
sddhana-bhakti there to achieve prema. In this manner, 
without a doubt you will very quickly obtain the perfec¬ 
tion of that extraordinarily rare prema. ” 

In the eighth sloka of Sri Upadesdmrta, Srila Rupa Go¬ 
svami summarizes the essence of all teachings regarding 
living in Vraja with nisthd, staunch determination: 

tan-ndma-rupa-caritddi-suklrtandnu- 
smrtyoh kramena rasand-manasl niyojya 


tisthan vraje tad-anuragi-jananugami 
kdlarh nayed akhilam ity upadesa-sdram 

“By withdrawing the tongue and mind from all sense ob¬ 
jects that have no connection with Krsna, one should, 
while living in Sri Vraja-mandala, utilize one’s full time by 
sequentially engaging them in meticulously chanting and 
remembering Sri Krsna’s names, form, qualities and pas¬ 
times following the moods of Sri Krsna’s eternal compan¬ 
ions who possess inherent, spontaneous love for Him. This 
is the essence of all instructions.” 

Srila Raghunatha dasa Gosvami exhibits the utmost un¬ 
wavering determination and heartfelt attachment for liv¬ 
ing in Vraja: 

srl rupa-rati manjaryyor anghri-sevaika-grhnund 
asankhyendpijanusd vraje vdso ’stu me ’nisdm 

(SrlPrdrthandmrtam i) 

“With the sole aspiration alive in my heart to attain the 
sevd of the lotus feet of Sri Rupa and Sri Rati Manjaris, in 
however many births I may take, may my vow to live in 
Vraja forever be fulfilled.” 

vasato girivara-kunje lapatah srl rddhike ‘nu krsneti 
dhayato vraja-dadhitakrarh ndtha sadd me dindni gacchantu 

(Srl Prdrthandsraya 14) 

“He Natha! O my Lord! Let me spend the rest of my days 
as a permanent resident in the kunjas of Govardhana, call¬ 
ing out, ‘Hd Radhe! Hd Krsna!’ and drinking the yogurt 
and buttermilk of Vraja.” 
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In the following sloka, Sripada Raghunatha dasa Go- 
svaml, displaying his deep faith and affection for Vrnda- 
vana Dhama, makes a steadfast vow to live in Vraja: 

na cdnyatra-ksetre haritanu-sandthe "pi sujandd 
rasdsvddarh premnd dadhad dpi vasdmi ksanam dpi 
sdmdrii tv etddgrdmyd vdlibhir dbhitdnvdnn dpi kdthdm 
vidhdsye sdriivdsd-vrdjd-bhuvdnd evdprdtibhdvdm 

(Svdniydmd Ddsdkdm 2) 

“Even if the Deity of Sri Krsna is present in any other 
dhama and there is the fortunate opportunity to relish the 
rasa of krsna-kathd flowing sweetly from the mouth of a 
loving mahd-purusa, still I would not want to stay there, 
not even for a fraction of a moment. I would rather live 
in Vraja hirth after hirth in the association of the villagers 
grdmya-kathd, topics having nothing to do with 
Bhagavan.” 

For whatever reason, if it is not possible for a sddhaka 
to actually take up residence in Vraja, then he should dwell 
there hy mind. In the original (miila) sloka, Srila Rupa 
GosvamI himself has given the order to make one’s abode 
in Vraja and perform sddhana — kurydd vdsarh vraje sadd. 

Here sddhaka-rupena means one should perform sd¬ 
dhana in the present physical body just as Sri Rupa, Sri 
Sanatana, Sri Raghunatha dasa GosvamI and others car¬ 
ried out their bhajana. In Sri Caitanya-Caritdmrta (Madhya 
^i), the Gosvamis’ process of bhajana has been 
described in this way: 

aniketd duiihe vdneydtd vrksd-gdnd 
ekd ekd vrkserd tdle ekd ekd rdtri sdydnd 


viprd-grhe sthuld-bhiksd, kdiihd mddhukdrl 
suskd rutl cdnd civdyd bhogd pdrihdri 
kdronyd-mdtrd hdte, kdiithd, chindd-bdhirvdsd 
krsnd-kdthd, krsnd-ndmd, ndrtdnd-ulldsd 
dstd-prdhdrd krsnd-bhdjdnd, cdri dandd sdydne 
ndmd-sdnklrtdnd-preme, sehd ndhe kond dine 
kdbhu bhdkti-rdsd-sdstrd kdrdye likhdnd 
cditdnyd-kdthd sune, kore cditdnyd-cintdnd 

“Mahaprabhu’s associates would inquire about the wel¬ 
fare of Sri Rupa and Sanatana Gosvamis from any de¬ 
votee returning from darsana of Sri Vrndavana, who 
would reply, ‘They have not even bothered to make a 
bhajana-kutira and pass each night under a different tree 
of Vraja. They are always engaged in bhajana, perform¬ 
ing severe renunciation and deeply immersed in bhdva. 
Somehow or other they sustain their lives by going to the 
brdhmanas’ houses iorsthula-bhiksd (accepting a full meal 
from one house) and sometimes doing mddhukari (beg¬ 
ging small amounts door-to-door), sometimes chewing 
dry roti (bread) or chickpeas, and sometimes fasting. 
They carry clay pots for drinking water and wear tattered 
cloth and torn quilts. They engage almost twenty-four 
hours daily in hearing krsna-kathd and chanting, per¬ 
forming harindma-sanklrtana, and dancing in great ju¬ 
bilation, being fully immersed in bhdva. They sleep for 
only four dandas^ at night, and sometimes, being en¬ 
grossed in bhajana, they do not sleep at all. Sometimes 
they compose sacred texts illuminating bhakti, and 
sometimes they hear about the pastimes of Sri Gaitanya 

2. I danda equals 24 minutes. 
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Mahaprabhu and drown in thinking about Him.’ Hear¬ 
ing this, all the devotees began to cry.” 

Srinivasa Acarya Prabhu in his Sad Gosvami Astakam 
(doka 6) has described their firm resolve (nisthd) in execut¬ 
ing sadhana-bhajana: 

sankhyd-purvaka-ndma-gdna-natibhih kdldvasdnl-krtau 
nidrdhdra-vihdrakddi-vijitau cdtyanta-dmau cayau 
rddhd-krsna-guna-smrter madhurimdnandena sammohitau 
vande rupa-sandtanau raghu-yugau m-jiva-gopdlakau 

“I offer my prayers to the Six Gosvamis, who passed all 
their time in chanting the holy names, performing ndma- 
sankirtana, and offering dandavat-pranamas, thereby hum¬ 
bly fulfilling their vow to complete a fixed number daily. 
In this way, they utilized their valuable lives and conquered 
over eating, sleeping and other such pleasures. Always see¬ 
ing themselves as completely worthless, they became en¬ 
chanted in divine rapture by remembering Sri Radha- 
Krsna’s sweet qualities.” 

Siddha-riipena means that one should perform mdnasi- 
sevd (love-laden service performed by mind) in one’s cher¬ 
ished, internally-conceived spiritual form which is suita¬ 
ble for directly serving Radha-Krsna Yugala. This is a 
crucial matter. Without the mercy of Sri Gurudeva or pure 
rasika devotees, a sddhaka cannot conceive of his nitya- 
siddha-deha. By the merciful guidance of Srila Gurudeva, 
the conception of one’s nitya-siddha-deha arises automat¬ 
ically. By remembering and internally serving the asta- 
kdllya-Md in one’s siddha-deha, one gradually attains 
svariipa-siddhi (realization of one’s svariipa while still a 
sddhaka) and finally vastu-siddhi (one’s actual spiritual 
body suitable for experiencing prema in prakata-llla). 


However, one must know that not everyone has the 
qualification to engage in remembering aprdkrta yugala- 
sevd, the transcendental daily service to the Divine Gou- 
ple. It is imperative to keep this path carefully veiled. One 
should not speak about these pastimes to unqualified per¬ 
sons. It is proper to keep the subject matter concealed so 
long as conditioned souls have not experienced the awak¬ 
ening of genuine greed in their hearts to enter into rdga- 
mdrga. Bhagavan’s ndma, rupa, guna and lild pertain to 
transcendence (aprdkrta-tattva), all are supremely pure and 
sentient (cinmaya) in nature. Unless and until this bhdva 
arises in the heart, one is not qualified to hear about Sri 
Yugala’s confidential, nectar-filled (rasamayi) pastimes. 
Reading or hearing about these pastimes, unqualified per¬ 
sons will meditate on the illusory, mundane association be¬ 
tween men and women. Thus, they are bound to fall down 
and become deeply submerged in the vileness of immor¬ 
al behavior. Therefore, like Devarsi Narada, intelligent 
readers should enter into these pastimes carefully after first 
acquiring sariiskdras (impressions in the heart) for transcen¬ 
dental srhgdra-rasa. 

The prime concern is that a sddhaka should practice 
rdgdnugd-bhakti only upon obtaining the appropriate qual¬ 
ification. Without the rise of genuine greed and while the 
sddhaka is still plagued by anarthas, practicing this system 
of sddhana will give unfavorable results. As one’s factual 
greed for vraja-bhajana develops, one must first of all take 
shelter of an intimate associate of Sri Gaurasundara, who 
is Himself non-different from Sri Vrajendra-nandana. 
T\\2X gaura-priya-jana will give us personal instructions on 
rdgdnuga-sddhana according to our ability. Otherwise, by 
taking bad association and following their misleading 
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advice, one will end up imitating the bhajana of high-class 
devotees and only reap ill results. Some people wrongly in¬ 
terpret the phrase “One should do bhajana in the wake of 
the residents of Vraja (vraja-lokdnusdratah)."’ Presuming 
themselves to he Lalita and Visakha, they dress their male 
bodies in female garh and do bhajana as a sakhi. In this 
way, they cause not only their own destruction hut oth¬ 
ers’ as well. “I am Lalita, I am Visakha” - this becomes the 
ahangrahopdsand (considering oneself as non-different 
from the object of worship) of the Mayavadls. By commit¬ 
ting offenses at the lotus feet of Lalita and Visakha, they 
attain a terrifying hell. 

No one is qualified to enter the intimate service of 
Yugala Kisora without following the mood of the vraja- 
gopis. It is Sriman Mahaprabhu’s inner desire for the 
sddhaka to do bhajana by following the manjan-sakhis, 
who are themselves under the direction of the vraja-gopis. 
This is also approved by Srimad-Bhdgavatam and the lit¬ 
eratures written by our Gosvamis. To achieve the mood 
of the manjarls, it is essential to accept the anugatya (guid¬ 
ance) of Rupa-Sanatana in m gaura-parivdra, the family 
of Sri Gaurahga Mahaprabhu. In the following stanza 
from his song, Srila Narottama dasa Th^ura expresses his 
heartfelt burning desire for mahjari bhdva: 

irl rupa-manjarl-pada, sei mora sampada, 
sei mora bhajana-pujana 
sei moraprana-dhana, sei mora dbharana, 
sei mora jlvanera jlvana 

“The lotus feet of Sri Rupa Manjari are my dearmost treas¬ 
ure. Remembering and serving them are my topmost wor¬ 
ship and inner devotional practice. Her lotus feet are my 


most cherished wealth, more dear than my own life. They 
are the beautiful ornament of my life, and, indeed, they are 
the very essence of my existence.” 

suniydchi sadhu-mukhe bole sarva-jana 
irl rupa-krpdya mile yugala-car ana 
hdl hdlprabhu sandtana gaura-paribdra 
sabe mill’ vdnchd-purna koroho dmdra 
irl rupera krpdjena dmdprati haya 
se pada dir ay a jar a, sei mahdiaya 
prabhu lokandtha kabe sange laindjdbe 
irl rupera pdda-padme more samarpibe 

Narottama dasa also says that he has heard from the 
mouths of Vaisnava sddhus that one can attain the lotus 
feet of Sri Yugala Kisora only by the mercy of Srila Rupa 
Gosvami. He cries out, “O Sanatana Prabhu! O most 
merciful Vaisnavas in Gaura’s family! All of you together, 
please fulfill my earnest desire. I pray again and again that 
Srila Rupa Gosvami may always shower his mercy upon 
me. AholThosQ who have received the shelter of Sri Rupa’s 
lotus feet are very fortunate. When will my Gurudeva, Sri 
Lokanatha Gosvami, take me with him to Sri Rupa Gos¬ 
vami and offer me at his lotus feet?” 

To attain his siddha-deha, Sri Bhaktivinoda Th^ura 
prays at the lotus feet of Sri Radha-Krsna: 

siddha deha diyd, vrnddvana mdjhe 
sevdmrta-koro ddna 
piydiydprema, matta kori more 
suna nija guna-gdna 
yugala sevdya, irl rdsa-mandale 
niyukta koro’dmdya 
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lalita sakhira, ayogya kinkan 
vinoda dharichepdya 

“Please bestow upon me my siddha-deha. Place me in the 
midst of Vrndavana, and shower upon me the nectar of 
Your devotional service. Allow me to drink the nectar of 
Your prema and let me be fully absorbed in it, so much so 
that I become totally maddened. Then You will be able to 
hear me sing about Your astonishing attributes. Bhakti- 
vinoda, the unworthy servant of Lalita Sakhi, holding 
Your lotus feet close to his heart, begs to be engaged in 
Your confidential sevd in the m rdsa-mandala. Please hear 
my supplication and appoint me as Your maidservant.” 

Srila Rupa Gosvami in his Kdrpanya Panjikd Stotra, 
Utkalikd Vallan, Sri Gdndharvd Samprdrthandstakam, and 
other works has to some extent shed light on the service 
to Yugala Kisora in the siddha-deha, as has Sri Raghunatha 
dasa Gosvami in his Vildpa Kusumdnjali, Prema 
Purdbhigha Stotram, Utkanthd Dasakam, Sva Sahkalpa 
Prakdsa Stotram, Sri Prdrthandmrta Stotram, Abhista 
Prdrthandstakam, and other stavas and stutis. Our author, 
Srila Gakravarti Th^ura has also described similar moods 
in his Sahkalpa Kalpadruma. For the sddhakas of rdgdnugd- 
bhakti, all these confidential moods are the topmost treas¬ 
ure, like a cintdmani gem that fulfills all desires. 

Sri Raghunatha dasa Gosvami has expressed his inner¬ 
most moods in Vilapa-Kusumanjali (sloka -]2): 

srl rupa mahjarl kardrcita padapadma 
gosthendra-nandana bhujdrpita mastakdydh 
hd modatah kanaka-gauripaddravinda 
samvdhandni sanakais tava kirii karisye 


“After enjoying some amorous pastime, the happily ex¬ 
hausted Srimati Radhika puts Her head in the lap of Sri 
Krsna, who runs His soft, fragrant lotus fingers slowly and 
gently through Her hair, thus untangling Her disheveled 
curls. At that time Sri Rupa Manjari takes her isvari’s ex¬ 
tremely soft lotus feet in her lap and lovingly massages 
them. When will the day come when Rupa Manjari will 
beckon me with a gesture and grant me this service?” Then 
he mourns, “Alas! When will I get the opportunity to per¬ 
form this service to Her supremely precious and so rarely 
attained lotus feet?” 

Someone may argue that the phrase vraja-loka refers 
only to Sri Radha, Lalita and so on. This would mean that 
a sddhaka should perform service with his physical body 
according to the mood of these Vraja maidens. If that is 
the case, since sdstra has not mentioned anywhere that 
Sri Radha, Lalita and the others have ever taken shelter of 
Gurudeva, observed fasting for Ekadasi, performed 
S^agrama or Tulasi sevd, and so on, it would follow that 
it would not be important for practitioners following these 
eternal associates to execute these limbs of bhakti. How¬ 
ever, the true meaning of the phrase vraja-loka refutes all 
such apasiddhdnta (misconceptions) put forward by the 
present-day skeptical, opposing theorists. Srila Jiva 
Gosv^ipada, in his commentary on this sloka from Bhakti- 
Rasdmrta-Sindhu, explains that the phrase vraja-loka refers 
to Sri Krsna’s dearmost associates and their intimate fol¬ 
lowers, like Sri Rupa Gosvami and so on. Thus, one 
should perform mdnasi-sevd in the siddha-deha by follow¬ 
ing Sri Rupa Manjari and other Vrajavasis, and physical 
sevd in the sddhaka-deha by emulating Sri Rupa and our 
other Gosvamis. 
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Municarl Gopis 

According to the Padma Purdna, some munis residing in 
Dandak^anya worshiped Gopala-deva, hut in spite of pray¬ 
ing to Him for a long time, they were unahle to attain their 
cherished desires. Fortunately, Sri Ramacandra arrived in 
the forest. After the munis saw His charming heauty, rati 
(deep amorous attraction) for Krsna arose in their hearts. 
Feeling resdess because of their intense hankering, within 
their minds they prayed at the lotus feet of Sri Ramacandra 
for fulfillment of their wishes. He understood their hearts 
and granted them a boon to satisfy their desire. Afterwards, 
by Sri Ramacandra’s mercy, they intently engaged in the ap¬ 
propriate bhajana, and upon attaining bhdva, they entered 
the wombs of gopis and took birth as cowherd damsels by 
the arrangement of Yogamaya. Some of them received the 
association of nitya-siddha-gopTs and easily participated in 
the rasa dance. The others, who did not receive that asso¬ 
ciation, were enjoyed by their husbands and bore children. 
At the time of the rdsa-lild, their husbands held them back 
and prevented them from participating in the rasa. As a re¬ 
sult, gopis, being deeply agitated in krsna-viraha (sepa¬ 
ration from Krsna), burned up all asubha (impiety) in the fire 
of that separation. By meditating on Sri Krsna and embrac¬ 
ing Him in their hearts, they received the bliss of union, 
which washed away their subha (mundane pious merits), al¬ 
lowing them to direcdy meet with Sri Krsna in the rdsa-sthali. 

Upanisadcarl and Sruticarl Gopis 

Some of the prominent Srutis (Upanisads), who were thor¬ 
oughly versed in subtle and profound philosophical 


considerations, were completely astonished to see the un¬ 
paralleled fortune of gopis. To attain the same fortune 
as the Vraja maidens, they began to worship with intense 
desire. After a long time, Sri Krsna was pleased with their 
worship and appeared before their eyes. Seeing Him, they 
offered their internal desire at His lotus feet. “O Krsna! 
After gazing at Your full beauty which defeats millions of 
Kamadevas, we are submerged in amorous emotions and, 
like the gopis, we are bewitched by kdma. Just as the 
vraja-devis of Gokula, enamoured by Your sweetness, 
served You with the intent of engaging in romantic plea¬ 
sure, we fervently yearn to be related with You in the same 
manner. Please fulfill our hearts’ desire.” 

Sri Krsna was pleased with their prayers and replied, “O 
Srutis, your desire is so high. It is extremely rare and most 
difficult to attain the mood of the gopis. Nevertheless, by 
My mercy your desires will be fulfilled in your next life 
when you will take birth as young cowherd maidens from 
the wombs oigopis in Vraja.” 

In this way, it has been recommended to engage in 
sadhana-bhajana by following the procedure adopted by 
those sadhakas who achieved 2.gopi form in prakata Vraja 
after executing severe austerities for many, many births. 
However, just as final instructions are more authoritative, 
one will reap greater benefit and quicker results by follow¬ 
ing Sriman Mahaprabu’s special associates, Sri Rupa- 
Raghunatha and the other Gosvamis. 

TEXT 12 

tdni cdrccana bhaktdv ahangrahopdsand mudra nydsa dvaraka- 
dhydna rukminy adi-pujadiny dgama sdstra vihitdny api naiva 
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kdryydni. bhakti-mdrge ‘smin kincit kincit anga vaikalye ‘pi 
dosdbhdva sravandt. yad uktam — “ydn dsthdya naro rdjan na 
pramddyeta karhicit. dhdvan nimilya vd netre na skhalen napated 
iha. ” iti “na hy angopakrame dhvamso mad bhakter uddhavdnv 
api. ” iti ca “angi vaikalye tv asty eva dosah. ydn sravanot- 
kirtanddin bhagavad dharmdndsritya ity ukteh. ” ’’sruti smrti 
purdnddi pancardtra vidhim vind aikdntiki barer bhaktir 
utpdtdyaiva kalpate. ” ity uktes ca. lobhasyapravarttakatve ’pi nija 
bhdva prati kuldny uktdni sarvvdni sdstra-vihitdndrh tydgdnau- 
cityam iti buddhydyadi karoti tadd dvdrakd-pure mahisi jana 
parijanatvarh prdpnoti. yad uktam — “rirarhsdrh susthu kurvvan 
yo vidhi-mdrgena sevate. kevalenaiva sa tadd mahintvam iydt 
pure. ” kevalenaiva krtsnenaiva na tu nija bhdva-pratikuldn 
mahisipujddin kdrhscit kdrhsid arhsdn parityajyetyarthah. “nirnite 
kevalam iti trilingan tv eka krtsnayoh”ity amarah. kevalena vidhi- 
mdrgena pure mahisitvarh misrena mathurdydm iti vydkhyd 
nopapadyate. pure yathd mahisitvarh tathd mathurdydrh kirn 
rupatvam? kubjdparikaratvam iti cet kevala vaidhi bhaktiphaldd 
api misra vaidhi bhakti phalasya apakarsah khalu anydya eva. 
“rdmdniruddhapradyumna rukminyd sahito vibhuh. ” iti gopdla 
tdpanisruti drstyd rukminiparinayo mathurdydm ity ato rukmini 
parikaratvam iti vydkhyd tu na sdrva laukiki rddhd-krsnopdsakah 
katharh kubjdrh vd rukminirh vd prdpnoti iti dvitiyas cdnydyah. 
vastutas tu lobhapravarttitarh vidhi-mdrgena sevanam eva rdga- 
mdrga ucyate vidhi-pravarttitarh vidhi-mdrgena sevanah ca vidhi- 
mdrga iti. vidhi-vindbhutarii sevanan tu sruti smrtyddi vdkydd 
utpdta prdpakam eva. 

Raganuga-sadhakas are advised not to practice ahatigra- 
hopdsand (considering oneself as non-different from the 
object of worship), nydsa (various elaborate practices for 
chanting mantras and doing arcana), meditation on the 


moods of Dvaraka, and worship of Rukmini and other 
queens, even though these are included in the limb of 
arcana and are mentioned in Tantra Sdstra. It is understood 
from sdstra that on the path of rdgdnugd-sddhana-bhakti, 
there is no fault if some of the limbs of sddhana are not fol¬ 
lowed completely. In the conversation between Nimi and the 
Nava Yogendras in Srimad-Bhdgavatam (11.2.33), h is said: 

ydn dsthdya naro rdjan 
na pramddyeta karhicit 
dhdvan nimilya vd netre 
na skhalen na pated iha 

“O King, the followers of this bhakti path, having accepted 
the shelter of bhagavad-dharma, are never afflicted by mis¬ 
fortune. Even if one runs along with eyes closed, one will 
never slip or fall from the path.” 

na hy angopakrame dhvarhso 
mad-bhakteruddhavdnv api 

(Bhdg. 11.2g.20) 

Bhagavan Sri Krsna also told Uddhava, “O Uddhava, 
shortcomings in one’s performance of certain limbs of 
bhakti do not prove detrimental in this devotional path for 
one who has just begun practicing.” The word.ydn refers 
to taking shelter of the principal limbs of bhakti (sravana, 
kirtana and so on), whereupon it is not considered a fault 
to overlook any other limb. 

In addition, Dhrta-Brahma-Ydmala declares: 

sruti-smrti-purdnddi-pahcardtra vidhirn vind 
aikdntiki barer bhaktir utpdtdyaiva kalpate 

(quoted in Bhakti-Rasdmrta-Sindhu 1.2.101) 
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“Even though one may he engaged in exclusive devotion 
toward Sri Hari, if one transgresses the regulations of the 
sastras like the sruti, smrti, purdnas or the pancardtra, his 
bhakti will simply he the cause of disturbance. ” 

When a sddhaka is overcome hy devotional greed, he is 
no longer controlled hy the regulations of sdstra. How¬ 
ever, if in his bhajana he continues to follow those instruc¬ 
tions of sdstra which are unfavorable to his own moods, 
such as meditation on Dvaraka and so on, considering 
them to be compulsory, he will become an associate of the 
mahisis (queens) of Dvaraka upon attaining perfection. 
The sdstras provide proof for this. 

rirarhsdrh susthu kurvvanyo vidhi-margena sevate 
kevalenaiva sa tadd mahisitvam iydtpure 

(BRS 1.2.303^ 

“Even if one has a strong desire to enter into the closest 
amour with the Divine Beloved but performs service in 
vidhi-mdrga only, one will become an associate of the 
mahisis of Dvarakapurl.” In this sloka, the word kevala, 
meaning krtsnenaiva, indicates that if one is exclusively 
dedicated to following vidhi-mdrga without foregoing 
worship of the mahisis or any other limb which is unfavo¬ 
rable to one’s moods, one will attain the position of a 
parikara of the Dvaraka mahisis. T\\q Amara-kosa Sanskrit 
dictionary confirms the definition of the word kevala as 
‘only.’ 

Some propose that by engaging in sddhana in vidhi- 
mdrga only, one attains the servitorship of the mahisis of 
Dvaraka Dhama. And if one performs sddhana in which 
vidhi-mdrga is mixed with rdga-mdrga, one becomes a 


maidservant of the mahisis of Mathura Dhama. How¬ 
ever, such an explanation gives rise to many questions as 
it has no logical reasoning behind it. The first question 
is this: if becoming a mahisi of Dvarakapurl means to be¬ 
come an associate of RukminI, Satyabhama and other 
queens, then what does it mean to become an associate 
of the Mathura mahisis? It is inconsistent to reply that it 
means to become a parikara of Kubja-devl. Erom the 
viewpoint of rasa as described in the rasa-sdstras, the po¬ 
sition of Kubja is inferior to that of RukminI and the 
other queens. Thus, the conclusion would be that mixed 
rdga-vaidhi-mdrga gives a result inferior to vaidhi-mdrga 
alone. There is not a shadow of a doubt that this would 
be highly unjustified. 

One may present the statement from Gopdla-Tdpanl 
Upanisad, “The omnipotent Sri Krsna resides eternally in 
Mathura Dhama with Sri Baladevacandra, Sri Aniruddha, 
Sri Pradyumna and Sri Rukmini-devi.” This would mean 
that Rukmini was married in Mathura, and that Sri Krsna 
also resides there with Her and His other associates. Hence, 
attaining the position of the Mathura mahisis, which is the 
fruit of rdga-misrita (mixed) vaidhi-bhakti, means becoming 
an associate of Rukmini in Mathura. This explanation is also 
illogical, because not everyone accepts that Rukmini was 
married in Mathura. Why should a sddhaka become the 
parikara of Kubja or Rukmini-devi by worshiping Radha 
and Krsna? This is a second inconsistency. In rdga-mdrga, one 
is inspired by genuine greed and serves according to vidhi, 
the regulated path, whereas in vidhi-mdrga one serves being 
prompted by sdstra. According to the evidence sruti-smrti- 
purdnddi presented in the Ndrada-Pancardtra, serving Sri 
Krsna without following regulations causes disturbance only. 
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Sri Candrika-Cakora Vrtti 

The rules and regulations meant for ahatigrahopasand, 
mudra, nydsa, meditation on the moods of Dvaraka, and 
worship of Rukmini and the other queens, although men¬ 
tioned in Tantra Sdstra, need not he followed hy rdgdnuga- 
sadhakas. Here ahatigrahopasand means the worship hy 
which one thinks, “I am brahma."’ The rdgdnuga-sddhaka 
should execute sddhana-bhajana hy rememhering and fol¬ 
lowing the moods of his cherished Vrajavasis for whom he 
has greed, such as Suhala, Sridama and other sakhds, or 
Nanda Baha and Yasoda Maiya, or Lalita, Visakha, Rupa 
Manjari and other vraja-ramanls. He should not imagine 
himself to he Sridama, Suhala Sakha, Yasoda or Lalita. 
This type of worship, called ahangrahopdsand, is prohib¬ 
ited here. Some neophyte, so-called sddhakas, considering 
themselves to he Lalita, Vis^ha or Nanda-Yasoda, deco¬ 
rate their male bodies with ornaments meant for a wom¬ 
an and call themselves “Lalita Sakhl.” But this improper 
behavior is forbidden by established rules of conduct. 
Such people bring disgrace to the name of the Gaudlya 
Vaisnavas. 

In sdstra we find descriptions of different types of nydsa: 
sad-anga-nydsa, pitha-nydsa, ahga-nydsa, kara-nydsa, and 
many others. These are various elaborate procedures pre¬ 
scribed for chanting mantras and doing arcana. As they are 
unfavorable to the mood of rdgdnugd-bhakti, they too have 
been forbidden. 

Meditation on Dvarakapuri and worship of the mahisis 
are predominated by aisvarya-bhdva. Sri Krsna, decorated 
like the emperor of emperors, sometimes resides there in 
His four-handed form, holding the conch, disk, club and 


lotus flower. He and His associates identify themselves as 
ksatriyas, and the royal queens, being ksatriydnls, are also 
endowed with a high degree of aisvarya. They are the wives 
of Krsna, married according to Vedic injunctions. Their 
love, or priti, is classified as samahjasd, or inhibited. How¬ 
ever, Krsna in Vraja is nava-kisora natavara gopa-vesa 
venukara^, and His internal associates are ^cgopas ^nAgopIs 
of Vraja. gopa-ramanis have samarthd-rati (love capa¬ 
ble of controlling Krsna), which is superior to samanjasd- 
rati. Therefore, a rdgdnuga-sddhaka need not follow the 
rules and regulations of sdstra related to meditation on 
Dvaraka and worship of the mahisis. 

In rdgdnugd-bhakti, if a person takes shelter of those 
essential practices, such as sravana, kirtana and so on, 
which are considered to be the ahgi (the very body) of 
bhagavad-dharma, there is no fault if he fails to observe 
a few of the other limbs. One important point to be not¬ 
ed here is that the nine kinds of bhakti {sravana, kirtana 
and so on), or the five limbs (sddhu-sanga, ndma-kirtana, 
bhdgavat-sravana, vraja-vdsa, srI vigraha-sevd), or three 
limbs (sravana, kirtana, smarana) are not only the main 
ahgas or limbs of bhakti, but are actually atigl, the origin 
of all ahgas. That is, besides being the primary sddhana, 
they are also the sddhya, or goal. However, the above- 
mentioned processes of nydsa, mudrd, meditation on 
Dvaraka, and so on do not constitute that sddhana which 
has the nature of ahgl; they are merely limbs of the prime 
ahga of arcana. Therefore, as they are unfavorable to the 
cultivation of the moods of rdgdnugd-bhakti, exclusion 

3 . eternally youthful, expert in dancing, dressed as a cowherd hoy, 
and carrying a flute 
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of these limbs is not harmful. However, any neglect of 
the prime limbs, which are in fact angi, would prove 
harmful. Especially when one is absorbed in the princi¬ 
pal angas of sravana, kirtana, smarana and so on, any 
laxity in observing other limbs is not considered to be 
a fault. 

Some people have the mistaken belief that it is not nec¬ 
essary to follow the rules and regulations delineated in the 
Vedic or to accept Srlmad-Bhagavatam, the crown- 
jewel of all evidence. They think that one can become a 
rasika-bhakta by practicing intense, single-pointed bhakti 
according to one’s own whim. Due to their firm convic¬ 
tion in this misconception, they fail to follow the indispen- 
sible practices of observing EkadasI and Kartika vratas 
(vows), taking shelter oiguru, and understanding the sen¬ 
timents described in Srimad-Bhagavatam. They impu¬ 
dently advertise themselves as being rasika and take pride 
in being rdga-mdrga devotees. To emphasize this point, 
the verse sruti-smrti-purdnddi from Bhakti-Rasdmrta- 
Sindhu has been cited here. 

TEXT 13 

atha rdgdnugdyd angdny anydni bhajandni kdni kidrsani kirn 
svarupdni katharii karttavydni akarttavydni vety apeksdydm 
ucyate. svdbhlsta-bhdvamaydni, svdbhista bhava-sambandhini, 
svdbhlsta bhdvdnukuldni, svdbhista bhavaviruddhani, svdbhista 
bhdva-viruddhdni, iti panca vidhdni bhajandni sdstre drsyante. 
tatra kdnicit sddhya sddhana rupdni, kdnicit sddhyariipremdnarh 
prati updddna- kdrandni, kdnicit nimitta kdrandni, kdnicit bhaja- 
na cihndni, kdnicid upakdrakdni, kdnicit apakdrakdni, kdnicit 
tatasthdni, iti. etdni vibhdjya darsyante. 


Which limbs are to be practiced in rdgdnugd-bhaktdWow 
many types are there? What are their characteristics? 
Which are essential, and which are to be disregarded? To 
answer these questions, sdstra sets down five types of de¬ 
votional practices: 

svdbhista bhdva maya — saturated with one’s 

cherished mood 
svdbhista bhdva sambandhl— related to one’s 

cherished mood 

svdbhista bhdva anukula — favorable to one’s 

cherished mood 

svdbhista bhdva aviruddha — neutral, or not opposed, to 

one’s cherished mood 

svdbhista bhdva viruddha — detrimental to one’s 

cherished mood. 

Here, svdbhista means the mood that a sddhaka aspires to 
attain. Some of these five categories are both the sddhana 
and sddhya. (That is, the nature of the practices never 
changes; the only difference is that in the stage of sddhana 
they are in an unripe state, while in the stage of sddhya they 
are ripe.) To achieve the goal of prema, some are direct, or 
ingredient, causes (updddna-kdrana) and others are indi¬ 
rect, or instrumental, causes (nimitta-kdrana); some are 
signs of bhajana (such as tilaka, TulasI mdld, dress meant 
for the different dsramas, and so on); some are helpful; 
some are neutral; and some are harmful. All of these clas¬ 
sifications will be explained. 

TEXT 14 

tatra ddsya-sakhyddlni svdbhista bhdva maydni, sddhya sddhana 
rupdni. guru-pddasrayato mantra jap a dhydnddlni sddhya 
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pratyupadana-karanatvad bhdva sambandhlni “japen nityam 
ananya-dhlh ” ity ady-ukte nitya krtydni, “japyah svdbhlsta 
sarhsargl krsna-ndma mahd manuh” iti ganoddesa dipikokteh, 
siddha rupendnugamyamdndndm api mantra-japa darsandt 
updddna kdranatvena bhdva sambandhlni “gdh sarvvendriydni 
vindan eva san mama gopa-strl-jana-vallabho bhavaty abhlsta 
samsargi krsna ndma eva mahd manuh sarvva mantra srestha ity 
astddasdksaro dasdksaras ca mantra eva arthdd ukto bhavatlti 
ganoddesa dlpikd vdkydrthojneyah. sviya bhdvocita ndma rupa 
guna lllddi smarana sravanddlni updddna kdranatvdt bhdva 
sambandhlni. tathd hi — “gitanl ndmdni tad arthakdni gdyan 
vilajjo vicared asahga” iti. “srhvanti gdyanti grnanty 
abhlksnasah, smaranti nandanti tavehitarii jand” ity ddy ukter 
abhlksna krtydni. atra rdgdnugdydrh yan mukhyasya tasydpi 
smaranasya klrttanddhlnatvam avasayarh vaktavyam eva 
klrttanasyaiva etad yugddhikdratvdt sarva bhakti-mdrgesu 
sarva sdstrais tasyaiva sarvotkarsa prati pddandc ca. “tapdrhsi 
sraddhayd krtvdpremddhyd jajnire vraje” ity ujjvala nllamany 
ukter anugamyamdndndrh srutlndrh premdnarh prati tapasdrh 
kdranatvdvagamdt kaldv asmin tapo ‘ntarasya vigltatvdt “mad 
artharh yad vratarh tapah ” iti bhagavad ukter ekddasl — 
janmdstamy-ddi vratdni tapo rupdni iti nimitta kdrandni 
naimittika krtydni akaranepratyavdya sravandn nitydni. tatrai- 
vaikddasl vratasydnvaye “govinda smaranarh nrndrh yad 
ekddasy-uposanam ” iti smrter updddna kdrana smaranasya Idbhdd 
arhsena bhdva sambandhitvam api, vyatireke tu “mdtr-hdpitr- 
hd caiva bhrdtr-hdguru-hd tathd” ity ddi skdndddi vacanebhyo 
guru-hantrtvddi sravandn ndmdparddha Idbhah “brahma- 
ghnasya surdpasya steyino guru-talpinah ” iti visnu-dharmmot- 
tarokter anapdyi pdpa visesa Idbhas ca, iti ninddsravandd 
atydvasyaka krtyatvam. kirn bahund, “paramdpadam dpanne 
harse vd samupasthite. naikddaslrh tyajedyas tu tasya dlksdsti 


vaisnava. visnavdrpitdkhildcdrah sa hi vaisnava ucyate. ” iti 
skdnda vdkydbhydm ekddasl vratasya vaisnava laksanatvam eva 
nirddistam. kin ca vaisnavdndrh bhagavad anivedita bhojana 
nisedhdh, “vaisnavo yadi bhunjlta ekddasydrh pramddatah ” ity 
atra bhagavan niveditdnnasyaiva bhojana nisedho ‘vagamyate. 

kdrttika vratasya ca tapo ‘rhsena nimitta tvarh sravana 
klrttanddy arhsena updddnatvam api. srl rupa gosvdmi 
carandndm asakrd uktau kdrttika devateti kdrttika devlty urjja- 
devlti urjjesvarlti sravandd visesatah srl vrnddvanesvarlprdpa- 
katvam avagamyate. “ambarlsa suka-proktarh nityarh bhdga- 
vatarh srnu ” iti smrteh kramena srlbhdgavata sravandder nitya- 
krtyatvam uktam. “kathd imds te kathitd mahlyasdm ” ity 
anantararh “yas tuttama-sloka-gundnuvddahprastuyate nityam 
amahgala ghnah tarn eva nityarh srnuydd abhlksnarh krsne 
‘maldrh bhaktim abhlpsamdnah. ” iti dvddasokter dasama 
skandha sambandhi sva prestha srl krsna carita sravandder 
yathdyogyarh nitya-krtyatvam abhlksna krtyatvarh bhdva 
sambandhitvan ca. nirmmdlya tulaslgandha candana mdld 
vasanddi dhdrandni bhdva sambandhlni. tulasl kdstha-mdld 
goplcandanddi tilaka ndma mudrd carana cihnddi dhdrandni 
vaisnava cihndny anukuldni. tulasl sevana parikramana 
prandmddlny apyanu kuldni. gavdsvattha dhdtrl brdhmanddi 
sammdndni tad bhdvdviruddhdni upakdrakdni. vaisnava-sevd 
tukta samasta laksanavatl jheyd. uktdny etdni sarvdni 
karttavydni. yathaiva posydt krsndd api sakdsdt tat posakesv 
dvarttita dugdha-dadhi navanltddisu vrajesvaryyd adhi- 
kaivdpeksd, srl krsnarh sva stanya payah pibantarh bubhuksum 
apyapahdya tadlya dugdhottdrandrtharh gatatvdt. tathaiva rdga 
vartmdnugamana rasdbhijna bhaktdndrh posyebhyah sravana 
klrtanddibhyo’pi tat posakesv etesu sarvesu paramaivdpeksanarh 
naivdnucitam. ahangrahopdsana nydsa mudrd dvdrakd-dhydna 
mahisy-arcanddlny apakdrakdni na karttavydni. purdndntara 
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kathd sravanddlni tata-sthdni. atra bhakteh sacciddnanda 
rupatvdn nirvikdratve’piyad updddnatvddikam tat khalu 
durvitarkyatvdd eva bhakti sdstresu “tatra prema vildsdh syur 
bhdvdh snehddayas tu sat” ity ddisu vildsa sabdena vyanjitarh, 
yathd rasa-sdstre vibhdvddi sabdena, atra khalu sukha bodhdrtham 
eva updddnddi sabda evaprayukta iti ksantavyam sadbhih. 

Ddsya, sakhya, vdtsalya and mddhurya are called svdbhista 
bhdva maya (saturated with one’s cherished mood). Hear¬ 
ing about, glorifying and performing other limhs of bha- 
jana in these moods nourish the sddhaka’s creeper of prema. 
Thus, these activities are called bhdva-maya-sddhana. 
Upon the manifestation of prema, such sravana, kirtana 
and so on is called bhdva-maya-sddhya. Hence, these prac¬ 
tices of bhajana are both the means and the goal. 

The practices of bhajana, beginning with taking shel¬ 
ter of Sri Guru and including mantra-japa, meditation and 
so on, are updddna-kdrana, the ingredient, or material, 
cause for attaining the goal of prema, and are called bhdva- 
sambandhi (related to one’s desired feeling or mood). 
Sdstra enjoins a perpetual duty in the phraseyVz^^’ra nityam 
ananya-dhih: “One must Ao japa every day with one- 
pointed attention.” Ganoddesa Dipikd states that it is one’s 
duty to chant the krsna-ndma mahd-mantra which is as¬ 
sociated with one’s desired relationship with Krsna (japy- 
ah svdbhista sarhsargi krsna-ndma-mahdmanuh). Thejapa 
or kirtana of srI krsna-ndma that specifically alludes to 
those whom one follows in siddha-rupa should be under¬ 
stood to be bhdva-sambandhi, because it is updddna- 
kdrana, the ingredient cause of bhdva. 

Which is the krsna-ndma-mahd-mantra associated with 
one’s desired relationship? In reply to this question. 


Ganoddesa Dipikd presents the following explanation: In 
the word Govinda, the syllable go means ‘having pervad¬ 
ed all my senses.’ Thus, Govinda means ‘the beloved of 
^egopls, Gopl-janavallabha, having pervaded all my sens¬ 
es, splendidly resides there.’ Therefore, the term mahd- 
mantra refers only to that krsna-ndma which is associated 
with one’s own desired relationship with Him. Because of 
this explanation, the eighteen-syllable gopdla-mantra has 
been called sarva-mantra-srestha, the best of all mantras. In 
conclusion, the sddhana comprised of sravana-kirtana of 
Sri Krsna’s name, form, qualities and pastimes as appro¬ 
priately related to one’s own mood is known as bhdva- 
sambandhi {A\xe to its being the updddna-kdrana, or ingre¬ 
dient cause of bhdva). 

In these two slokas, Srimad-Bhdgavatam advises: 

gitani ndmdni tad arthakdni 
gdyan vilajjo vicared asangah 

“Gompletely giving up material attachments, one should 
wander freely unembarrassed while singing about the 
sweetness of Sri Krsna’s name and beauty” (ir.a.jp). 

srnvanti gdyanti grnanty abhiksnasah 
smaranti nandanti tavehitarh jandh 

“The devotees achieve supreme bliss by incessantly hearing 
about, glorifying and remembering Your pastimes” 
( 1.8. ^6). These proofs from sdstra confirm that continuous 
engagement in bhdva-sambandhi-sddhana is obligatory. 

It has been mentioned earlier that smarana is the prima¬ 
ry limb of rdgdnugd-bhakti. But one should understand 
that smarana is dependent on kirtana. In the present age 
of Kali, it is the practice of kirtana that grants the eligibility 
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to enter into bhajana, because as all the sdstras proclaim, 
kirtana has monarchy over all the other limbs of bhakti and 
bestows the highest result. 

In Sri Ujjvala-Nllamani, it is said that the Srutis, follow¬ 
ing the mood of the gopis, performed austerities with 
sraddha and, upon attaining full prema, took birth in 
Vraja. This proves that performance of penances is one 
cause for 2Xt2inm^gopi-prema. Here tapasyd means fasts for 
EkadasI, Janmastami and so on, because in the present Kali 
Yuga other types of austerities are condemned. Bhagavan 
has personally said, “Vows performed for My sake are 
called tapasydS Thus, fasts for EkadasI and Janmastami 
and other such austerities are nimitta-kdrana, instrumen¬ 
tal causes for enhancing one’s bhdva. Eailure to perform 
these occasional duties is harmful, and thus they are to be 
accepted as perpetual obligations. In this vein, the smrti- 
sdstras further explain that to fast on EkadasI is accepted 
as govinda-smarana, remembrance of Govinda. On the 
basis of this evidence, we can see that observing EkadasI, 
Janmastami and other vratas leads to attaining smarana, 
which is updddna-kdrana. Therefore, such vratas are con¬ 
sidered partially bhdva-sambandhi. 

Erom the perspective of prohibitions, Skanda Purdna 
declares that people who fail to observe EkadasI take on 
sin equal to killing one’s mother, father, brother, and 
guru. Disregarding EkadasI and other fasts is regarded as 
an offense to the holy name. It is also written in Visnu 
Dharmottara that, while sdstra offers various means of 
atonement for crimes such as killing a brdhmana, drink¬ 
ing liquor, kidnapping, and harboring lusty desires for 
the wife of one’s guru, there are no penances that can 
eradicate the sin incurred by taking grains on EkadasI. 


Therefore, regular observance of EkadasI vrata is accept¬ 
ed as obligatory and should be followed without ques¬ 
tion. In Skanda Purdna, it is said, “People who do not 
abandon their EkadasI fast, even in the presence of 
dreadful calamities or untold happiness, have attained 
Vaisnava diksd in the true sense,” and “Those who ded¬ 
icate all their activities at the lotus feet of Visnu are gen¬ 
uine Vaisnavas.” These two statements from Skanda 
Purdna confirm that it is incumbent upon Vaisnavas to 
observe EkadasI. Vaisnavas are always forbidden to ac¬ 
cept anything not offered to Bhagavan, but on EkadasI, 
Vaisnavas are prohibited from accepting grains, even if 
it is mahd-prasdda and taken out of inattentiveness. 

Karttika vrata as an aspect of austerity is nimitta-kdrana, 
and as hearing and glorifying is updddna-kdrana. In many 
places, Sri Rtipa GosvamI has mentioned that Sri Radhika, 
as the presiding deity of Karttika, is called Karttika-devi, 
Urja-devi, Urjesvari and so on. Observing Karttika vrata 
presents a special opportunity for the sddhaka to attain 
Vrndavanesvarl Srimati Radhika. Hence, Karttika vrata is 
compulsory. 

"’He Ambarlsa! Bhdgavat, spoken by Suka, should be 
heard every day.” This statement from the smrti declares 
that hearing Srimad-Bhdgavatam is a perpetual duty. 

“I have glorified the lives of great personalities to you. 
Those who are aspiring for visuddha-bhakti at the lotus feet 
of Sri Krsna should regularly hear the attributes of Uttama- 
sloka Bhagavan, the destroyer of all inauspiciousness.” 
This statement from the Twelfth Ganto {SB 12.3.15) es¬ 
tablishes that hearing about the character of one’s belov¬ 
ed Sri Krsna as related in the Tenth Ganto is a continual 
duty in the category of bhdva-sambandhi. 
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Accepting tulasi, sandalpaste, perfume, garlands and 
garments which have been offered to Bhagavan is bhdva- 
sambandhi. Wearing a tulasT-wooA mala and adorning the 
body with Vaisnava signs such as tilaka, stamps of the holy 
name and of the Lord’s footprints marked 'm gopT-candana, 
and so on are bhdva-anukiila, or favorable to the develop¬ 
ment of one’s desired mood. Serving Tulasi, doing pari- 
kramd and offering prandma are also bhdva-anukiila. Since 
it is helpful to honor the cow, the asvattha (banyan or 
pipald) tree, the myrobalan tree, the brdhmanas and so on, 
such ahgas are called bhdva-aviruddha, neutral to the de¬ 
velopment of the desired sentiments. Vaisnava sevd in¬ 
cludes all the special qualities of the four practices of bhajana 
already described and must be performed along with them. 
All of the practices mentioned above are to be accepted as 
regular duties. 

For example, it is seen that Yasoda Maiya gives more 
importance to diligently looking after the boiled milk, 
curd, and butter with which she will nourish Sri Krsna 
than to Krsna Himself. In the middle of feeding her son 
breast-milk, she put Him down in order to rescue the boil¬ 
ing milk, although He was not yet satisfied. Similarly, it 
is also not improper for rdgdnuga-bhaktas conversant with 
rasa to pay more attention to the aforementioned ahgas, 
which directly nourish sravana, kirtana and so on. 

Since ahangrahopdsand, nydsa, mudrds, meditation on 
Dvaraka and worship of the mahisis are a hindrance to 
rdga-mdrga-sddhana, they are prohibited. Hearing dis¬ 
courses on Purdnas other than Srimad-Bhdgavatam is 
neutral, that is, neither favorable nor unfavorable. 
Although bhakti is sac-cid-dnanda-svariipd and is not 
subject to transformation, still we have used the terms 


updddna-rupd, and so on, just to help us understand this 
difficult subject matter more easily. In rasa-sdstra, the 
words vibhdva, anubhdva, and so on have been used to 
describe rasa; similarly, updddna and other words have 
been used here to make this subject easy to comprehend. 
May the saintly devotees forgive me for this. 

Sri Candrika-Cakora Vrtti 

In Bhakti Sandarbha (Anuccheda 2 73 Srila Jiva GosvamI 
says: 

ataevayady any dpi bhaktih 
kalau karttavyd tadd tat samyoge naivety uktam 

“In Kali Yuga, if one is practicing other limbs of bhakti, 
it is obligatory to perform them along with harindma- 
sahkirtanal" Srila Sanatana Gosvamljl has also said that 
harindma-sahkirtana is the topmost out of all the ahgas of 
bhakti, including smarana and other limbs: 

manydmahe klrttanam eva sattamarh 
loldtmakaika sva-hrdi sphuratsmrteh 
vdci sva-yukte manasi srutau tathd 
dlvyatpardn apy upakurvad dtmavat 

(Br. Bhdg. 2.;}. 148) 

“We consider that kirtana is superior to smarana because 
smarana appears in the heart only, and the heart is flick¬ 
ering and unsteady by nature. Kirtana, however, directly 
manifests on the organ of speech and automatically paints 
the mind with its own hue. The sound of kirtana, ulti¬ 
mately, not only satisfies one’s own ears, but just as it attracts 
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our own atma, it satisfies the other sevakas who are also 
listening to the kirtana. ” 

Smarana does not have this power. Therefore, only 
kirtana is capable of subduing the mind, which is more 
restless than the wind. Moreover, without kirtana the 
mind is incapable of performing smarana. The mind can¬ 
not be made steady by any means other than kirtana. This 
is the deep meaning of the above sloka by Srila Sanatana 
Gosvaml. 


krsnasya nana-vidha-klrttanesu 
tan-nama-sahklrttanam eva mukhyam 
tat-prema sampaj-janane svayarh drak 
saktarh tatah sresthatamarh matarh tat 

(Br. Bhdg. 2.^.1 ^8) 

“Among the many types of sri-krsna-kirtana, the kirtana 
of His name is topmost and supremely worshipable. 
Through sri ndma-sankirtana, the supreme wealth of 
krsna-prema manifests in the sadhaka’s heart very quickly. 
This sri ndma-sankirtana is independently capable of 
bestowing pure love for Krsna, and therefore, compared 
to smarana and other limbs of bhakti, it is considered 
the foremost.” Furthermore, sri ndma-sankirtana is both 
sddhana and sddhya. This is the conclusion of Srila Sana¬ 
tana Gosvaml and other premlNdcdryas. 


THUS ENDS THE FIRST ILLUMINATION 



DVITIYAH PRAKASAH 

SECOND ILLUMINATION 


^ TEXT I 

[/ iinu “na hdnim na gldnim na nija-grha-krtyam 
^,0^' i vyasanitdm na ghoram nodaghurndm na kila 
kadanam vetti kimapi. vardngibhih svdngikrta-suhrd anangdbhi 
rabhito, harir vrnddranye parama-nisam uccair viharati. ” ity 
ddibhya eva irl vrnddvanesvaryddi-prema-vildsa-mugdhasya in 
vrajendra-sunor na kvdpi anyatrdvadhdna-sambhava ity avaslyate. 
tathdsati ndnd digdesa vartibhir ananta rdgdnuglya bhaktaih kri- 
yamdnam paricaryddika kena svikartavyarh? vijnaptis tava 
pdthddikan ca kena srotavyam? tad amsena paramdtmana- 
ivdrhsdmsinor aikydd iti cet samddhir ayarh samyag ddhir eva 
tddrsa-krsndnurdgi-bhaktdndm. tarhi kdgatihi sdksdt irlmad-ud- 
dhavoktir eva. sd cayathd— “mantresu mdrh vd upahuyayat tvam 
akunthitdkhanda sad dtma bodhah. prccheh prabho mugdha 
ivdpramattas tan me mano mohayatlva deva. ” asydrthah — 
“mantresu jardsandha-vadha rdjasuyddy arthagamana vicdrddisu 
prastutesu mdrh vai niscitam upahuya yat prccheh uddhava tvam 
atra kirn karttavyarh tad bruhi iti prccheh aprcchah akunthitah 
kdlddind akhandahparipurnah sadd sdrvadika eva dtmano bod¬ 
hah samvic chaktiryasya sa mugdha ivayathd anyo mugdhojanah 
prcchati tathety arthah tat tavayugapad eva maugdhyarh sdrvajhyah 
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ca mohayatlva mohayaty eva. atra mugdha iva tvarh na tu mugdhah 
iti. mohayatlva na tu mohayati iti vydkhydydm sahgaty abhdvdt. 
asangatesu karmdny anlhasya bhavo ’bhavasyety ddi-vdkyesu 
madhye etad vdkyasyopanydso vyarthah sydd ity atas tathd na 
vydkhyeyam. tatas ca dvdrakd-llldydrh saty api sdrvajnye yathd 
maugdhyam tathaiva vrnddvana-llldydm api saty api maugdhye 
sdrvajnyarh tasydcintya-sakti-siddham eva mantavyam. ataeva 
varnitarh srl-llldsuka-caranaih “sarvajhatve ca maugdhe ca 
sdrvabhaumam idam maha iti. ” 

Sri Krsna is the embodiment of rasa and is always im¬ 
mersed in amorous pastimes {rasa-vildsa). 

na hdnirh na gldnirh na nija-grha-krtyarii vyasanitdrh 
na ghorarii nodaghurndrii na kila kadanam vetti kimapi 
vardnglbhih svdnglkrta-suhrd anangdbhirabhito 
harir vrnddranyeparama-nisam uccair viharati 

“Surrounded by the beautiful Vraja maidens, Sri Syama- 
sundara, having accepted aprdkrta-kdma {kandarpa, tran¬ 
scendental lust) as His heart’s nearest and dearest friend, 
is always so absorbed in romantic intrigues in Sri Vrnda- 
vana that He remains completely unaware of anything else - 
any kind of loss, lamentation, household duties, calamity, 
fear, anxiety, or defeat at the hands of His enemies or 
anyone else.” 

This evidence from sdstra reveals that Vrajendra-nandana 
Syamasundara is so captivated in His loving affairs with 
Srlmatl Radhika and the other young wives of Vraja that 
He has no chance even to think about anything else. This 
being the case, who then accepts the service rendered by 
countless rdgdnuga devotees situated in so many countries 
in all the directions? Who listens to the various kinds of 


prayers and praises {stava-stuti) that they offer to Him? 
One may resolve this uncertainty by saying that Sri 
Vrajendra-nandana’s arhsa or portion, Paramatma, resides 
in every living entity. Since there is no difference between 
the portion and the origin, it is Paramatma who accepts 
the service and hears the prayers and hymns of the rdga- 
anuga devotees - this itself is Sri Vrajendra-nandana’s ac¬ 
cepting and listening. However, for a rdgdnuga-bhakta of 
Krsna, such a proposition is as painful as a crippling dis¬ 
ease. What then is the solution? Sri UddhavajI provides the 
answer with these words: 

mantresu mdrh vd upahuya yat tvam 
akunthitdkhanda-saddtma-bodhah 
prcchehprabho mugdha ivdpramattas 
tan no mano mohayatlva deva 

(Bhdg. 3.4.17) 

“He Prabhu! O my Lord! While pondering, ‘Is it proper 
or not for Me to go there to kill Jarasandha, attend the 
rdjasiiya-yajnd and perform other duties?’ You called me 
over and, just like an ordinary, simple-minded person, 
asked me, ‘O Uddhava, what is My duty in this situa¬ 
tion?’ Although You are full of unlimited, eternal knowl¬ 
edge which is undivided and unimpeded by time and 
space, still You questioned me, just as an innocent per¬ 
son approaches someone wise for advice about some 
weighty matter. By simultaneously displaying childlike 
unawareness (mugdhatd) and omniscience (sarva-jnatd), 
You are bewildering me.” 

Uddhava is saying, “Some people explain that in reali¬ 
ty You are not perplexed but are only acting so, and that 
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You appear to be bewildering me but I am not really be¬ 
wildered.” However, their explanation is inconsistent. 
One may try to justify such an interpretation by inappro¬ 
priately citing seemingly comparable scriptural state¬ 
ments such as karmdny anlhasya (“You perform karma 
without any endeavor”) and bhavo ‘bhavasya (“You are 
unborn, yet You take birth”). However, since this situa¬ 
tion is different, such an explanation is wrong. Just as we 
must accept mugdhata in Dvaraka llld despite the pres¬ 
ence of sarva-jfiatd, similarly, in Vrndavana llld we are 
obliged to acknowledge Sri Krsna’s omniscience brought 
about by His inconceivable potency, despite the presence 
of mugdhatd. Lilasuka Bilvamangala Thakura has given 
an identical explanation in Krsna-Karndmrta (verse 83): 
“We see that sarva-jfiatd and mugdhatd co-exist in each 
and every one of Bhagavan’s pastimes. Therefore, we 
must accept this as being accomplished by His inconceiv¬ 
able potency.” 

TEXT 2 

atra sarva-jnatvarh mahaisvaryyam eva na tu madhuryam, 
madhuryyam khalu tad evayad aisvaryya vindbhuta kevala nara- 
llldtvena maugdhyam iti sthula dhiyo bruvate. 

Someone may propose: “One should understand that sarva- 
jfiatd (omniscience) here indicates an abundance of mahd- 
aisvarya (great opulence) devoid of mddhurya (sweetness), 
while mddhurya is simply the mugdhatd (bewilderment) 
that results from completely setting aside aisvarya and 
imitating nara-llld, human-like behavior,” but only dull¬ 
headed people will speak like this. 


TEXT 3 

mddhuryyadikam nirupyate. mahaisvaryasya dyotane vadyotane ca 
nara-lllatvdnatikramo madhuryam.yathdputandprdnahdritve’pi 
stana cusana laksana nara-bdla-llldtvam eva. mahd kathora sakata 
sphotane’py ati sukumdra carana traimdsikyottdna-sdyi bdla- 
lllatvam. mahd dlrgha ddmdsakya bandhatve’pi mdtr bhlti 
vaiklavyam. brahma baladevddi mohane’pi sarvajnatve’pi vatsa- 
cdrana lllatvam. tathd aisvaryya sattva eva tasyddyotane dadhi 
payas cauryam gopa-strl Idmpatyddikam. aisvarya rahita kevala 
naralllatvena maugdhyam eva mddhuryyam ity ukteh krldd capala 
prdkrta nara-bdlakesv api maugdhyam, mddhuryyam iti tathd na 
nirvdcyam. 

Therefore, the conclusion regarding mddhurya and relat¬ 
ed topics is that whether mahd-aisvarya is exhibited or not, 
if the mood of human-like pastimes is not transgressed 
even slightly, then it is called mddhurya. For example, 
when Sri Krsna killed the demoness Putana, He enacted 
the pastime of sucking her breast, behaving just like an 
ordinary human child. While breaking the terrifying and 
hard-hearted cart demon (Sakatasura) with His extreme¬ 
ly tender lotus feet, Sri Krsna maintained His human-like 
behavior as a small baby of only three months, lying flat 
on His back. Even when Mother Yasoda could not bind 
Him with the longest rope, Krsna appeared completely 
perturbed out of fear of her. In Brahma-vimohana-llld, 
having baffled Brahma, Baladeva and everyone else, Krsna 
was seen tending the cows and calves just like an ordinary 
human boy, even while personally remaining omniscient. 
Moreover, even though aisvarya is present when Krsna is 
seen performing the pastimes of stealing milk and yogurt 
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and acting lustily towards gopa-ramams (the enchanting 
young cowherd maidens), that aisvarya is not apparent. 

If mugdhatd were to he called madhurya simply because 
without displaying any aisvarya, it corresponds to human 
activities, then the mugdhatd shown hy a restless and play¬ 
ful mundane child would also have to he called mddhurya. 
Therefore, it is completely wrong to explain mddhurya in 
this way. 

TEXT 4 

aisvaryarh tu nara-lllatvasydnapekntatve sati livaratvdviskdrah. 
yathd mdtr-pitarau prati aisvaryarh darsayitva — etad vdrh darsitarh 
ruparhprdgjanma smarandya me. ndnyathd mad bhavarh jhdnarh 
marttya lihgena jdyate. ityuktam. yathd arjjunarh prati “pasya 
me rupam aisvaram ” ity uktvd aisvaryyarh darsitam. vraje’pi 
brahmdnarii prati mahju mahima darsane parah sahasra catur 
bhujatvddikam aplti. 

To exclusively manifest Isvara-bhdva, the sentiment of be¬ 
ing the supreme controller of existence, while disregard¬ 
ing the human-like mood of nara-llld, is called aisvarya. 
When revealing His magnihcence, Krsna said to His par¬ 
ents Sri Vasudeva and Devaki, “O Father! O Mother! I 
have shown you My four-handed form just to remind you 
of your previous birth; otherwise, you would not have un¬ 
derstood Me properly through My human-like character¬ 
istics” {Bhdg. 10.3.44). Ill 1I16 same way. He told Arjuna 
{Gitd 9.4), “Behold My magnihcent form!” and revealed 
His aisvarya. In Sri Vrndavana, too, even while displaying 
the glories of His sweetness. He showed Brahma thou¬ 
sands and thousands of His four-handed forms. 


SECOND ILLUMINATION 6l 


TEXT 5 


atha bhakta nistham aisvaryya-jhdnam (1). ataeva “yuvdrh na nah 
sutau sdksdtpradhdnapurusesvarau ” ity ddi vasudevokteh “sakheti 
matvdprasabhariiyad uktam” ity arjunoktes ca tsvaro’yam ity 
anusandhdne’pi hrt-kampa-janaka sambhrama gandhasya 
anudgamdt svlya bhdvasydti sthairyam eva yad utpddayati tan 
mddhuryya-jhdnam.yathd— “vandinastam upadevagandye, glta- 
vddya-valibhih paribabruh. ” iti “vandyamdna caranah pathi 
vrddhaih. ” iti cayugalagltokteh gostharhpratigavdnayana samaye 
brahmendra ndradddibhih krtasya krsna stuti glta vddyarh 
pujopahdrapraddnapurvaka carana-vandanasya drstatve’pi 
irlddma subalddlndrh sakhya-bhdvasydsaithilyam. tasya tasya 
srutatve’pi vrajdbaldndrh madhura-bhdvasydsaithilyam. tathaiva 
vraja-rdja krta taddsvdsana vdkyair vrajesvaryd api ndsti vdtsalya- 
saithilya gandho’pipraty uta dhanyaivdhariiyasydyarh mama 
putrah paramesvara iti manasy abhinandane putra-bhdvasya 
ddrdhyam eva. yathdprdkrtyd api mdtuhputrasyaprthvlivaratve 
sati tatputra prabhdvah sphlta evdvabhdti. evarh dhanyd eva 
vayarhyesdrh sakhd ca paramesvara itiydsdrh preydn paramesvara 
iti sakhdndrhpreyaslndrh ca sva sva-bhdva ddrdhyam evajheyam. 

kirn ca sarhyoge sati aisvaryya-jhdnarh na samyag avabhdsate, 
sarhyogasya saitydt candrdtapa-tulyatvdt virahe tvaisvaryya- 
jhdnarh sarhyag avabhdsate virahasyausnayd surydtapa-tulyatvdt. 
tad api hrt-kampa sambhramddardy-abhdvdn naisvaryya-jhdnam. 
yad uktam—“mrgayur iva kapindrarh vivyadhe lubdha dharmd 
striyam akrta virupdrh stri-jitah kdmaydndm. balim api bali- 
matvdvestayad dhvdnksavadyas tad alam asita sakhyair dustyajas 
tat kathdrtha” iti. atra vrajaukasdrh govardhana-dhdrandt 
purvarh krsna Isvara iti jhdnarh ndslt. govardhana-dhdrana varuna- 
loka gamandnantararh tu krsno’yam Isvara eveti jhdne’py ukta 
prakdrena suddharh mddhuryya-jhdnam eva purnam. varuna 
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vakyenoddhava vdkyena ca saksad Bvara-jndne’pi “yuvdrh na nah 
sutdv iti” vasudeva vdkyavat vrajesvarasya “na meputrah krsna” 
iti manasy api mandgapi noktih sruyate iti tasmdd vrajasthdndm 
sarvathaiva suddham eva mddhuryya-jndnam purnarh pura- 
sthdndm tu aisvaryya-jndna misram mddhuryya-jndnampurnam. 

Now the description of devotees who are steadfast in the 
conception of aisvarya will he presented. Sri Vasudeva told 
Sri Krsna and Sri Baladeva, “You are not my sons. You are 
directly the Supreme Personalities of Godhead.” Arjuna 
also, after seeing Krsna’s universal form, said, “O Krsna! 
Please forgive me for whatever I may have said earlier out 
of carelessness or affection, not realizing Your glories” 
{Gitd 11.41). The statements of these devotees reveal that 
their vdtsalya and sakhya-bhdva diminished upon seeing 
Sri Krsna’s opulence. This is called aisvarya-jndna. But in 
mddhurya-jndna, even knowing full well that Krsna is 
Isvara, one will not register even the slightest scent of that 
awe which causes the heart to shudder because feelings of 
natural intimacy are already firmly established there. 

According to Yugala-Gita {Bhdg. lo.^y), “Gandharvas 
and other demigods devoted to the srutis surrounded Sri 
Krsna on all four sides and worshiped Him with hymns, 
flowers, and other paraphernalia,” and “Grandsire Brahma 
and others offered obeisances at His lotus feet as He herded 
the cows along the path.” These statements from Yugala- 
Gita explain that Sridama, Subala and other cowherd boys 
saw Brahma, Indra, Narada and other demigods offer stutis 
with songs and musical instruments, worship with all par¬ 
aphernalia, and obeisances at Krsna’s lotus feet as He re¬ 
turned from the forest. Nevertheless, their mood of nat¬ 
ural friendship with Krsna was not even slightly inhibited. 


After hearing all these prayers, the vraja-sundaris were 
also seen to exhibit an unshakable staunchness in their 
madhura-bhdva. And in the same way, there was not the 
slightest breach in the maternal mood of Vrajesvari Srlmatl 
Yasoda, when she heard the words Vrajara^ja Nanda Baba 
spoke to pacify the Vrajavasls. Rather, her love for Sri 
Krsna was nourished and increased, and she said, “I am 
blessed that my son is directly Paramesvara, the Supreme 
Gontroller.” 

This declaration indicates that the surge of maternal 
pride in the heart of Yasoda strengthens her vdtsalya- 
bhdva. In the same way, an ordinary mother whose son be¬ 
comes the ruler of the world at once demonstrates even 
more motherly love for him. The sakhds say, “We too are 
blessed that our friend is Paramesvara,” and the vraja-gopis 
confirm, “We are blessed that the Supreme Lord is our 
beloved.” From these assertions we can understand that 
the moods of the Vrajavasls are strengthened by the aware¬ 
ness that Sri Krsna is Isvara. 

At the time oisarhyoga (meeting), aisvarya-jndna is not 
apparent. Meeting is like the cool rays of the moon, but 
separation burns like the scorching rays of the sun. There¬ 
fore, in separation, aisvarya-jndna manifests openly. Still, 
when reverential sentiments momentarily appear, if the 
heart does not palpitate, and if feelings of awe are not 
aroused, this cannot really be accepted as aisvarya-jndna. 
For example, in Bhramara-Gita, the gopis say, “In His 
Rama Avatara, from a hidden place like a hunter. He 
pierced Vanara Ra^ja (the monkey king) Bdi with arrows. 
Generally, a hunter kills animals out of excessive greed 
for flesh, but Sri Rama killed Bali without reason. Thus, 
He is even more cruel than a hunter. Furthermore, being 
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subjugated by a woman (His wife Sita), He cut off the 
lusty Surpanakha’s nose and ears. In His Vamana 
Avatara, like a crow He accepted the worship of Maha¬ 
raja Bali and bound him with the noose of Varuna-deva. 
Therefore, we do not want any kind of friendship with 
that black-complexioned person. Still, we continue to 
talk about Him as it is extremely difficult for us to give 
this up.” 

This Hoka from Bhramara-Gita {Bhdg. 10.4j.1j) 
reflects the distinct moods of the vraja-sundans, who did 
not nurture any special reverence for Sri Krsna even after 
knowing about His majestic aspect. Before Sri Krsna lift¬ 
ed Govardhana Hill, the Vrajavasls had no aisvarya- 
bhdva for Him. After Krsna lifted Govardhana and also 
when He returned from Varuna-loka, even though they 
had become aware that Krsna is the Supreme Lord, the 
Vrajavasls’ hearts were filled with feelings of madhurya- 
jndna just as before. Sri VasudevajI, referring to Krsna and 
Baladeva, said, “Neither of You are my sons.” Similarly, 
after hearing from Varuna-deva and Uddhava that Krsna is 
Bhagavan, Sri Nanda Mahara^ja experienced some aisvarya- 
jndna for Krsna arise in his heart, but he never felt that 
“Krsna is not our son.” Nor is it mentioned anywhere that 
he ever spoke in this way to anyone. Thus, the Vrajavasls 
were always full of spotlessly pure mddhurya-jndna. The 
mddhurya-jndna of the associates of Dvaraka-purl, how¬ 
ever, was mixed with aisvarya. 

TEXT 6 

nanupure vasudeva-nandanah krsno’yam aham livara eva iti 
nara-lllatve’pijdndty evayathd tathaiva nanda-nandanah krsnarh 


svam livaratvena vraje jdndti na vd? yadi jdndti tadd ddma- 
bandhanddi llldydm mdtr bhlti hetukdiru-pdtddikam naghatate. 
tadddikam anukaranam eveti vydkhyd tu manda-matlndm eva na 
tv abhijna bhaktdndm. tathdvydkhydn asydbhijna sammatatve 
“gopy ddade tvayi krtdgasi ddma ydvadyd te dasdsru kalildnjana 
sambhramdksam. vaktram nillya bhaya bhdvanayd sthitasya sa 
mdrh vimohayati bhlr apiyad vibheti. ” ity uktavatydrh kuntydrh 
moho naiva varnyeta. tathd hi bhlr apt yad vibheti ity uktyaiva 
kuntyd atraisvarya jhdnarh vyaktl-bhutarh bhaya bhdvanayd 
sthitasya ity antarbhayasya ca tayd satyatvam evdbhimatam. 
anukarana mdtratve jndte tasyd moho na sambhaved itijneyam. 
yadi ca svamlsvaratvena na jdndti tadd tasya nitya jhdndnanda 
ghanasya nitya jndndvaranarh kena krtam iti?— atrocyate. yathd 
sariisdra-bandhe nipdtya duhkham evdnubhdvayiturii mdydvrttir 
avidyd jlvdndrh jhdnam dvrnoti, yathd ca mahd madhura srlkrsna 
hid sukham anubhdvayiturh gundtltdndrh srl krsnaparivdrdndrh 
vrajesvaryyddlndrh jhdnarh cic chakti-vrttiryoga-mdyaivdvrnoti, 
tathaiva srlkrsnam dnanda svarupam apy dnanddtisayam anub¬ 
hdvayiturh cic chakti sdra vrttih premaiva tasya jhdnam dvrnoti. 
premnas tu tat svarupa-saktitvdt tena tasya vydpter na dosah. 

yathd hy avidyd sva vrttyd mamatayd jlvarh duhkhayitum eva 
badhndti, yathd dandanlya janasya gdtra-bandhanarh rajju 
nigadddind mdnanlya janasydpi gdtra-bandhanam anargha 
sugandha suksma kahcukosnlsddind, iti avidyddhlno jlvo duhkhl, 
premddhlnah krsno ’ti sukhl. krsnasyapremdvarana svarupah su- 
kha visesa bhoga eva mantavyah, yathd bhrhgasya kamala- 
kosdvarana rupah. ataevoktarh ‘ndpaisi ndtha hrdaydmburuhdt 
svapurhsdm itipranaya rasanayd dhrtdhghri-padme iti ca. kih ca 
yathaivdvidyayd svatdratamye jhdndvarana tdratamydt jlvasya 
pahca-vidha klesa tdratamyarh vidhlyate, tathaiva premndpi 
sva-tdratamyena jhdnaisvaryyddy-dvarana tdratamydt sva 
visaydsrayayor anantaprakdrarh sukha tdratamyarh vidhlyate iti. 
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tatra kevala premd myasodadi nidthah sva visaydsrayau mamatd 
rasanayd nibadhya paraspara vaslbhutau vidhdya jndnaisvaryy- 
ddikam dvrtya yathddhikam sukhayati na tathd devakyddi nistho 
jndnaisvaryya misra iti. tasmdt tdsdm vrajesvaryyddmdrh sannidhau 
tad vdtsalyddi prema mugdhah in krsnah svam livaratvena naiva 
jdndti. yat tu ndnd ddnava ddvdnalddy-utpdtdgama kdle tasya sdrva- 
jndrh drstarh tat khalu tat tatpremlparijanapdlanaprayojanikayd 
lild-saktyaiva sphuritam jneyam. kin ca maugdhyasamaye’pi tasya 
sddhaka bhakta paricaryyddi grahane sdrvajnyam acintya sakti 
siddham iti prdk pratipdditam. tad evarii vidhi-mdrga rdga- 
mdrgayor viveka aisvaryya mddhuryyayor viveka aisvaryya-jndna 
mddhuryya-jndnayor vivekas ca darsitah. svaklyd paraklydtvayor 
vivekas tu ujjvala-mlamani vydkhydydm vistdrita eva. 

tatra vidhi-mdrgena rddhd-krsnayor bhajane mahd vaikuntha- 
stha goloke khalv avivikta svaklydparaklyd-bhdvam aisvaryya- 
jndnam prdpnoti. madhura bhdva lobhitve sati vidhi-mdrgena 
bhajane dvdrakdydrh srl rddhd satyabhdmayor aikydt satyabhdmd 
parikaratvena svaklyd-bhdvam aisvaryya jhdna misra mddhuryya- 
jhdnarh prdpnoti. rdga-mdrgena bhajane vraja-bhumau srl rddhd 
parikaratvena paraklyd-bhdvarh suddha mddhuryya-jndnarh 
prdpnoti. yadyapi srl rddhikd srl krsnasya svarupa-bhutd hlddinl 
saktih, tasyd api srl krsnah eva tad api tayor llld sahitayor 
evopdsyatvarh na tu llld rahitayoh, llldydrh tu tayor vraja-bhumau 
kvdpy drsa-sdstre ddmpatyarh na pratipdditam iti srl rddhd hi 
prakatdprakata prakdsayoh paraklyaiva iti sarvdrtha niskarsa 
sanksepah. 

Here a question may be raised: Just as Vasudeva-nandana 
Sri Krsna performed human-like pastimes in Dvaraka 
with the awareness that “I am the Supreme Lord,” did 
Nanda-nandana Sri Krsna have this same perception in 
Vrndavana llld or not? If one says, “Yes, He knew it,” 


then at the time of being bound by Mother Yasoda in 
dama-bandhana-llla, tears would not have flowed from 
His eyes out of fear of Her. It is not fitting for learned 
devotees to suggest that His fear and tears of fright were 
simply a show. Only less intelligent people will say this. 
If the learned devotees would accede to this explanation, 
then Kunti-devi would not have said, “O Krsna! Yasoda 
Maiya decided to punish You when You broke the yo¬ 
gurt pot so that You would not create such mischief again 
in the future. When, out of anger, she started to bind 
You with a rope, both of Your eyes became agitated out 
of fear; tears mixed with kajjala flowed down Your 
cheeks and drenched Your chest. At that time, frightened 
of Your mother, although fear personified is himself 
afraid of You, You lowered Your head and hid Your face 
behind her. The remembrance of You in such a condi¬ 
tion leaves me feeling bewildered” {Bhdg. 1.8.31). 

There is no indication from this statement that Kuntl- 
devl is actually confused. However, her speech reveals that 
bewilderment and aisvarya-jndna are both present in her. 
The phrase “fear personified is himself afraid of You” in¬ 
dicates Kunti-devl’s aisvarya-jndna. Her words “frightened 
of Your mother” signify that the fear in the heart of Krsna 
was not artificial; it was genuinely felt by Him. This is the 
conclusive opinion of Kunti-devl. If she had thought that 
Krsna was pretending to be afraid, she would not have 
been puzzled. But if we say that He did not know He is 
Bhagavan, then the question arises as to what covers the 
eternal knowledge of Krsna, who is the personification of 
unending bliss and knowledge. 

We see that ignorance {avidya), as the function of 
mdyd, throws all the living entities into the bondage of 
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the material world and veils the knowledge of their con¬ 
stitutional position to make them experience only suffer¬ 
ing. In the same way, the embodiment of the function 
of cit-sakti, that is, llld-sakti Yogamaya, covers the knowl¬ 
edge of Sri Krsna’s associates, Vrajesvarl Yasoda Ma and 
others, who are heyond the three modes of nature. This 
enables them to taste the mellows of the happiness of Sri 
Krsna’s supremely sweet pastimes. Similarly, the essence 
of cit-sakti, namely prema, also covers Sri Krsna’s knowl¬ 
edge of His own nature - that He is the very personifi¬ 
cation of divine pleasure itself {ananda-svarupd) — to 
enable Him to relish a greater abundance of ecstasy. 
Prema is also Krsna’s svarupa-sakti. His internal, intrin¬ 
sic potency. Therefore, there is no fault in its covering 
His svarupa, or identity. 

Ignorance binds the living entities by its tendency to 
create attachment, and thereby inflicts agony upon them, 
just as criminals are bound by ropes and chains, causing 
them to experience suffering. Conversely, respectable peo¬ 
ple find great satisfaction in adorning themselves with 
pleasing, costly, fragrant, fine, and soft clothes, like kurtds 
and turbans, although this also constitutes bondage. Sim¬ 
ilarly, the conditioned souls, bound by ignorance, experi¬ 
ence only misery in the state of bondage, whereas Krsna 
becomes happy under the control of prema. Krsna savors 
great joy in being bound by prema, just as the bumblebee 
feels happy in being enclosed in the whorl of a lotus flower. 
Therefore it is said, “//i?Natha! O Lord! You do not leave 
the lotus-like hearts of Your devotees,” and “Devotees have 
bound Your lotus feet with ropes of love.” 

The extent to which one’s knowledge is covered de¬ 
pends on the degree of his ignorance, and accordingly, he 


will experience five kinds of klesa'^ (misery). Similarly, var¬ 
ious degrees of prema suppress the knowledge and opu¬ 
lence of both the visaya (object) and asraya (receptacle) of 
prema, enabling them to taste the happiness of unlimited 
varieties of rasa according to the level of their love. Thus, 
the prema of Yasoda Maiya and other Vrajavasis {asraya of 
prema) binds their visaya Krsna with the ropes of mamata 
(possessiveness), and vice versa. By their prema, both visaya 
and asraya bring one another under control, thus shower¬ 
ing an excess of joy upon both. On the other hand, the 
prema mixed with aisvarya-jndna found in Vasudeva, 
Devaki, and other Mathuravasis and Dvarakavasis is not 
capable of bestowing such happiness upon Sri Krsna and 
His devotees. 

Sri Krsna is so captivated by the vdtsalya-prema of 
Vrajesvari Yasoda and the other oXAqt gopis that He is not 
even aware that He is Isvara. When disturbances from de¬ 
mons and forest fires occur, whatever sarva-jnatd is seen 
in Sri Krsna is only to protect His dearmost devotees. One 
should understand that His llld-sakti causes Him to mo¬ 
mentarily display His omniscience. Furthermore, what 
ever sarva-jnatd is present at the time of mugdhatd is 
simply to allow Krsna to accept the service rendered by 
sddhakas. This sarva-jnatd also is instilled in Him by His 
inconceivable potency, as previously established. 

In this way I have expounded a philosophical deli¬ 
beration on vidhi-mdrga and rdga-mdrga, aisvarya and 
md-dhurya, and aisvarya-jndna and mddhurya-jndna. I 
have also presented an elaborate analysis of the distinctions 

1. avidya — ignorance, asmitd - false ego, rdga - attachment, 

dvesa — hatred, and abhinivesa - perseverance in bodily enjoyments 



70 PART ONE 


SECOND ILLUMINATION 71 


between svaklyd and paraklyd in Ananda-Candrikd, my 
commentary on Ujjvala-Nllamani (a summary of which 
is given at the end of this section of the book). 

By performing bhajana of Radha and Krsna in vaidhi- 
mdrga, one attains aisvarya-jndna, which does not differ¬ 
entiate between svaklyd and parakiyd-bhdva in Goloka, 
within the realm of Maha-Vaikuntha. By having greed for 
madhura-bhdva and performing bhajana in vaidhi-mdrga 
with the knowledge that Sri Radha and Satyabhama are 
one, the sddhaka becomes an associate of Satyabhama in 
Dvaraka in svaklyd-bhdva, attaining mddhurya-jndna 
mixed with aisvarya-jndna. By having greed for madhura- 
bhdva and performing bhajana in rdga-mdrga, one be¬ 
comes an associate of Srimati Radhika in Vrajabhumi in 
paraklyd-bhdva and attains suddha-mddhurya-jndna. 

Although Srimati Radhika is Sri Krsna’s own pleasure po¬ 
tency, and Sri Krsna is Srimati Radhika’s svaklyd consort, 
it is nonetheless one’s perpetual duty to serve the Divine 
Couple, Radha-Krsna Yugala, along with Their pastimes, 
and not Krsna alone without His pastimes. None of the 
sdstras written by the sages has determined that Radha and 
Krsna of Vraja are married. Therefore, Srimati Radhika, in 
both prakata and aprakata manifestations, is attributed with 
paraklyd-bhdva, not svaklyd. In this way, the essence of all 
topics has been briefly presented. 

TEXT 7 

atha rdgdnugd bhakti majjanasydnartha nivrtti nisthd-rucy dsakty- 
antararh prema-bhumikdrudhasya sdksdt svdbhlsta-prdpti- 
prakdrahpradarsyate. yathojjvala nlla-manau “tad bhdva baddha 
rdgdyejands tesddhane ratdh. tadyogyam anurdgaughamprdpyot- 


kanthdnusdratah. ta ekaso’thavddvi-trdh kdle kdle vraje’bhavan ” 
iti. anurdgaugham rdgdnugd bhajanautkanthyam na tv anurdga 
sthdyinam sddhaka-dehe ’nurdgotpatty asambhavdt. vraje ’bhavann 
iti avatdra samaye nitya priyddyd yathd dvirbhavanti tathaiva 
gopikd-garbhe sddhana-siddhd api dvirbhavanti. tatas ca nitya- 
siddhddi goplndm mahd-bhdva-vatlndm sahga mahimnd 
darsana sravana klrtanddibhih sneha mdnapranaya rdgdnurdga 
mahdbhdvd api tatra gopikd-dehe utpadyante. purva janmani 
sddhaka-dehe tesdm utpattya-sambhavdt. ataeva vraje krsna 
preyaslndm asddhdrandni laksandni. yad uktam — “goplndm 
paramdnanda dsld govinda darsane. ksanarh yuga-satam iva 
ydsdrh yena vind bhaved” iti. “trutir yugdyate tv dm apasyatdm” 
ityddi ca. ksanasyayuga satdyamdnatvam mahdbhdva laksanam. 

nanu prema-bhumikdrudhasya sddhakasya deha-bhange saty 
evdprakata prakdse gopl-garbhdj janmand vind eva gopikd-deha 
prdptau satydm tatraiva nitya-siddha gopikd sangodbhutdndm 
snehddlndm bhdvdndm prdptih sydd ity evarh kirn na bruse? 
maivam. goplgarbhdjjanmand vind iyarh sakhlkasydhputrlkasya 
vadhuh kasya strl ity ddi nara-lllatd vyavahdro na sidhyet. tarhy 
aprakata prakdsa eva janmdstlti cen naivarh, prapancdgocarasya 
vrnddvanlya prakdsasya sddhakdndrh prdpancika lokdndn ca 
pravesddarsanena siddhdndm eva pravesa darsanenajndpitdt kevala 
siddha bhumitvdt snehddayo bhdvds tatra sva sva sddhanair api 
turnarh na phalanti, ato yogamdyayd jdta premdno bhaktds te 
prapanca gocare vrnddvana prakdse eva srl krsndvatdra samaye 
nlyante tatrotpatty-anantararh srlkrsndhga-sahgdtpurvam eva tat 
tat bhdva siddy-artham. tatra sddhaka bhaktdndrh karml 
prabhrtindrii siddha bhaktdndn ca pravesa darianenaivdnu- 
bhuyate sddhaka bhumitvarh siddha bhumitvarh ca. nanu 
tarhy etdv antarh kdlarh taih paramotkanthair bhaktaih kva 
sthdtavyami tatrocyate. sddhaka-deha-bhanga-samaye eva tasmai 
premavate bhaktdya cira samaya vidhrta sdksdt sevdbhildsa 
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mahotkanthdya bhagavatd krpayaiva sa-parikarasya svasya 
darsanarh tad abhilasanlya sevadikarh cdlabdha snehadiprema- 
bhedayapi sakrd dlyate evayathd naradayaiva. cid-anandamayl 
gopikd tanus ca dlyate. saiva tanur yogamdyayd vrnddvanlya 
prakata prakdse krsna parivdra prddurbhdva-samaye gopl-garbhdd 
udbhdvyate. ndtra kdla-vilamba gandho’pi. prakata llldyd api 
viccheddbhdvdt. yasminn eva brahmdnde taddnlrh vrnddvanlya 
llldndrh prdkatya tatraivdsydm eva vraja-bhumau, atah sddhaka 
premi-bhakta-deha-bhanga-sama-kale’pi sa-parikara srlkrsna 
prddurbhdvah sadaivdsti, iti bho bho mahdnurdgi sotkantha 
bhaktd md bhaista susthiras tisthata svasty evdsti bhavadbhya iti. 

How a rdgdnuga devotee directly attains the desired goal by 
gradually advancing through the stages of anartha-nivritti, 
nisthd, ruci, dsakti and finally ascending to the realm of 
prema will now be described. Ujjvala-Nllamani states: 

tad bhdva baddha-rdgdye jands te sddhane ratdh 
tad-yogyam anurdgaugharh prdpyotkanthdnusdratah 
td ekaso ‘thavd dvi-trdh kdle kdle vraje ‘bhavan 

“Those who were especially attracted to the moods of the 
Vrajavasis performed sddhana-bhajana in rdga-mdrga. 
Eventually, they attained a wealth of suitable fervor re¬ 
quired for rdgdnuga-bhajana and in due time, according 
to their eagerness, took birth in Vraja-bhumi, either alone 
or in groups of two or three.” Here the word anurdgaugha 
in the original Hoka indicates appropriate eagerness for 
performing rdgdnuga-bhajana. It does not refer to the anu- 
rdga of sthdyl-bhdva, because there is no likelihood of this 
sthdyl-bhdva-anurdga manifesting in the sddhaka-deha. 

The phrase “took birth in Vraja” means that the per¬ 
fected sddhakas took birth from the wombs oigopis, just 


as the nitya-siddha-gopls appeared at the time of Krsna’s 
descent. After that, the sddhana-siddha-gopls gradually de¬ 
veloped sneha, mdna, pranaya, rdga, anurdga, bhdva and 
mahdbhdva by the influence of associating with - seeing, 
hearing about and glorifying - the nitya-siddha-gopls who 
are endowed with mahdbhdva. These moods could not 
possibly have arisen in the sddhaka’s previous material 
body. Therefore, Srlmad-Bhdgavatam (10.31.1y) describes 
the extraordinary characteristics of Sri Krsna’s beloved 
damsels of Vraja in this way: The gopls attained supreme 
pleasure by seeing Sri Govinda and experienced just a 
moment’s separation from Him to be like the passing of 
hundreds of yugas. The vraja-sundaris have stated, “We 
consider even the blink of an eye to pass like one yugad 
The gopls ’ experience of a moment lasting for aeons is a 
symptom of mahdbhdva. 

Here one may ask, “Why is it not said that, upon leav¬ 
ing his present body, a sddhaka who has attained prema 
directly receives the form of 2.gopl in aprakata Vraja with¬ 
out taking birth from the womb of a gopl, and then, 
through the association of the nitya-siddha-gopls, she 
would attain the different moods of sneha and so on?” The 
answer is, “No, we cannot say this because it cannot be re¬ 
conciled with the human-like relationships that exist there. 
Without taking birth from the womb of a gopl, one can¬ 
not answer questions like, ‘Whose daughter is this sakhlT 
‘Whose daughter-in-law and whose wife is she?’ ” 

A further question arises, “What is the harm if one says 
that they directly take birth in aprakata-prakdsaV' The 
answer is, “No, it cannot happen like this.” The sddhakas 
or conditioned souls cannot enter into the special tran¬ 
scendental manifestation of Vrndavana, which is wholly 
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beyond the material realm. Only siddhas, perfected souls, 
can enter there. Since it is siddha-bhilmi, the fruit of attain¬ 
ing the bhdvas of sneha and so on through sadhana will not 
come easily. Therefore, before directly associating with 
Krsna, Yogamaya takes the devotee who has attained 
prema to this Vrndavana, which is perceived in the mate¬ 
rial universe. One takes birth there at the time of Sri 
Krsna’s appearance so that these bhdvas {sneha and so on) 
can be perfected. It is seen that sddhaka-bhaktas, karmis, 
and siddha -bhaktas all enter into the materially-perceived 
manifestation of Vrndavana. Therefore, this Vrndavana 
Dhama is experienced both as sddhana-bhilmi and siddha- 
bhilmi. 

Having attained prema, where do these most fervent 
devotees stay after leaving their sddhaka body and before 
attaining gopi-deha?. The answer is that after quitting the 
sddhaka-deha, the premi-bhaktas, who for a long time have 
enthusiastically aspired for the direct service of Bhagavan, 
mercifully receive darsana of Sri Krsna along with His as¬ 
sociates. This occurs even before they attain sneha and all 
the other moods savored in prema-vildsa. Krsna grants 
them their desired service one time (just as He directly 
appeared before Narada in his previous birth), and bestows 
upon them their transcendentally blissful form. That 
very gopi form, by the sway of Yogamaya, emerges from 
the womb of 2. gopi in prakata Vrndavana, where Krsna de¬ 
scends with His eternal associates. There will not be the 
slightest delay in this because prakata-lild, the manifested 
pastimes, continue to take place without any inter¬ 
ruption in any of the innumerable brahmdndas. Thus, the 
premi-bhaktas take birth from the womb of a gopi in that 
brahmdnda in which Vrndavana lild is being enacted. 


Krsna always appears with His associates when the sddhaka 
devotee who has attained prema leaves his body. Therefore, 
O greatly eager anurdgi devotees, do not fear. Rest assured. 
All is auspicious for you. 

Sri Candrika-Cakora-Vrtti 

After receiving prema in svarupa-siddhi, one cannot attain 
the perfection of one’s identity without taking birth from 
the womb of 2. gopi in prakata Vraja. The Purdnas relate 
that once Mahadeva, lord of the demigods, nurtured an 
intense yearning to have darsana of the rdsa-lild. He 
reached Sridhama Vrndavana, but the gopis stopped him 
on the border of Vraja, telling him that no one can enter 
without the order ofYogamaya Paurnamasl. After hearing 
this from the gopis, Mahadeva began to perform severe 
austerities (worship) to please Sri Paurnamasl. 

Being satisfied with his worship, Yogamaya appeared 
and asked him what boon he wanted. He expressed his 
wish to witness the rdsa-lild. Holding his hand, Yogamaya 
dipped him in Brahma Kunda. Sankaraji immediately re¬ 
ceived the form of an extremely beautiful cowherd girl. 
Paurnamasiji instructed the new kisori-gopi to watch the 
rdsa-lild from one of the kunjas situated in the northeast 
corner of the rdsa-sthali. When rdsa-lild began that night, 
this new gopi watched the festivity from the appointed 
place. However, Sri Krsna and gopis did not experience 
their special joy in that night’s lild and wondered why they 
were not feeling elated. They then suspected that an un¬ 
qualified person must have somehow entered the arena. 
After searching in all directions, they came to suspect the 
new whom they found hiding inside the kuhja. 
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The gop IS asked her, “Today we are seeing you 

for the first time. Whose daughter are you? What is 
your husband’s name? From which village do you 
come?” But the gopi, unahle to answer these ques¬ 
tions, simply stared at them. The Vraja maidens were 
certain that she was an unqualified outsider, although 
afterwards, upon the request of PaurnamasI, Sri Krsna 
and the gopis allowed her to take darsana of rdsa-Md 
from a distance. 

As Mahadevaji did not take hirth from the womh of 
zgopt, he was unahle to perfect his mood as a vraja-kison. 
Therefore, it is imperative to take hirth as cowherd maid¬ 
en from the womh of one of gopis of Vraja and marry 
a cowherd hoy to perfect one’s identity. This activity 
takes place through the assistance of Yogamaya. After 
this, hy the association of nitya-siddhas, on attaining 
complete perfection, one receives the service of Sri Krsna 
in aprakata-vraja. 

TEXT 8 

“lild-vildsine bhakti manjarl lolupdline. maugdhya sarvajnya 
nidhaye gokuldnanda te namah. dadami buddhi-yogam tarhyena 
mam upaydnti te. ity ovocahprabho tasmad evdham arthaye. gopl- 
kucdlankrtasya tava gopendra-nandana. dasyamyatha bhavedevam 
buddhi yogam prayaccha me. ye tu rdgdnugd bhaktih sarvdtha- 
iva sarvadaiva sastra-vidhim atikrdntd eva iti bruvate “ye sdstra 
vidhim utsrjya yajante sraddhayanvitah ” iti “vidhihi nam 
asrstdnnam ” ity adi gltokter garhdm arhanto muhur utpdtam 
anubhutavanto ’nubhavanto ’nubhavisyanti cety alam ativistdrena. 
hanta rdgdnugd vartma durddariam vibudhair api. paricinvas tu 
sudhiyo bhaktds candrikaydnayd. 


iti mahd mahopadhydya irlmad 
visvandtha cakravarti mahdsaya viracitd 
rdga-vartma candrikd samdptd. 

O Gokulananda! O Lila-vilasi, O Enjoyer of amorous 
pastimes! You are like a honeybee attracted by and always 
relishing the beautiful, fragrant manjarls of bhakti, the 
budding flowers of devotion, wherever they are found (in 
any devotee, and especially in Srimati Radhika). You are 
the deep mine of mugdhatd and sarva-jnatd personified. I 
offer my prandma to You. 

He Prabhu! You have personally confirmed, “I give My 
devotees the intelligence by which they can attain Me.” 
Thus, I pray to You, O Vrajendra-nandana, please bestow 
upon me that intelligence by which I can attain sevd to You 
when You are decorated by the breasts of the gopTs. 

Three groups of persons are reprehensible: those who 
say that rdgdnugd-bhakti is always beyond all the different 
rules and regulations of sdstra; “those who perform arcana 
with sraddhd but abandon all rules”(G’z 7 a ij.i: ye sdstra- 
vidhim utsrjya)', and “those who Qy.Qcu.tcyajna disregard¬ 
ing the injunctions of sdstra” {Gitd 17.13: vidhi-hlnam 
asrstdnnam). Because they disregard sdstra, such persons 
have repeatedly experienced, are experiencing, and in the 
future will experience many disturbances. It is pointless to 
discuss this any further. 

Aho\ This rdgdnugd-mdrga is very difficult to detect, even 
for the demigods. May deeply intelligent devotees come to 
know of it through this moonbeam, this Candrikd. 

THUS ENDS THE SECOND ILLUMINATION 



IN CONNECTION WITH 

svakIyA-parakIyA 


The Thoughts of Sri Jiva Gosvami 
and Sri Visvandtha Cakravarti Thdkura 



I usbandhood and para- 
mourship, beyond all piety 
and impiety (dharmadharma), bril¬ 
liantly shine forth in Sri Govinda, 
the hero of Goloka, in their pristine 
splendor. 


Srila Bhaktivinoda Thakura 



^are presenting herein the essence of Srila 
JIva Gosvaml’s and Srila Visvanatha Gakra- 
vartl Thakura’s views on svakiyd (marital love) and 
parakiyd (extramarital love) imparted in both their 
commentaries on sloka 2.21 of Sri Ujjvala-Nllamani. 
Both mahdjanas have very skillfully given their respective 
visions of the same ultimate Absolute Truth from the 
point of view of tattva and llld, based on logic and proof 
from sdstra. 


The Opinion of Srila Jiva Gosvami 

(i) According to the standards of mundane society, the 
characteristics which are attributed to an ordinary para¬ 
mour (upapati) are in no way applicable to Sri Krsna. 
There is no parakiyd-bhdva in nitya-llld. However, 
through mdyd, for the nourishment of some special rasa, 
there is only a belief in paramour love (aupapatya) in 
prakata-lild. A similar illusion is also demonstrated in the 
Brahma-mohana-lild, the pastime in which Brahma was 
bewildered. 
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(2) In srngdra-rasa (amorous mellow), aupapatya, the 
love of a paramour, gives rise to rasdbhdsa. Srngdra-rasa has 
been descrihed as very pure: 

irngo hi manmathod bhedas tad-dgamana-hetukah 
uttama-prakrti-prdyo rdsah srngdra liyate 

(Sdhitya-Darpana 3.188) 

In his explanation of the phrase uttama-prakrti-prdyah, 
Srila Jiva Gosvami has quoted the words srtigdrah sucir 
ujjavalah from the prominent Sanskrit dictionary, 
Amara-kosa, which states that the three words srngdra, 
suci, and ujjvala are all synonyms. Therefore, the use of 
the word suci (pure) signifies that there is never any pos¬ 
sibility of the adharma of paramour love in the sacred 
and pure ujjvala-rasa. In another Sanskrit dictionary, 
Trikdndaksa, the worAjdra is defined as an illicit lover 
whose activities are considered abominable in the mun¬ 
dane realm. 

(3) The Ndtya-Alatikdra sdstra also describes a paramour 
as despicable. The Sdhitya-Darpana states: 

upandyaka-sarhsthdydrh muni-guru patnlgatdydn ca 
bahu-ndyaka-visaydydrh ratau ca tathd ‘nubhava-nisthdydm 

“That rati (amorous desire) which a woman has for her 
paramour or for many lovers (ndyakas), a man has for the 
wife of a sage or guru, or which exists between a man and 
woman (ndyaka-ndyikd) who are not faithful to each oth¬ 
er is considered improper in srngdra-rasa. ” 

(4) Sri Krsna personally pointed out the fault of extra¬ 
marital love: 
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asvargyam ayasasyan caphalgu krcchrarii bhaydvaham 
jugupsitan ca sarvatra hy aupapatyarh kula-striydh 

(Bhdg. 10.2 <3.26) 

“For a woman from a respectable family, adulterous serv¬ 
ice to a paramour is always condemned. Such behavior 
spoils her passage to the other world, bars her from enter¬ 
ing Svarga, and brings her disgrace in this world as well. 
Such sinful conduct is not only extremely low-class and 
fleeting in nature but, even in the present, is also only a 
source of suffering, leading directly to a hellish existence.” 

(5) Pariksitji also said: dpta-kdmoyadu-patih krtavdn vai 
jugupsitam (Bhdg. 10.33.28). “With what motive did the 
sel(-s3.tis&ed yadu-pati Sri Krsna, whose every desire is 
fulfilled, perform this reprehensible activity?” 

(6) These statements which describe the fault of an 
adulterer must be understood for ndyakas other than 
Krsna. It is not possible for Krsna to possess these flaws as 
He has descended for the purpose of tasting madhura-rasa. 

(7) Krsna has a special, eternal marital relationship with 
Aiogopls. \nsloka 37 o(Brahma-Sarnhitd, dnanda-cinmaya- 
rasa-pratibhdvitdbhis tdbhirya eva nija-rupatayd kaldbhih, 
the word nija-rupatayd means: sva-ddratvenaiva na tu 
prakata-lildvatpara-ddratva-vyavahdrenety arthah. “In ni- 
tya-lild, the gopis, who are permeated by transcendental 
blissful rasa, do not nourish the pastimes in the paraklyd 
mood in the same way that they do in prakata-lild. ” In ni- 
tya-lild dne gopis, as the foremost of Laksmls, have no bhdva 
other than that of being Krsna’s eternally wedded wives. 
Therefore, in prakata-lild in the material world, the para- 
ddratva of the gopis, the mood of being the wives of men 
other than Krsna, is only manifested by mdyd. 
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(8) Sdstra states that Krsna is the husband of the gopTs. 
Gautamlya-Tantra {2.2^) describes that Nanda-nandana 
Sri Krsna is the husband of '^zgopis who achieved perfec¬ 
tion after many births: 

aneka janma siddhanam goplnam patir eva va 
nanda-nandana ity uktas trailokyd nanda-varddhanah 

Srimad-Bhagavatam (10.3 3.35 ) also affirms that Sri Krsna 
is the husband of the gopTs, of the gopis’ husbands, and of 
all embodied beings: 

goplnam tat-patlndn ca sarvesdn caiva dehinam 
yo ‘ntas carati so ‘dhyaksa eva krldana deha-bhak 

(9) Gopdla Tdpani Upanisad (verse 23) confirms that Sri 
Krsna is svdmi, the husband of the gopis — sa vo hi svdmi 
bhavati. 

(10) Paraklyd bhdva is not possible for the Laksmis. Sri 
Krsna’s vallabhds, His intimate beloveds, are Laksmis. 
They are regarded as Laksmis in Brahma-Sarnhitd (verse 
29) — laksmi-sahasra-sata-sarhbhrama-sevyamdnarh: “In 
Goloka Vrndavana, Govinda is served by millions of 
Laksmis in the form oigopisP Sri Krsna has also addressed 
Srimatl Radhika as akhila-loka-laksmi, the LaksmI of all 
the worlds. Krsna is described as upapati only because He 
appears to be like a paramour in prakata-llld. 

(i i) Rasa-sdstra considers the following aspects of rati 
to be superexcellent: i) bahu-vdranatd— repeatedly forbid¬ 
ding the advances of your lover (thereby intensifying his 
desire); ii)pracchanna-kdmukatd — keeping your amorous 
desires hidden; and Hi) durlabhatd — facing impediments 
in meeting with your beloved. This is applicable only in 
relation to mundane rasa-sdstra. 


(12) Although the above-mentioned three aspects are 
not present in samarthd-rati (the love of the gopis, which 
is capable of controlling Krsna), still srhgdra-rasa is suf- 
hciently nourished, so much so that even mddandkhya- 
mahdbhdva is observed in its highest degree. Therefore, 
there is no necessity whatsoever of upapati-bhdva. Even 
though it seems that upapati-bhdva exists in prakata-llld, 
it is simply an invention of mdyd. 

In conclusion, Srila Jlva GosvamI has written: 

svecchayd likhitarh kincit kincid atraparecchayd 
yatpurvapara-sambandharh tat-purvam apararh pararh 

“On this subject I have composed some parts according to 
my own desire and some parts according to the desire of 
others. Those parts [referring to paraklyd) which are relat¬ 
ed to the previous and following sections have been writ¬ 
ten out of my wish, and whatever is not consistent with 
these portions has been written out of the desire of oth¬ 
ers. It should be understood in this way.” 

The Line of Thought of 
Srila Visvanatha CakravartI Thakura 

Srila Gakravartipada maintains that Srila Jlva Gosvaml- 
pada is one of the prominent rupdnuga Vaisnavas. It is not 
possible for him to give an explanation in favor of svaklyd, 
or marital love. Whatever he has explained supporting 
svaklyd, he has done simply to satisfy others. Therefore, 
concluding his explanation, he himself has agreed likhitarh 
kincid atra parecchayd (“I have written this to satisfy the 
desires of others”). To allow unqualified persons of differ¬ 
ent inclinations to understand that this inconceivable llld 
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is completely immaculate, he has presented his commen¬ 
tary in support of svaklyd so that they too can come for¬ 
ward to meditate on this Md with unwavering faith. For 
the surrendered, intimate devotees of Sriman Maha- 
prahhu, however, this explanation can never he accept¬ 
able, because it is not fully consistent with some of the 
topics found elsewhere throughout Srila Jiva Gosvaml’s 
commentary. 

{1) Aupapatya, that is, upapati-hhdva, is opposed to dhar- 
ma and leads to hellish life. This statement refers only to 
worldly ndyakas. But how can there be even the slightest 
doubt regarding Sri Krsna, the crown-jewel ruler of dhar- 
ma and adharma?"T\\e meeting of mundane partners entails 
a touch of immorality, but lild-purusottama Sri Krsna, who 
creates and destroys all the innumerable universes simply by 
a movement of His eyebrow, and A\ogopIs, who as the em¬ 
bodiments of hlddinl-sakti are the most prominent among 
all His immeasurable potencies, can never be touched by 
this fault. Thus, Srila Rupa Gosv^I has written in Ndtaka- 
Candrikd: “It should be understood that whatever scholars 
have described as inferior about parodhd-aupapatya (extra¬ 
marital affairs between a married woman and her paramour) 
applies only to mundane lovers, and not to Sri Krsna and 
A\egopTs. ” This is also the opinion of Sri Kavi Karnapura in 
his Alankdra-Kaustubha. This upapati-bhdva for the tran- 
scendentally perfect Sri Krsna and paraklyd-bhdva for the 
gopis are not defects (dusana); rather, they are their orna¬ 
ments (bhusana). 

(2) Sri Krsna’s prakata-Md is not illusory. In reality, 
there is no distinction between prakata and aprakata-lild. 
Srila Jiva Gosvami’s thought in regard to sloka 43 of Brahma 
Sarhhitd is worth considering and following. When Sri 


Krsna, to show mercy to jivas, manifests His lild- 
mddhurya in the material world, it is called prakata-lild. 
When this lild disappears from the eyes of the living enti¬ 
ties in the material realm, it is called aprakata-llld. In Laghu- 
Bhdgavatdmrta (1.244), Srila Rupa Gosvami states: anddim 
evajanmddi lildm eva tathddbhutdm /hetund kenacit krmah 
prdduskurydt kaddcana. “Even though Krsna is unborn. His 
birth and other pastimes are supremely wonderful. For vari¬ 
ous reasons. He manifests such greatly astonishing, trans¬ 
cendental Bids in the material world.” 

(3) It is illogical to think that there is an eternal hus¬ 
band-wife relationship in aprakata-lild and an illusory 
parodhd-upapati-bhdva in prakatd-lild, because parodhd- 
upapati-bhdva is splendidly manifest throughout rdsa-lild, 
the crown-jewel of all Krsna’s pastimes, from beginning to 
end. It is totally inappropriate to consider this pastime as 
mdyika, or illusory. In each and every chapter of Rdsa- 
PancddhydyB, there are many proofs supporting extramar¬ 
ital love and paramourship. Sri Sukadeva Gosvami has 
clearly established parodhd and upapati-bhdvas by quoting 
the following verses spoken directly by Sri Krsna and by 
the gopis: td vdryamdndh patibhih (io.2().8), bhrdtarah 
patayas ca vah (10.2^.20), evarhyat-patyapatya suhrddm 
anuvrttir anga (10.2(4.32), tad-gundn eva gdyantyo ndt- 
mdgdrdni sasmaruh (10.30.44), pati-sutdnvaya-bhdtr-bdnd- 
havdn (10.31.13), evarh mad-arthojjhita-loka-veda-svdndrn 
(10.32.21), krtvd tdvantam dtmdnarh ydvatirgopa-yositah 
( 10.33. ig), mdnyamdndh sva-pdrsva-sthdn svdn ddrdn vra- 
jaukasah (10.33.37), and so on. 

1. The five chapters in the lo* Canto ('29-33^ of 

Srimad-Bhagavatam describing rdsa-ltld 
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(4) If rdsa-lild were illusory, a product of mdyd, 
then how would we he able to prove the superiority of the 
gopis over the Laksmis? On the basis of rdsa-llld, Srlmad- 
Bhdgavatam (10.4-/.60) affirms that the gopis are greater 
than the Laksmis: ndyarh sriyo ‘nga u nitdnta-rateh 
prasddah. '"The gopis received that supremely rare mercy of 
Sri Krsna which even Laksmi could never attain.” If rdsa- 
lild were illusory, then the greatness of the gopis would be 
unfounded and false. 

(5) Rdsa-lild has not been described by anyone any¬ 
where as an affair between married couples. 

(6) If we reject those sections of the Tenth Canto which 
validate upapati-bhdva, considering them erroneous, then 
we cannot derive any benefit from rdsa-lild. In this con¬ 
text, Sri Krsna has personally said: napdraye ‘harh niravad- 
hya-sarhyujdrh (SB 10.32.22). “Your meeting with Me is 
most pure and faultless in all respects. I am unable to re¬ 
pay you for your saintly behavior.” If rdsa-lild is mdyika, 
then the proof provided by this portion of the verse which 
substantiates the superexcellence of prema is rendered base¬ 
less and insubstantial. 

(7) In this same sloka, the phrase ya mdbhajan durjara- 
geha-srnkhaldh also offers evidence supporting parodhd and 
upapati-bhdva. Cutting the indestructible shackles of house¬ 
hold life, the Vraja damsels served Sri Krsna with single- 
pointed attention. Expressing His inability to repay them 
for their loving service and sacrifice, Sri Krsna was rendered 
eternally indebted to them. He was thus controlled by the 
gopis ’love. This is the eternal and highest truth. If this rdsa- 
lild is illusory, then this actual fact would also be false. 

(8) It is illogical to say that Krsna is deceitful and that, 
as a shrewd trick. He expressed His indebtedness to the 


gopis only to flatter them. Why, then, did Uddhava, the 
exalted scholar and crown-jewel of aikdntika-bhaktas, 
point out the ’ selfless dedication to Sri Krsna as the 
pinnacle of devotion if it is only illusory and transient? 
Why did he yearn to take birth as a creeper or grass in 
Vrndavana in order to be bathed in the footdust of the 
gopis? Asdm aho carana-renu-jusdm aharh sydrh, vrnddvane 
kim apigulma-latausadhindm (SB 10.4j.61). 

Is it not proved by this sloka that h\egopis’prema is su¬ 
perior to that of the queens of Dvaraka? This prema is 
unequalled and superexcellent because the gopis demon¬ 
strate intense, undivided anurdga for Krsna, having for¬ 
saken their family relations and even their virtuous con¬ 
duct. If one thinks this sacrifice of the gopis to be an 
illusory act of mdyd, then the cause of the excellence of 
their prema would also have to be unreal. Thus, in turn, 
the statement of the aikdntika-bhakta Sri Uddhava would 
be proved false as well. Would the proponent of such an 
opinion not be guilty of the fault of refusing to accept the 
words of trustworthy authorities? 

(9) The meaning of dasdksara and astadasdksara (the 
ten- and eighteen-syllable) mantras is also full of parodhd- 
upapati-bhdva. This secret is not hidden from those who 
know the extraordinary power of sabda (transcendental 
sound). 

(10) A glimpse of parodhd-upapati-bhdva is seen in the 
different meditations and mantras for Sri Krsna. 

(i i) Sddhakas in the fully ripened stage of meditation 
directly perceive the moods of prakata-lild. Therefore, this 
lild is not transitory or illusory. The Gitd mentions that the 
birth and activities of Bhagavan are transcendental: 
karma ca me divyam evarhyo vetti tattvatah. The respected 
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Sri Ramanujacarya, in his commentary on this sloka, es¬ 
tablishes the eternality of the hirth and activities of 
Bhagavan and His associates. Sri Madhusudana Sarasvati 
also explains that divya means aprdkrta, heyond the ma¬ 
terial realm. The Purusabodhani Sruti (the Upanisad 
which is explained in the parampard of Pippalada Rsi) 
also states that Bhagavan’s pastimes are eternal: eko devo 
nitya-lildnurakto bhakta-vydpi bhakta hrdayddy-dntardt- 
md. In his sacred text entitled Vidvan-Mandalana, Sri 
Vitthalanatha affirms the timelessness of Bhagavan’s 
hirth and activities. Brhad-Vdmana Purdna also testihes 
to the perpetual nature of prakata-lild. Sri Bhagavan says, 
“By accepting Me as your paramour, all of you will de¬ 
velop boundlessly deep feelings of love and affection for 
Me. Thus, every aspect of your lives will be hlled with 
success.” 

(12) The names of Sri Bhagavan are eternal. For each 
of His lilds, a specific name is designated. If His lilds 
are transitory, then His names, like Rasa-Bihari and so 
on, would also have to be impermanent. If this were so, 
the essence of bhajanawovXA also become false. To con¬ 
sider Bhagavan’s name to be temporary is actually 
ndmdparddha. 

(13) In Sn Bhdgavat-Sandarbha, Srila Jiva Gosvami- 
carana has personally established that Bhagavan’s name, 
birth, activities, and so on are eternal. He also proves 
that the Mds pertaining to Bhagavan’s form, incarnation, 
birth, activities, and associates are unlimited, timeless 
manifestations of His svarupa-sakti. If all of these are 
eternal according to Srila Jiva Gosvami’s views, then 
how can parodhd-upapati-bhdva-mayT-lild be considered 
illusory? 


(14) It is not mentioned anywhere in sdstra that the 
vraja-sundans were married to Krsna with the brdhmanas 
and the sacrificial hre present as witnesses. Would Sri Suka- 
deva Gosvami agree with anyone saying this? When 
Pariksit Maharaja raised a question, being doubtful about 
the upapati-bhdva of aptakdma Sri Krsna, the establisher 
of dharma, Sri Sukadeva Gosv^i could have clearly stated 
that these gopis were the married wives of Krsna, not of any¬ 
one else. Why, then, did he try to make Pariksit Mahara¬ 
ja understand the subject through arduous siddhdnta? 
There is another point to be considered here. If Sri Krsna 
had married in Vraja, the wedding would have taken place 
before His sacred thread ceremony was performed 
in Mathura. Would this not be against drya-sdstra, the 
scripture governing the behavior of civilized society? 

(15) We see that the word pati, husband, is mentioned 
in a few places. This does not refer to a married man. Rath¬ 
er, it should be understood 2s,gati, meaning, “You are my 
everything, you are my ultimate shelter.” It is not always 
correct to say that pati refers only to a married man, the hus¬ 
band of a ndyikd. For example, in the chapter in Ujjvala- 
Nilamani describing various types of ndyikds, the term 
svddhma-bhartrkd (a woman who controls her husband) 
is used in relation to parakiyd. Furthermore, it may be said 
that Krsna has been described as the pati of some of the 
ndyikds, but He has no marital relationship with other 
ndyikds. If Sri Krsna is the married husband of them all, 
then the topic ‘para-ddrdbhimarsana’ {to enjoy with anoth¬ 
er’s wife - SB 10.33.2-/) would not arise. Snmad-Bhd- 
gavatam also mentions the vraia-devis’\mdoz.t\A.s,. Moreo¬ 
ver, it is also stated that the gopis never had union with 
their husbands at any time: 
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najdtu vraja-devlnarh patibhih saha sangamah 

(Ujjvala-Nilamani 3.32) 

(i 6) In the statement sa vo hi svdmi bhavati from Gopdla- 
Tdpani, the word svdmi indicates aisvarya, not marriage. 
This is authenticated in Panini’s grammar (3.2.126), 
which says svdminn-aisvarya. However, some texts cite the 
following application; lake hi yasya hi yah svdmi bhavati, 
sa tasya bhoktd bhavatibhi. “In this world, svdmi is he who 
maintains and supports others (like a king or any magnan¬ 
imous benefactor) and who is the enjoyer of all.” There¬ 
fore, the word svdmi does not always refer to a husband. 

(17) All relationships in Vraja are transcendental. 
Wherever the word mdyd is used, it should be understood 
as Yogamaya. Therefore, Srimatl Radhika’s acceptance of 
Abhimanyu as Her husband should be seen as a transcen¬ 
dental arrangement. As one inseparable link in the chain 
of Sri Bhagavan’s pastimes, this relationship is also not il¬ 
lusory. Yogamaya is behind it. 

(18) Srimati Radhika is the hladim-sakti of Sri Krsna, 
His pleasure potency. Of this there is no doubt. The ob¬ 
ject of our adoration is Radha-Krsna Yugala along with 
Their special lllds. To worship Radha-Krsna devoid of 
Their pastimes is outside our line of thought and concept 
of bhajana. 

(19) One may question why the Vraja maidens are seen 
to endure bad reputation, mental agony, and torment in¬ 
flicted by their mothers-in-law and sisters-in-law who pro¬ 
hibit them from meeting with Krsna, whereas this is not 
so for Satyabhama, Rukmini and the other queens. One 
might thus conclude that, compared to Rukmini, ^egopis’ 
position is inferior. However, just as apparently mundane 
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distress is witnessed in i^egopls, who are filled with mahd- 
bhdva, they are also seen to experience happiness to a 
much higher degree than others. 

(20) The relationship with Krsna is the result of 
their inconceivable anurdga. To establish this bond with 
Him, the cowherd maidens had to give up their family 
members, thus cutting themselves off from the path of 
respectability. However, they experienced all resultant 
anguish and unhappiness as the highest pleasure. Can we 
find any other example of such an elevated expression of 
anurdga? YNznpujyapdda Srilajiva Gosvaml’s cherished 
desire would be the unique and supra-mundane anurdga 
of the mahdbhdvavati gopis; there is no doubt about this. 
Therefore, the supremely merciful Srilajiva Gosvami has 
written the verse svecchayd likhitarh kincit [see p. 83], in¬ 
dicating that the paramour relationship is also his cov¬ 
eted goal. If the marriages of the young girls of Vraja had 
occurred and been witnessed hy guru, agni, and the brdh- 
manas, then all the discussions in Ujjvala-Nilamani from 
beginning to end would be overturned. Therefore, Jiva 
Gosvami’s statement denoting a husband-wife relation¬ 
ship has been written to satisfy the desires of others — 
parecchd. 

The Rg Veda (1.12.66, 1.17.117, 1.20.134, 6.33.4-3, 
9.38.4, 10.162.3) and other/nzft-OTzZzzZnw mention the word 
jdra, a paramour, the lover of an unmarried girl (kanyd). The 
Chdndogya Upanisad(1.66.4, ^^8) dSihAnanda- 

giri’s commentary on Sankara-Bhdsya (2.13.2) also ap¬ 
prove of parakiyd-bhdva as Vamadevya’s method of wor¬ 
ship hysdmopdsand (as presented in the Sdma Veda). In the 
eamTs\enx.2xy oiPdnini (3.3.20 siltra, 143 Vdrttika),wesee 
the origin of the wordy’zzra in the phr:2.se jarayantitijdrdh. 
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Opinions of Other Vaisnavas 

Parakiyd-bhdva is the prime specialty in the sddhya and 
sddhana of the Sri Gaudlya Vaisnavas. Prior to them no 
Vaisnava dcdrya had presented this principle. A hint of 
parakiyd-bhdva is seen in Sri Krsna-Karndmrta (slokas 9, 
3^! 33! 76; 77; Sj, go), in Srimad-Bhdgavatam Rdsa- 
Pancddhydyl (10.2g.22, 2^, 26, 10.^^.2-/, in the 

commentary on Muktdphala y. 14, and in the collections 
of poems of Sri Candidasa and Vidyapati. In Sri Jayadeva 
Gosvaml’s work, we definitely find an indication of 
parakiyd-bhdva, although it is not explicitly mentioned. 
Gita Govinda (12.14) mentions the word husband (patyur 
manah kllitarh). However, from other references in Gita 
Govinda, it does not appear that Srlmati Radhika is the 
married wife of Sri Krsna: dehi pada pallavam uddram 
(lo.g); part one, in the discussion of vdsantl-rdsa, Srimati 
Radhika is seen from a distance; and Her mdna is difficult 
to pacify; and sukham utkanthitam gopa-vadhu-kathitarn 
vitanotu salllam (2.14). 

No other Vaisnava dcdrya gave instructions for perform¬ 
ing bhajana in parakiyd-bhdva prior to the Gaudiya 
Vaisnavas. Many persons are under the impression that Sri 
Jiva Gosvami favored svaklyd, but this suspicion is unfound¬ 
ed. Sri Rupa, Sri Sanatana, Sri Raghunatha dasa, Sri Kavi 
Karnapura and other Gosvamis have described Sri Radha- 
Krsna’s lllds in terms of parakiyd-bhdva. However, Srila Jiva 
Gosvami saw that those qualified to appreciate paraklyd-rasa 
or to perform bhajana in parakiyd-bhdva are very rare. He 
has, therefore, discussed worship by mantra (mantra-mayl- 
updsand, or the meditation on a single pastime described in 
sloka) in Sri Krsna-Sandarbha (verse 153J. Sri Rupa- 


SVAKlYA PARAKlYA 93 

Raghunatha and other Gosvamis have mentioned in their 
books svdrasikl-updsand, or sevdw'vSnn a continuous flow of 
lllds that appears spontaneously in one’s bhajana. 

This svdrasikl-updsand is, indeed, Sriman Mahaprabhu’s 
innermost cherished desire (mano’bhista). Nowhere in their 
writings have the Gosvamis emphasized mantra-mayl- 
updsand. Svdrasiki bhajana and paraklyd-bhdva-bhajana are 
discussed in the original text of Sri Brhad-Bhdgavatdmrta 
(i.j. 82, 1^4-1^^; 2.y. 84-8^ ) and its commentaries. The ex¬ 
ample of bhajana given in the Uttara Khanda of Brhad-Bhd¬ 
gavatdmrta is simply presenting the process of svdrasikl- 
bhajana step by step. Moreover, the method of bhajana in 
sakhd or priya-narma-sakhd-bhdva is svdrasiki, not mantra- 
mayl-paddhati. Even the mantras themselves have been ex¬ 
plained as svdrasiki. The following description is written in 
Brhad-Bhdgavatdmrta (2.1.-/-/): 

gopdrbha-vargaih sakhibhir vane sa gd, 
vamsl-mukho raksati vanya-bbusanah 
gopdngand-varga vildsa-lampato, 
dharmarh satdrh lahgbayatltaro yathd 

“Decorated with forest flowers, my worshipable Lord 
holds a flute to His mouth and, along with His sakhds, 
takes the cows out to graze. Because He is a great de¬ 
bauchee, He always enjoys pastimes with the gopis wh\c\\ 
violate the religious principles of the pious.” 

In mantra-mayl-updsand, the meeting of Sri Radha- 
Krsna in one place is described. Thus, there is no possibil¬ 
ity of practicing parakiyd-bhdva. 

Srila Jiva Gosvami and Srila Visvanatha Gakravarti 
Thakura, in their commentaries on Sri Ujjvala-Nllamani, 
have presented detailed deliberations on svaklyd and 
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paraklya. Both conclusions are appropriate in their respec¬ 
tive places. The only difference is their angle of vision. Srila 
Jiva Gosvami has favored svaklyd from the perspective of 
tattva, whereas Srila Visvanatha CakravartI Thakura has 
supported parakiyd-bhdva from the viewpoint of lild. Just 
as in the material world there are innumerable universes, 


and in paravyoma there are countless Vaikunthas, simi¬ 
larly in Sri Krsna-loka (Goloka Vraja) there are infinite 
prakosthas (chambers). Even though this is not overtly de¬ 
scribed anywhere, there are certainly hints in the writings 
of the Gosvamis. Krsna’s mood differs depending on His 
diverse manifestations (i.e., Vrajendra-nandana, 
Mathuradhisa or Dvarakadhisa). While there is meeting 
in one manifestation (prakdsa), there is separation in 
another. In meeting, there is the bliss of union, and in sep¬ 
aration pangs of viraha — such experiences cannot be 
denied. In Gopdla-Campii, piirva 1.22, Srila JIva 
Gosvamipada describes the lilds of the prakata-prakdsa and 
the aprakata-prakdsa from among Goloka’s many differ¬ 
ent types of manifestations. Just as there can be innumer¬ 
able types of lllds in the amorous pastimes of mddandkhya- 
mahdbhdva, similarly, there is no objection to eternal 
svaklyd, eternal parakiyd, and also svaklyd and paraklyd oc¬ 
curring simultaneously in the different prakosthas. How¬ 
ever, after considering them all from a neutral standpoint, 
one must surely accept the superiority of paraklyd. 


Srila Bhaktivinoda Thakura 
on Svaklya and Paraklya 

Srila Bhaktivinoda Thakura has given a beautiful, detailed 
elucidation of this subject matter in his commentary on 
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the sloka, dnanda-cinmaya-rasa-pratibhdvitdbhih (Brahma- 
Sarhhitd, verse 37J. We are presenting it here for the 
benefit of the sddhakas: 

In his commentaries on this sloka and on Ujjvala- 
Nllamani, in Krsna-Sandarbha and his other works, our 
worshipable dcdrya, Srila Jiva Gosvami, says that Krsna’s 
prakata-lllds are arranged by Yogamaya. Because of their 
connection with the illusory realm, they appear to have as¬ 
similated some mundane features that cannot exist in 
svarupa-tattva, the intrinsic fundamental reality. Examples 
of such pastimes include killing the demons, attracting the 
wives of others, taking birth, and so on. It is an established 
truth that ^egopls are Krsna’s svarupa-sakti, extensions of 
His personal power; hence, they are Krsna’s svaklyd, un¬ 
questionably His own. There is no possibility of their be¬ 
ing anyone else’s wives. Still, we see that in prakata-llld, the 
gopls do appear to be the wives of others, but this is only 
an implicit conviction created by Yogamaya. 

There is a secret meaning in the statement of Sri Jiva 
Gosvami, which, if brought to light, will automatically 
dispel all types of doubts. The revered Sri Jiva Gosvami, 
the foremost follower of Srila Rupa and Sanatana 
Gosvamis, is the tattvdcdrya of the Gaudlya Vaisnavas. 
Eurthermore, in krsna-llld he is a mahjarl. Therefore, there 
is no secret truth that is unknown to him. Those who do 
not understand his esoteric intentions raise arguments 
accepting and rejecting his ideas by presenting their own 
concocted interpretations. 

According to Sri Rupa-Sanatana’s vision, there is no dif¬ 
ference between prakata and aprakata-llld— they are iden¬ 
tical. The only distinction is that one manifestation is 
beyond the material domain and the other is within it. 
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Everything, the seer and the seen, in the region heyond the 
mundane sphere is visuddha, of divine purity. Fortunate 
persons, on receiving the mercy of Sri Krsna, relinquish all 
material connections and enter the spiritual domain. If, 
during the performance of sadhana, they attain perfection 
in savoring the extraordinary varieties of rasa, then they 
can see and take delight in all the supremely pure pastimes 
of Goloka. Such qualified sadhakas are very rare. 

On the other hand, those who hy Krsna’s mercy attain 
perfection in bhakti, and experience the nectar of spiritual 
rasa, witness Goloka lild in the manifest Bhauma Gokula 
hid itself while remaining in the material universe. There 
are some gradations in qualification of both these catego¬ 
ries of sadhakas. As long as one has not attained vastu- 
siddhi, there remains some restriction in one’s vision of the 
Goloka hlds due to the influence of mdyd. On the other 
hand, realization of one’s svarupa varies according to the 
level of one’s svarupa-siddhi. It is to be accepted that a dev¬ 
otee’s darsana of Goloka will vary according to the degree 
that he has realized his svarupa. jTvas tightly bound by 
mdyd have no spiritual vision. Some of them are trapped 
by the variegated charm of mdyd, and some, having taken 
shelter of nirvisesa-jndna, which is opposed to the reality 
of Bhagavan’s personality, proceed toward the path of total 
destruction. Even after seeing Bhagavan’s prakata-hld, 
both types of boundyzyd!r view such pastimes as mundane 
activities, having no connection with aprakata-lild. Thus, 
there is gradation in one’s darsana of Goloka depending 
upon one’s qualification. 

A fine point to note here is that, just as Goloka is the 
completely pure, divine truth beyond the illusory realm, 
in the same way, even though Bhauma Gokula is pure and 


SVAKlYA PARAKlYA 97 

always uncontaminated, it appears in the material world by 
Bhagavan’s cit-sakti, Yogamaya. In regard to prakata and 
aprakata, there is not even the slightest touch of material 
defect, degradation, or imperfection. Different visions are 
perceived depending on the qualification of the person view¬ 
ing the hid. Defect (contamination), foulness, designation, 
illusion, ignorance, impurity, falsity, loathsomeness and 
grossness are all perceived through the conditioned 
eyes, intelligence, and false ego dulled by the material na¬ 
ture, but these shortcomings have no footing in the spiri¬ 
tual realm. The more one is free from defects, the more one 
is granted vision of the transcendental truth. The truth is re¬ 
vealed in sdstra, but the purity of realization for those who 
deliberate on these tattvas will depend upon one’s qualifi¬ 
cation. According to the views of Sri Rupa and Sri Sanatana, 
whichever hlds manifest in Bhauma-Gokula are present in 
Goloka in their pure form without a tinge of mdyd. That is 
why paraklyd-bhdva, in some form or another, is also cer¬ 
tainly present in Goloka in its inconceivably pure state. All 
the manifestations created by Yogamaya are immaculate. 
Para-ddrd (paraklyd) bhdva, the creation of Yogamaya, is 
therefore established on the pure absolute reality. But what 
is this suddha-tattval This should be discussed. 

Srlla Rupa Gosvaml writes: 

purvokta-dhlrodattadi catur-bhedasya tasya tu 
pans copapatis cetiprabhedav iha visrutau. 
tatra patih sa kanydydh yah pdni-grdhako bhavet. 
rdgenollanghayan dharmarh paraklyd-valdrthind / 
tadlya-prema-sarvasyam budhair upapatih smrtah. 
laghutvam atrayatproktarh tat tu prdkrta-ndyake / 
na krsne rasa-nirydsa — svadartham avatdrini. 
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tatra nayika-bheda-vicarah, “nasau na^e rase mukhyeyatparodha 
nigadyate. tat tu syatprakrta-ksudra-nayikady-anusaratah. ” 

After deep deliberation on these dokas, Srlla Jiva GosvamI 
establishes that parakiyd-bhdva, ]dks.janma-lild, is a divine 
delusion ( vibhrama-vildsa) created by Yogamaya. Tathdpi 
patih pura-vanitdndrh dvitlyo vraja-vanitdndrh: “It is un¬ 
derstood that pati-bhdva exists in Dvaraka while the 
vraja-sundarTs have parakiyd-bhdvad According to the con¬ 
clusions of Srlla Rupa and Sanatana Gosvamis, the delight¬ 
fully deceptive vibhrama-vildsa pastimes are accepted as 
the contrivance of Yogamaya. JIva GosvamI has proved 
that there is no difference between the lilds of Goloka and 
Gokula, so it must be admitted that all pastimes have their 
origin in Gokula. 

One who takes the hand of a virgin girl according to the 
sacred rites of marriage is called a husband (pati). And he 
who, being overcome by passion, violates conventional 
morality in order to win another’s wife (parakiyd-ramani) 
is called a paramour (upapati). In Goloka, the religious 
obligation binding one within matrimonial regulation 
does not exist. Thus, no husbandhood ascribed with those 
characteristics is found there. In this connection, ^egopTs, 
who are Krsna’s own potency, are not married elsewhere; 
thus, they are also not para-ddrd, other men’s wives. Fur¬ 
thermore, it is not possible for parakiyd and svakiyd- 
bhdva to be separate from each other. In the manifest pas¬ 
times within the illusory realm, the strictures of marriage 
do exist, but Sri Krsna is beyond their jurisdiction. Thus, 
the form of dharma found in mddhurya-mandala (Vraja) 
is a creation of Yogamaya. Krsna transgresses this dharma 
and enjoys paraklyd-rasa. Only a person with mundane 
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vision in the material world will see this as a violation of 
the dharma created by Yogamaya. In reality, there is no 
such degradation in krsna-lild. 

Parakiyd-rasa is the very essence of all rasas. To deny its 
presence in Goloka minimizes that realm. It is not possi¬ 
ble that the highest delight in rasa is absent in the topmost 
abode Goloka. Sarvdvatdrl Sri Krsna, the source of all 
avatdras, relishes this rasa in one way in Goloka and in an¬ 
other way in Gokula. Thus, even though there appears to 
be a transgression of dharma according to material vision, 
nevertheless, this truth also exists in Goloka. 

Atmdrdmo ’py arlramat (SB 10.2g.42) — “Krsna per¬ 
formed amorous pastimes although He is dtmdrdma, self- 
satisfied.” Atmany avaruddha-sauratah (SB 10.3y.2y) — 
“Satya-kdma Sri Krsna, whose every desire comes to frui¬ 
tion, keeps in His heart the hdva, bhdva and other anub- 
hdvas arising from His amorous diversions.” Reme rameso 
vraja-sundaribhir yathdrbhakah sva-pratibimba-vibhramah 
(SB 10.33.16) — “Just as an innocent child plays with his 
reflection without undergoing any transformation, in the 
same manner ramd-ramana Bhagavan Sri Krsna enjoyed 
with the beautiful Vraja maidens.” 

It is understood from these statements from sdstra that 
Sri Krsna’s intrinsic nature is to be self-satisfied. Sri Krsna 
manifests His own sakti (as Laksmi) in those spiritual plan¬ 
ets dominated by aisvarya and consorts with her in svaklyd- 
bhdva. There, with the sense of svaklyd prevailing, rasa goes 
only up to the stage of ddsya. But in Goloka, Krsna man¬ 
ifests millions and millions of gopis and, forgetting any 
sentiments of svakiyd, continuously enjoys with them. In 
the svaklyd conception, as there are no obstacles in meet¬ 
ing, tbe enjoyment of rasa is not so exceptional. Therefore, 
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from time eternal, the gopis, who are naturally imhued 
with an innate parodha sentiment, see themselves as oth¬ 
er men’s wives. And Sri Krsna, reciprocating with their 
mood, intrinsically assumes the identity of their paramour 
and, taking the help of His intimate companion varhsT, 
who is His priya-sakhi, accomplishes rasa and other Mas. 

Goloka, which is eternally perfect and free from illu¬ 
sion, is the rasa-pitha, the abode of divine rapture. Thus, 
the flow of rasa in the conception of paramourship finds 
its perfection there. Even vatsalya-rasa is not found in 
Vaikuntha because of aisvarya. However, in parama- 
madhurya-maya Goloka, the fountainhead of ultimate 
sweetness (situated in Vraja), there exists nothing other 
than the original conception of rasa (srngara-rasa). There, 
Nanda and Yasoda are actually present, but there is no oc¬ 
currence of birth. In the absence of birth, parenthood does 
not actually exist. Nanda and Yasoda only have the mood 
(abhimdna) of being parents. This is substantiated in the 
yersQ, jayati jana-nivdso devaki-janmavddah. This abhi¬ 
mdna is eternal for the sake of perfect rasa. 

Similarly, in srhgdra-rasa also, since parodhd and 
upapati-bhdvas are simply eternal self-conceptions, there is 
no fault or transgression of sdstra. When Goloka tattva 
manifests in prakata Vraja, both of these conceptions are 
seen in tangible form by worldly vision. This is the only dif¬ 
ference. In vdtsalya-rasa, the mood of Nanda and Yasoda be¬ 
ing parents becomes apparent in a concrete way through 
birth and other lilds; and in srhgdra-rasa, the idea of the Vraja 
maidens being the wives of others takes on a perceptible 
shape in the form of their marriages with Abhimanyu, 
Govardhana Malla and others. In reality, gopis have no 
separately existing husbands, either in Gokula or in Goloka. 
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Therefore, Mstra proclaims: najdtu vraja-devmdrh pati- 
bhih saha sangamah (see p. 90). “The vraja-devis never had 
union with their husbands.” Thus, rasa-tattvdcdrya Srila 
Rupa GosvamI, the master of the truths of rasa, has writ¬ 
ten: patis copapatis cetiprabheddv iha visrutau. “In ujjvala- 
rasa, the mellow of amorous love, there are two types of 
ndyakas (heroes) —pati and upapati.'' Srila Jiva GosvamI, 
in his commentary on this sloka, has written: patih pura- 
vanitdndrh dvitiyo vraja-vanitdndrh. “The ndyaka of 
Dvaraka-purl’s vanitds (young women) is called pati, a 
wedded husband, and in Vraja, ndyaka Sri Krsna is the 
upapati of the Vraja vanitds.'' 

This passage shows that Srila Jiva GosvamI has accept¬ 
ed Krsna as the pati in Vaikuntha and Dvaraka and as the 
eternal upapati in Goloka-Gokula. In the Lord of Goloka- 
Gokula, the characteristics of a paramour are exhibited to 
their full extent. Atmdrdma Sri Krsna transgresses the 
dharma of His natural self-satisfaction. Rdgenollanghayan 
dharmarh: His rdga, intense passion, to meet with the 
parodhd Vraja damsels is the cause for transgressing this 
dharma. Even though the gopis do not factually have real 
husbands, their paraklyd-ramanT-bhdva is fulfilled just by 
having the sentiment (abhimdna) of being the wives of 
others. Therefore, rdgenollanghayan dharmarh and all other 
such symptoms are eternally present in mddhurya-pitha, 
the meeting place of superexcellent amour. In Bhauma 
Vraja, this bhdva assumes a tangible form, visible to some 
degree by people with mundane vision. 

Therefore, in Goloka both svaklyd and parakiyd-rasa 
exist. Their divergence and oneness are inconceivable by 
material intelligence (acintya-bheddbheda). It can be said 
that there is no difference between them, and it can also 
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be said that there is difference. Why? The essence of 
parakiyd is svaklya-nivrtti, or loving enjoyment outside of 
the sanction of wedlock, and the essence of svakiyd is 
paraklya-nivrtti, or the abstention from unlawful connec¬ 
tions, that is, from loving enjoyment with svarupa-sakti, 
Sri Krsna’s personal potency. Parakiyd and svakiyd are one 
rasa, and they also exist eternally as two varieties. Further¬ 
more, although the form of rasa in Gokula is the same, 
mundane observers view it otherwise. 

Husbandhood and paramourship, beyond all piety and 
impiety (dharmddharma), brilliantly shine forth in Sri 
Govinda, the hero of Goloka, in their pristine splendor. 
These same characteristics also exist in the hero of Gokula, 
but with some diversity created by the agency of Yoga- 
maya. If it is said that whatever Yogamaya manifests is the 
Absolute Truth, then the sentiment of paramour love 
would similarly have to be accepted as absolutely true. To 
dispel this doubt, it is said that, in the relishing of rasa, 
conviction in the paramour conception can exist and there 
is no fault in that because it is without foundation. How¬ 
ever, in mundane consciousness whatever base convictions 
exist are faulty. They are not present in the pure, transcen¬ 
dental world. 

In fact, Srila Jiva Gosvami has indeed given the correct 
siddhdnta, while the opposing conclusions are also incon¬ 
ceivably true. Simply arguing in vain about parakiyd-vdda 
and svaklya-vdda is a fruitless exhibition of word jugglery. 
There is no possibility of any type of skepticism rising in 
the hearts of those who without partiality thoroughly 
study the commentaries of Srila JIva Gosvami and of the 
opposing views. Whatever is spoken by pure Vaisnavas is 
true and utterly free from any bias or party spirit. However, 
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there is some mystery surrounding their verbal dis¬ 
agreements. Devoid of pure Vaisnava sentiments, people 
possessed of materialistic intelligence cannot fathom the 
deep secrets of the loving controversies between suddha 
Vaisnavas, and thus they wrongly conceive of them as philo¬ 
sophical adversaries. The opinion given by Sri Sanatana 
Gosvami in his Vaisnava-Tosani commentary on the sloka 
from Rdsa-Pancddhydyl, gopindrh tat-patindh ca, “the gopis 
and their husbands” {SB — see also p. 82), has 

been wholeheartedly supported by bhakta Srila Gakravartl- 
pada with head bowed. 

When contemplating any opinion connected with the 
divine pastimes of Goloka and other transcendental 
realms, we should keep in mind the invaluable advice 
given by Sriman Mahaprabhu and His followers, the Sri 
Gosvamis: Bhagavat-tattva, the Supreme Absolute Truth, 
is never nirvisesa, without form and attributes. It is com¬ 
pletely beyond the material plane and is full of variegated 
qualities and pleasurable engagements. 

The supremely relishable and splendid form of bhaga- 
vad-rasa, tasted through four types of transcendentally 
variegated ingredients — vibhdva, anubhdva, sdttvika, 
and vyabhicdri — is eternally present in Goloka and 
Vaikuntha. By the authority of Yogamaya, this very rasa 
of Goloka manifests in the material realm for the benefit 
of the devotees in the form of vraja-rasa. One should 
know that all the rasas seen in this Gokula must surely 
be found also in Goloka in their radiantly pure state. 

That is why the wonderful varieties of ndgara and ndgari 
(Krsna and the gopis), the diversity of rasa in them, 
and all the surroundings and paraphernalia of Gokula, 
including the land (Vraja), rivers (Yamuna, Manasi 
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Ganga), mountain (Giriraja), residences (Yavata, Nanda- 
gaon, etc.), gateways, kunjas, cows and so on, collectively 
exist in the same form in Goloka. 

Only the worldly beliefs of persons imhued with mun¬ 
dane intelligence are missing in Goloka. In the variegated 
Vraja pastimes, different visions of Goloka are realized 
according to one’s level of qualihcation. It is difficult to 
establish a fixed standard to determine among these va¬ 
rieties of visions which part is illusory and which is pure. 
As the eyes of devotion become cleansed, being anointed 
with the salve of prema, a clear vision gradually arises in 
the heart. 

Therefore, there is no need to argue and counter-argue 
over this matter, because it will not elevate one’s adhikdra 
(qualification). The truth of Goloka is filled with incon¬ 
ceivable bhdva. An attempt to investigate this acintya- 
tattva by the mind would prove as unproductive as 
threshing empty husks. Hence, disregarding the method 
of empirical knowledge, a person should strive for realiza¬ 
tion through the practice of unalloyed bhakti. 

In bhakti-mdrga, it is crucial to renounce any subject 
matter which, on acceptance, would ultimately give rise 
to a nirvisesa conception. Suddha-parakiya-rasa free 
from all mundane conception, as described in Goloka 
lild, is very rarely attained. Rdgdnuga devotees should 
adopt this concept and perform sadhana. By doing so, 
they will achieve this highly auspicious fundamental 
truth upon perfection. When persons of gross worldly 
intellect endeavor for parakiyd-bhakti, it generally 
culminates in immoral activity in the material sphere. 
Our master of truth, tattvdcdrya Srila Jiva Gosvami, 
took this into consideration and presented his line 
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of thought out of great concern. The spirit of pure 
Vaisnavism is to accept the essence of his statements. It 
is an offense to disregard the dcdrya by attempting to 
establish another theory. 
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real greed. When a person resolves that 
he must have it somehow, hy hook or 
hy crook, hy begging, borrowing, steal¬ 
ing, or anything, he does not consider 
whether he is qualified to have it or not. 
He only thinks, “I must have it.” This 
is actual greed. 


FIRST ILLUMINATION 


- Introduction 

r sfors beginning Rdga Vartma Candrika, we 

L 3 should pray first to our Gurudeva, om visnu- 

pada astottara-sata Sri Srimad Bhakti Prajnana Kesava 
Gosvami Maharaja and om visnupada astottara-sata Sri 
Srimad Bhaktivedanta SvamI Mahara^ja, then to Srila Rupa 
Gosvami, Raghunatha dasa Gosvami, and to the author, 
Srila Visvanatha GakravartI Th^ura. We earnestly beg 
that his mercy especially should come to us. In this Rdga 
Vartma Candrika, Srila Visvanatha GakravartI Thakura 
tells us what he has realized about Sri Sri Radha-Krsna’s 
anurdga by the grace of Sri Gaitanya Mahaprabhu and 
Srila Rupa Gosvami. Anurdga refers to that stage of prema 
that comes just before mahdbhdva — sneha, mdna, prandya, 
rdga, and anurdga. The author states, “I am writing some¬ 
thing for those persons who have greed for this rdga but 
cannot find the way to enter and achieve it. This book will 
serve as their guide, like a candrikd, or moonbeam, to shed 
light on rdga vartma, the path of spontaneous loving de¬ 
votion. In this world this path is very rare. Just as the moon 
diffuses some rays of light that illuminate a very narrow 
trail hidden in the shadows on a dark, moonless amavasya 
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night, similarly this hook is the candrika which casts light 
on the path of ragad Therefore it is called Rdga Vartma 
Candrika. 

Qualifications for Entering 

We should know that this pathway is a very, very narrow 
one, meant only for a few rare, highly qualified persons. 
It is not for everyone. Srila Visvanatha CakravartI Th^ura 
advises that others should never read this hook. However, 
no worldly qualification is required to enter this path, only 
lobha, or greed. Api cet suduracaro: even if a person is en¬ 
gaged in most ahominahle actions, he can enter if he has 
greed. A man may he full of anarthas, hut if he takes asso¬ 
ciation of a rdgdnuga-bhakta and under his guidance, reads 
the Tenth Canto of Srimad-Bhdgavatam — especially Gopl- 
Gita, Yugala-Gita, Bhrdmara-Gita, and Venu-Gita — he 
may become attracted and acquire a very deep greed to 
have the samjdtiya (same) bhdva as the Vrajavasis, either 
in sakhya, vdtsalya or mddhurya-rasa. Just hy faithfully 
hearing Srimad-Bhdgavatam’s descriptions of the moods of 
gopis, the vdtsalya-bhdva of Krsna’s father and moth¬ 
er, or the mood of Krsna’s friends, one may begin to yearn 
to have in his heart moods like theirs. In Rdga Vartma 
Candrikd, however, Srila Visvanatha CakravartI Thakura 
is not Acscnh'm^ sakhya and vdtsalya-bhdva-, he is present- 
gopi-bhdva only. One who has sarhskdra from having 
taken proper association in his previous birth will be able 
to cultivate greed and achieve gopi-bhdva simply from 
reading; he will not have to rely on sdstra or logic. For such 
a person, this treatise will be the candrikd for discovering 
the rdgdnugd path. 


Two Kinds of Sraddha 

First the author tells that there are two different kinds of 
sraddhd— vaidhi and rdgdnugd— which result in two kinds 
of bhakti — vaidhi-bhakti and rdgdnugd-bhakti. Both types 
of sraddhd are achieved through the association of qualified 
Vaisnavas. Where entrance in bhakti is impelled by the 
order of sdstra, which instructs everyone to perform bhakti 
to Krsna or else they will go to hell - this is called vaidhi- 
bhakti. For example, sdstra has ordered: 

sa vaipumsarh paro dharmo yato bhaktir adhoksaje 
ahaituky apratihatd yaydtmd suprasidati 

(Bhag. 1.2.6) 

[The highest pursuit for all humanity is suddha-bhakti — 
to please Krsna, the transcendent Lord Adhoksaja, by all 
one’s efforts of body, mind and soul. Such uttama-bhakti 
must be continuously performed without any personal 
desire {anydbhildsitd-sunyani) and without any break (no 
jndna or karma) in order to fully satisfy the dtmdl\ 

These are orders. By hearing such instructions, many 
people will enter bhakti out of fear. This is vaidhi-bhakti. 
And that bhakti which is based only on greed is called 
rdgdnugd-bhakti. Such greed is generated by hearing the 
pastimes of Krsna and the gopis described in Srimad- 
Bhdgavatam, by reading the books of the Gosvamls, and 
especially by being in the association of a rdgdnuga-bhakta, 
without whose association the pastimes of Krsna and the 
gopis will not be properly understood. 

How can we tell if our greed is genuine or not? When 
2.sddhaka hears the mddhurya-lild of Krsna, especially with 
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^zgopis, whether it he from Srimad-Bhagavatam, Krsna- 
Karndmrta, Ujjvala-Nilamani, Radha Rasa Sudha Nidhi, 
or any other hooks hy rdgdnuga-rasika Vaisnavas, and he 
becomes very eager to he like Krsna’s parikaras and have 
their bhdvas, his heart will become hlled with Krsna’s 
ndma, guna, rupa, and llld. This condition of the heart, 
called citta-vrtti, is its real or natural state, as opposed to 
the imposed worldly citta-vrtti. At this time the devotee 
will not be interested to examine injunctions of sdstra-, he 
will only want to achieve that mood which he sees in his 
dsraya-gopT, for whose mood he has developed genuine 
greed. But how can this be achieved? 

In the face of such greed, shastric orders and bindings 
are left aside. Scriptural rules and regulations are simply 
not needed. We become determined to have something 
we desire, no matter what - whether we have wealth, 
rupees and dollars or not. For example, I saw a rasagulla 
and rabadi, and at once, overwhelmed by desire for them, 
I thought, “These are very tasteful.” Greed came. So in 
whatever stage one may be, a man will not heed any shas¬ 
tric restrictions, rules or regulations at all if he thinks 
something is very tasteful and he has greed for it. But if 
we judge that we are not qualified and that what we want 
is a very high thing, then we do not possess greed. Do 
you understand? If I want a rasagulla but I wonder what 
to do, because I see that I have no paisa in my pocket to 
purchase it, then that means that I have no real greed. 
When a person resolves that he must have it somehow, 
by hook or by crook, by begging, borrowing, stealing, or 
anything, he does not consider whether he is qualified to 
have it or not. He only thinks, “I must have it.” This is 
actual greed. Our heart must be completely overpowered 


by Krsna’s ndma, rupa, guna, and Md. Then we know 
that greed has come. 

Asddhaka may ponder, “I heard from a rasika Vaisnava 
how Lalita, Visakha, Citra, Rupa Manjarl and others serve 
Krsna, and I want to serve like them.” I may have no qual¬ 
ification or anything, nor do I know how to achieve this 
samjdtiya-bhdva, but greed for it comes. If I will not wait 
for any logical argument at all to convince me, then it is 
called greed. It should come without relying on any rea¬ 
soning, and if logic is required, it is not lobha. “How can 
I receive this?” In the association of that rdgdnuga-rasika 
Vaisnava, you should read Bhakti-Rasdmrta-Sindhu, 
Ujjvala-Nilamani, especially Rdga Vartma Candrikd, Vraja 
Riti Cintdmani, Krsna-Karndmrta, Rddhd Rasa Sudhd Ni¬ 
dhi, Jayadeva Gosvaml’s Gita Govinda, the books of all our 
Gosvamis and of Kavi Karnapura. You will have to read 
all of these books and learn how to achieve it most easily, 
be it by stealing, begging, borrowing, dacoiting, or what¬ 
ever it takes. You should do whatever method is simplest. 
So without sdstra we cannot achieve it. 

All our dcdryas, including Visvanatha GakravartI Tha- 
kura and Bhaktivinoda Thakura, have recorded for us in 
a practical way how they themselves achieved it and how 
the sddhana-siddha-gopis achieved it. Their writings are 
authentic. So we must search out their methods and fol¬ 
low sdstra — because without abiding by sdstra or by Rupa 
GosvamI and the other dcdryas instructions, we will be¬ 
come sahajiya or pdsandi (atheistic). Yet we should know 
at the same time that a person with greed will never con¬ 
sider his qualification. This is the main point. But he will 
take assistance from these books. Visvanatha GakravartI 
Th^ura is not personally present, but through his books 
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he is here. It is important to understand that this greed will 
not come hy any effort. Lobha comes only hy the grace of 
Krsna Himself or a rdgdnuga-bhakta, not hy one’s personal 
endeavor. Without their mercy one cannot have it. 

Bhakta-Krpa - Mercy of the Vaisnavas 

Bhakta-krpa is of two kinds; prdktana (or prdcTnd), old, 
and ddhunika, recent. Prdktana means ancient, or mercy 
that comes from past hirths as well as the present hirth. If 
a man has sarhskdra from his previous birth’s devotional 
activities and receives the mercy of a Vaisnava, then in this 
hirth he will very easily and quickly go up. Perhaps he will 
not even have to accept diksd, like some of our Gosvamis. 
Or, if he does take diksd, he will he seen to advance very 
rapidly. Haridasa Thakura, Svarupa Damodara, and Ra^ya 
Ramananda did not reveal gum-parampard. Yet they re¬ 

ceived the association of Sri Caitanya Mahaprahhu, and thus 
achieved all these things. This is an example of prdcina- 
krpa, due to purva-sarhskdra, impressions accrued in pre¬ 
vious hirths. Of course, eternal associates of Sri Caitanya 
Mahaprahhu, not being conditioned souls, do not depend 
upon sarhskdra, etc. Yet, when they appear in this world, 
they set an example for us by their behavior. 

The other one, ddhunika-krpa, refers to one who has no 
past birth sarhskdra, but somehow, by the causeless mercy 
of 2. guru or qualified Vaisnava, he has developed greed. 
Such a person should accept a rdgdnuga \2isn2y2. guru. Or 
if he has received his diksd before developing greed, then he 
should accept a rdgdnuga Vaisnava as his siksd-guru. Then 
he may serve both siksd and diksd-gurus with equal devotion, 
or in some cases, he may prefer to serve the siksd-guru more 


closely than the anusthana-diksd-guru (who gives mantras ac¬ 
cording to pancardtrika-vidhi), as Syamananda Prabhu, 
Raghunatha dasa GosvamI and Krsnadasa Kaviraja did. 
Raghunatha d^a Gosv^l’s^«r« was Yadunandana Ac^a. 
Afterwards, Sri Caitanya Mahaprahhu placed him in the 
hands of Svarupa Damodara. Later, when Raghunatha d^a 
went to Vrndavana, he had the association of Sanatana Go¬ 
svamI and especially Rupa Gosv^I, whom he joined on the 
order of Sri Caitanya Mahaprahhu. Raghunatha dasa Go¬ 
svamI prayed to Rupa GosvamI only for all the activities of 
sevd described in Vildpa Kusumdhjali. Krsnadasa Kavira^ja 
GosvamI also did not disclose who his diksd-guru was. He 
only acknowledged Rupa and Raghunatha, because he re¬ 
ceived all his thoughts from them. 

The Goal - Manjari-Bhava 

Why does Raghunatha dasa GosvamI pray only to Rupa 
GosvamI? Svarupa Damodara is Lalita-devI and is more 
qualihed than Rupa GosvamI, who is Rupa Manjarl. Yet 
Raghunatha dasa prays only to Rupa GosvamI, because he 
does not want to be a ndyikd of Krsna, like Lalita and 
Visakha. He wants to become a mahjari only. What is a 
mahjari, as in kamala mahjari and dmra, or mango, 
mahjarP. Any creeper or any good flower has mahjarls. 
First the mahjari comes and then the flower. But the 
mahjari is always located above the flower. When the bee 
comes to take the honey from the flower, it sits on the 
petals, and then the mahjarls, being overjoyed, tremble. 
When the Krsna bee comes to Srlmatl Radhika, and They 
engage in prema-vildsa (the action of prema between Them), 
the bee does not sit on the mahjari. Yet the mahjari 
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trembles, feeling as if the bee is sitting on her. The bhdva of 
Their prema-vildsa comes to the manjan. So there is no need 
for the bee to go to her. She automatically feels everything 
the flower experiences. If the bee kisses the flower, then by 
seeing this, the manjan tastes even more than the flower be¬ 
cause the flower does not tremble as the manjan does. 

Raghunatha dasa GosvamI wanted to be a manjan, not 
a flower. He did not want sakhi-hhdva. Herein lies the im¬ 
portance of the manjarls. In our sampradaya, nobody 
wants to be a radha-sakhi. They only want to be Radhika’s 
kinkarl, or maidservant. There is no equivalent word in 
English for kinkarl. It is such a beautiful Sanskrit word - 
so soft, fragrant, and very madhura, so sweet. You will not 
find these descriptions in any books. They have not been 
written down anywhere; they come only through realiza¬ 
tion. I myself have no realization, but by God’s mercy I am 
able to explain this a little. 

The first sloka of Vildpa Kusumdnjali tells that Rupa 
Manjarl’s husband is absent, but we see some marks on her 
lips. How? It is not that Krsna has kissed Rupa Manjan. He 
has kissed Srimati Radhika, and Radhika has that mark, 
but at once it came to Rupa Manjarl. Everything, whatever 
marks come to Srimati Radharani will not come to the 
sakhls (Ealita, Visakha), but they will come to the manjarls. 
That is why we are followers of Rupa GosvamI. This is a 
very special benediction that his followers receive, and I 
think that you will never forget this in your whole life. 

The Process — Real Diksa 

A person may have taken only anusthaniki-dlksd as a for¬ 
mality, thinking, “So many others have taken dlksd so I 


should also take,” and by ^vrzyajnd he has received sacred 
thread, kanthl-mdld and so on. But he has not been given 
instructions on the internal mood of dlksd, which consti¬ 
tutes real initiation. This will come gradually, not in a 
moment. Actually, dlksd takes place over a long period of 
time, but formal dlksd can be taken by anyone. When one 
has past birth sarhskdra, one will easily accept dlksd, and the 
process will be accomplished quickly. Without previous 
sarhskdra, dlksd will be slow unless one gets the association 
of a rdgdnuga-bhakta. In this case, the rdgdnuga-bhakta as 
well as the disciple should both be very qualified. If the 
disciple does not have that sarhskdra and does not yet pos¬ 
sess any greed, he will not be able to receive these things 
from his dlksd-guru, who may be very qualified but may 
have no time to give him all these things. Eater on, when 
that greed comes, he should not change his gurudeva. He 
only needs to accept a siksd-guru, who will instruct him ac¬ 
cording to his qualification. He will hear all these things 
from him. If the dlksd-guru is present, he will receive all 
these things from his gurudeva, or his gurudeva will gladly 
order him to hear from another person, as in the case of 
Syamananda Pandita, Narottama dasa Thakura and 
Srlniv^a Acarya. The dlksd-guru will gladly give this order. 

If one has some association with his guru or any 
Vaisnava in the line of Rupa GosvamI, then his bhakti 
may gradually come to rdgdnugd. And if we see that a per¬ 
son has greed without the help of any Vaisnava or with¬ 
out taking dlksd or anything, like Bilvamahgala, then, by 
his actions and thoughts, we can know that his greed is 
real and that he is rdgdnuga. But at first we should know 
that our bhakti will be vaidhl, and after that, by hearing, 
greed can come. 
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So, if from previous or present samskdra one has devel¬ 
oped greed, one will have to read, hear, study and search 
the sdstras, especially the writings of Rupa GosvamI and 
his followers, the rupdnuga Vaisnavas. Actually, what is 
riipdnuga?. 

In his hooks Rupa Gosvami has written in tatasthd- 
bhdva, from a neutral position, about sdnta, ddsya, sakhya, 
vdtsalya and mddhurya. Following these moods with 
lobha, one will he a rdgdnuga-bhakta, hut not necessarily 
rupdnuga, even if one follows Ujjvala-Nilamani. One will 
he rupdnuga when one especially follows how Rupa Go¬ 
svami serves Radha and Krsna, deeply meditating on the 
qualities and the bhdva he possesses for serving Them. 

So the sddhaka will have to search in sdstra how to re¬ 
ceive these things and hear from a rupdnuga Vaisnava, 
who will tell him to read Srimad-Bhdgavatam, Ujjvala- 
Nilamani, Krsna-Karndmrta, Rddhd Rasa Sudhd 
Nidhi, Jayadeva Gosvaml’s Gita Govinda, and the hooks 
of Gandidasa, Vidyapati and others. He will also instruct 
him to search only for that bhdva for which he has 
lobha. That rupdnuga Vaisnava will know everything 
{sakhya, vdtsalya, mddhurya), hut he will serve only hy 
one, which is his sthdyl-bhdva (permanent mood). This 
will come only when prema is reached, hut greed for that 
sthdyl-bhdva can he achieved before that. One’s sthdyl- 
bhdva will not change in this or any future life - this is 
called sarhskdra (which is innate in the dtmd). If I have 
greed, as Rupa Gosvami has, and if it is real, that perma¬ 
nent mood will never change in any life. It will always 
remain the same. 

Bharata Maharaja had achieved the stage of bhdva, but 
we don’t know in which rasa. Perhaps it was ddsya-bhdva. 


The Kumaras have sthdyl-bhdva in sdnta-rasa, but even so, 
they can narrate the whole Srimad-Bhdgavatam. Being 
neutral, they know everything, but they do not possess 
greed for vraja-bhakti. Sukadeva Gosvami is a special case, 
because he is the parrot of Srlmatl Radhika. Yet he can¬ 
not serve Radha and Krsna like ^cgopls. He enjoys knowl¬ 
edge of everything, but still he is a parrot. For the beneht 
of sdnta-rasa-bhaktas, sometimes it is said that he is in 
sdnta-rasa. This is an important point. If Sukadeva is the 
parrot of Srlmatl RadharanI, he will sit on the branches of 
any tamdla or kadamba tree and with very great bliss, 
watch all the pastimes; yet he cannot serve like Rupa Man- 
jarl. In sdstra it has been told that he has sdnta-bhdva, be¬ 
cause he is neutral, but he is in Vraja, where there is no 
sdnta-bhdva. We will have to ponder what rasa he actu¬ 
ally possesses. When Radhika and Krsna are sleeping in the 
morning, Suka speaks so many charming, clever words to 
wake Them up. This is certainly not sdnta-bhdva. For the 
sake of sdnta-rasa-bhaktas, it is said that he is in sdnta- 
bhdva, and externally it appears that way, but actually he 
is not. Similarly, the cows in Vraja also appear to have 
sdnta-bhdva, but they really have vdtsalya-bhdva. 

The Need of Sastra 

To illustrate how to search out the process, Visvanatha 
Gakravartl Thakura gives the example of a man who has 
greed to drink milk - seeing some milk, he wants to taste 
it. So he must go through a process to get it. He can ask 
someone who drinks milk how he acquired it. After ques¬ 
tioning him, he will purchase a cow, making sure that 
there is a calf, because without a calf there can be no milk. 
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He will take them to his home. There he will apply water 
or ghee to the udder of the cow and bring the calf to drink. 
When the calf has taken milk, the udder must he washed, 
and then he can milk the cow. Next the milk has to he put 
on the hre to hoik If he wants it sweet, he can add sugar, 
and for extra flavor he can add gulab-jal (rose water), 
kevard, karpura (camphor), and so on, making it even 
more fragrant. Similarly, for developing desire, we do not 
require sdstra, hut it is necessary to help us find out the 
means to achieve our goal. 

Visrambha Bhava in Raganuga-Bhakti 

Visvanatha CakravartI Th^ura tells us that when a man 
has actual greed, he will also follow the procedures of 
vaidhi-bhakti, hut the mood will not he the same. He will 
engage in sravanam, kirtanam, visnoh smaranam, pada- 
sevdnam and especially he will carefully perform guru- 
carandsraya (taking shelter of the lotus feet oi guru), and 
faithfully in visrambha-bhdva, giving up all fear, he will 
SQrvcguru as a hosom friend. He will not meditate, “I am 
very low and he is very high.” No, he will think, “I am 
his and he is mine,” just as a child, seeing his father sit¬ 
ting up high, does not care to sit on the ground and will 
at once jump up and sit on his father’s lap. Then he will 
pat his father’s shoulder, stroke his father’s face, touch 
him on his arm or hold his hand, serving his father with 
great love. Similarly, a qualified person having greed will 
serve his gurudeva from whom he has heard all these 
things with even more love. This type of intimate ser¬ 
vice is essential. If you know your guru in his sakhi-vesa 
and you have greed to serve him in that form, then this 


will he rdgdnuga. And if your greed is to serve him as 
guru, this is not rdgdnuga hut rather vaidhi-sddhana. You 
should pray to your guru that he should please manifest 
his internal form in your heart. He will grant His darsa- 
na, giving you an inner idea. Now you should pray to 
Him, “Please manifest your riipa yourself, who you are 
in krsna-lildr Tan no guruhpracodaydt. Yes, that guru- 
mantra. 

Bhakti-Rasdmrta-Sindhu lists the sixty-four practices of 
devotional service. The first ten deal with the relationship 
with guru. For rdgdnugd-bhakti you will have to follow 
these same procedures, hut the bhdva will change from 
what is found in vaidhi-bhakti. The vaidhi-bhakti dis¬ 
ciple will sit lower and pray to his gurudeva with folded 
hands, “Gurudeva, please give me an order. What sevd 
shall I do?” And if he receives an order, then as servant, 
as a ddsa, he will perform the service. But a greedy per¬ 
son will serve in a mood as I have already described, with 
no fear and no sense of difference. He will see that “I am 
his and he is mine.” 

All the limbs of vaidhi-bhakti should also be followed 
in rdgdnugd-bhakti, but in a different mood. If one rejects 
vaidhi, he will not be able to enter rdgdnugd and his greed 
will be checked, so he must follow. 

Serving Gurudeva 

For a man who has greed and wants to follow the process 
of rdgdnuga, Srimad-Bhdgavatam tells us that Bhagavan 
comes to him in the form oiguru, as both caitya-guru and 
diksd-guru. Here we should know that guru is akhanda 
(complete, undivided) tattva, because gurudeva gives 
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everything that Nityananda Prahhu and Baladeva Prah- 
hu have come to give. All his instructions are from Them, 
so we should regard him as Nityananda Prahhu or Bala¬ 
deva Prahhu. 

In Bhagavad-Gita (10.10) it is stated: 

tesdrh satata-yuktdndrh bhajatdm prltipurvakam 

dadami buddhi-yogam tarhyena mam upaydnti te 

[Upon those who perform bhajana to Me with love, yearn¬ 
ing for My eternal association, I hestow the transcenden¬ 
tal knowledge hy which they can come to Me.] 

If a soul surrenders, Krsna gives everything to him in the 
heart — dadami buddhi-yogam. He says, “I give him the in¬ 
telligence how to achieve bhaktii” Krsna gives that, hut not 
openly; He dictates within the heart. So when pure greed 
comes, Krsna, as caitya-guru, benedicts His devotee in the 
heart with a sphiirti, inspiring him internally with the un¬ 
derstanding “how he can achieve Me.” Then He gives in¬ 
structions as diksa-guru or siksd-guru. If one has a pure 
heart and sufficient samskdra, Krsna Himself will manifest 
all siddhdntas and the way to achieve Him. People may see 
someone with no guru and wonder, “How does he know 
these things?” Here is the answer. Krsna dictates every¬ 
thing or manifests Himself from within, whether anyone 
sees or not. Sometimes I have experienced this myself. I 
feel something within myself — I have not read it, nor have 
I seen or heard it. Yet sometimes something very heauti- 
ful comes in my heart. Perhaps you have also had this ex¬ 
perience? Certainly you will have this, because one who 
serves his gurudeva will surely receive these things. Even 
if gurudeva is not present in our sight, still he will mani¬ 
fest everything. 


How to Enter into Raganuga-bhajana 

Now Visvanatha CakravartI Thakura tells the three key 
dokas from Bhakti-Rasdmrta-Sindhu (i.2g4-2g6) which 
explain how to enter into rdgdnugd-bhaktr. 

(1) krsnarh smaranjanan easy a prestharh nija samlhitam 
tat tat kathd ratas cdsau kuryad vdsarh vraje sada 

[While remembering Sri Krsna and His beloved associates 
whom we desire to follow, being fully absorbed in discus¬ 
sions of their pastimes, one should always reside in Vraja. 
If this is not possible, then reside there by mind.] 

(2) sevd sadhaka rupena siddha rupena cdtra hi 
tad bhdva lipsund kdryd vraja-lokdnusdratah 

[On this rdgdnuga path, being charmed by the intense love 
of Krsna’s beloved Vrajavasis, the sddhaka should live in 
Vraja under the guidance of those devotees who have tak¬ 
en shelter of the Vrajavasis (like Sri Rupa, Sanatana and 
Raghunatha dasa Gosvamis), always eager to serve them 
in his present physical body. And in the perfected stage in 
his siddha-rupa, the internally conceived spiritual body 
suitable for performing prema-sevd, he should engage in 
the cherished service of Sri Krsna according to his chosen 
mood, following in the footsteps of the eternal residents 
of Vraja, such as Sri Radhika, Lalita, Visakha, and Sri 
Rupa Manjari.] 

(d sravanotklrtanddlni vaidhi-bhakty uditdni tu 
ydny angdni ca tdnyatra vijneydni manlsibhih 

[In vaidhi-bhakti one should practice the limbs of bhakti 
like sravana, kirtana, and so on according to one’s quali- 
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fication. Similarly, for rdgdnugd-bhakti also it has been 
advised by scholars who are well versed in the principles 
of bhakti to follow the same practices.] 

Now Visvanatha CakravartI Thakura comments on 
them one by one. 

Verse One - 

Remembering Krsna and His Dear Ones 

Here smarana means remembering Krsna and His dear 
ones with rati, with bhdva, with emotion and love. They 
may be in ddsya, sakhya or vdtsalya-rasa, but here he is es¬ 
pecially explaining mddhurya-rasa. How should we re¬ 
member Krsna? How do we do smarana?. One who has 
greed like '^zgopis will remember Kisora Krsna in srngdra- 
rasa when He is in Seva Kunja or VarhsI Vata. He has a 
lovely, smiling face and He has placed a very beautiful 
varhsi on His lips. Like a deer. His eyes are restlessly search¬ 
ing here and there. The gopis are coming. Seeing them, 
Krsna becomes so overjoyed. At that moment, Krsna has 
no control over His body or mind. He is God Himself, yet 
He forgets everything - He does not know what He is do¬ 
ing or even what He looks like. Standing in His tribhanga- 
lalita pose. He is so beautiful. Thousands and thousands 
of gopis are there, but from the corner of His eyes. He is 
searching out one particular gopl — and She is delaying. 
Who is that? Then, from far away He sees that She is com¬ 
ing. At this time, how will Krsna appear? 

So this is smaranarh — remembering Krsna with all these 
details, appreciating His many virtues. In Jaiva Dharma, 
we can read about all the qualities of Kisora Krsna in 
srngdra-rasa. The Krsna oisakhya-rasa is not the Krsna of 


gopis, and the Krsna with Nanda and Yasoda is also an¬ 
other. He is different in every rasa. So we should remem¬ 
ber Krsna in the bhdva in which we desire to enter. Thus, 
cultivating madhura-bhdva, one should remember Krsna 
with the gopis, playing, gambling and cheating them, and 
how they in turn cheat Krsna and try to steal His flute. 

Remember Krsna and His priya-jana. His dearmost as¬ 
sociates. What are the gopis, and especially Srimatl 
RadharanI, like? And that very gopl for whom we have 
greed - what is she doing? Not Radhika, Lalita or Visakha, 
but Rupa Manjarl. We have a very keen interest only to 
see what she is doing - that mood I want to have. When 
Srimati Radhika is pleased, then Rupa Manjarl becomes 
very happy. She performs so many services, like bringing 
water in a golden pot, fanning with a cdmara, very slowly 
and gently. When she sees that Yugala Kisora are so tired, 
she serves Them accordingly. We will watch that manjarl 
and see how she won the love of Krsna, Radhika, Lalita, 
Visakha and all the others. We should always remember 
how she performs all her services to Yugala Kisora and 
follow her. 

This is rdgdnugd-bhakti — how to enter into all these 
pastimes and services. It is based on remembrance that 
should not be broken. Then we can achieve that service. 
Krsnarh smaran janan cdsya — remembering all the gopis 
and especially that one in whom I have a special interest. 
This is the method of rdgdnuga-sddhana-bhajana. Tat tat 
kathd ratas cdsau — we must cultivate our relationship 
with guru, siksd-guru and that preml-guru, the rdgdnuga- 
guru from whom we are hearing. He will tell us how 
all the sakhls are serving Krsna, and especially what Rupa 
Manjarl and our guru in sakhl-vesa (in the form of a sakhi) 
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are doing. We must talk about their activities and their 
pastimes with Krsna. And the devotee should always re¬ 
side in Vrndavana. If he has no chance to stay in Vrndava- 
na by body, he should surely live there by mind. Without 
living in Vrndavana, he cannot have that kind of love; 
therefore, it is essential. 

Three practices are prominent — krsna smarana, remem¬ 
bering that special Krsna with His samjdtiyapriyajana. His 
dearmost associates; tat tat kathd ratas cdsau, continuously 
discussing their pastimes; and kurydd vdsarh vraje sadd, by 
body or at least by mind always residing in Vrndavana, in 
Seva Kunja, in Sanketa, in Javat and all other such places. 
And if you have the qualification, at midday you should 
go to Radha Kunda with Radhika and with that gopT for 
whom you have special attraction. 

Someone not so qualified cannot live in Vrndavana all 
the time. He will be convinced that he has some other 
more pressing duties. But even if he is tied to house, fam¬ 
ily, factory and so many other facilities far away from here, 
still by mind he can begin to enter the mood of Vraja to 
some degree. But those who are like Raghunatha dasa 
Gosvami will think, “My house should be burned if I am 
not there. Let anyone burn down my house. And what will 
happen to my parents, children and wife if I go to 
Vrndavana? I don’t care - let them die or let anything else 
happen to them.” On the other hand, a neophyte disciple 
may say, “Oh, my Gurudeva told me to preach, so I must 
do that. This is my duty.” But when greed will come in full 
bloom, we will forget everything. At that stage no other 
obligation can come in our way, and then the whole world 
will see us as a guru, actually following in the mood of 
Rupa Gosvami and Raghunatha dasa Gosvami. As guru we 


should adhere to our line very closely and preach our 
dcdryas ’ words only. Then, if others will see that our words 
are correctly in line, they will be bound to accept all our 
instructions. At that time there will be no harm in preach¬ 
ing or doing any other sevd. That will be the real preach¬ 
ing, but I don’t know how many births it will take to come 
to that stage. You may be attached to preaching now, but 
one day you will have to leave preaching and go to Goloka 
Vrndavana, where there is no preaching, only service. And 
then, if you want, from there, as Rupa Gosvami came with 
Sri Gaitanya Mahaprabhu, you can also return and preach 
with your spiritual master. 

This surrender and complete dedication of the heart to 
the guru is called taddtmya in Sanskrit - as fire enters into 
iron. The iron then knows that “I am fire” and does the 
work of fire. Here, also, Rupa Gosvami and all manjarls 
are taddtmika with Radha. So the action of Radha becomes 
the action of all the manjarls. Whatever She realizes is also 
realized by every mahjari. Nothing is hidden from them. 
Some things are withheld from Her sakhis, but not from 
Her manjarls. 

Verse Two - How Will We Serve? 

(1) sevd sddhaka rupena siddha rupena cdtra hi 
tad bhdva lipsund kdryd vraja-lokdnusdratah 

[A sddhaka who has lobha for rdgdnugd-bhakti should serve 
Sri Krsna both in the sddhaka-rupa and the siddha-rupa in 
accordance with the bhdva of the vraja-parikaras who pos¬ 
sess the same mood for which he aspires. The sddhaka- 
rupa refers to the physical body in which one is presently 
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situated, and the siddha-rupa refers to the internally con¬ 
ceived spiritual form which is suitable to serve Krsna ac¬ 
cording to one’s cherished desire. In the siddha-deha, one 
should offer mental services to Sri Krsna under the guidance 
of Sri Radha, Sri Lalita, Visakha, Rupa Manjarl, Rati Mah- 
jarl, and others. In the sadhaka-riipa, one should render 
physical service under the guidance of Sri Rupa, Sri Sana- 
tana and others.] 

Seva means service. Sadhaka-riipena means to function 
as a practitioner of rdgdnugd-bhakti, and siddha-riipena 
means to serve in one’s siddha body which can be achieved 
when intense greed arises. By the grace of one’s guru and 
by the grace of Krsna, the devotee’s siddha-sarira is revealed 
in his inner heart. Then, as it is written in Caitanya-Carit- 
dmrta {M. 22. mane nija siddha deha koriyd bhdvana, 
rdtri dine kore vraje krsnera sevdna. “With one’s siddha- 
sarira, revealed by the mercy oiguru, one should serve Sri 
Radha-Krsna Yugala day and night in Vraja.” Each and 
ZNZvf jiva has his own individual siddha-sarira. We also 
have our own, but it has not yet manifested. Now it is in 
the bija, or seed, stage. Just as the whole tree is contained 
in the bija, our full siddha-svarupa, with all its character¬ 
istics, is existing in seed form. But now, as we are bahir- 
mukha, turned away from Krsna, it is not seen. When, by 
the grace of guru and Gaurahga, our greed sprouts and 
subsequently fully blossoms, then the siksd-guru or dlksd- 
guru can reveal our siddha-svarupa. First he will tell us 
what is our svarupa, just as in ]aiva Dharma we see with 
Brajanatha and Vijaya Kumara. Our siddha-svarupa is in 
a dormant condition. Srila Bhaktivinoda Thakura tells 
that in one life it can be revealed, but I see that for us it is 
many births away. He has simply indicated the path. 


When Brajanatha and Vijaya Kumara took diksd, they saw 
Caitanya Mahaprabhu with all His parikaras standing 
there. At the time of our diksd, we were unable to see them, 
but they are fully visible to a realized soul. 

This is real diksd. We have entered in the class of tak¬ 
ing diksd, but our diksd is not complete. So we are in class 
now. God z.n6.guru should shower their grace that we can 
take full diksd—divya-jndna, actually receive transcenden¬ 
tal knowledge and spiritual vision, divya-darsana, just as 
Vijaya Kumara and Brajanatha had darsana. They at once 
fainted. Subsequently, they took all necessary siksd in 
Navadvlpa from Sri Raghunatha dasa Baba^jl, and upon his 
order for further siksd, or training, they went to Purl where 
they met Vakresvara Pandita’s disciple, Sri Gop^a Guru 
Gosvaml. He was a rdgdnuga Vaisnava and is one of the 
eight sakhls. So they went there and inquired from him. 
He was so merciful that afterwards he called them one at 
a time and revealed to them their siddha-sariras, having re¬ 
alized that Vrajanatha was in sakhya-bhdva and that Vijaya 
Kumara was in gopl or manjarl-bhdva. He gave both of 
them gopdla-mantra, asta-dasdksara (eighteen syllables) 
or dasdksara (ten syllables). Ddsya, sakhya, vdtsalya, and 
madhura-bhdvas are all found in the dasdksara-mantra 
which nourishes and supports every rasa. 

Visvanatha Gakravartl Thakura explains the construc¬ 
tion of dasdksara, which Gaitanya Mahaprabhu received 
from His Gurudeva, and asta-dasdksara. Gopljana-valla- 
bhdya svdhd without kllrh is the ten-syllable mantra. And 
when Krsna and Govinda, krsndya govinddya, are added, 
it becomes asta-dasdksara, an eighteen-syllable mantra. 
Kllrh alone is itself a complete mantra, the bija added to 
the ten syllables. 
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This mantra will support the rasa of every kind oijlva. 
Klirh krsndya govindaya gopT-janavallabhdya svdhd. In this 
everything is there. But one thing should he understood: 
krsndya is the Deity for one in ddsya and sakhya-rasa. For 
him govinddya 2.nA gopT-janavallabhdya will he adjectives 
describing Krsna’s qualities, i.e., the qualifications of the 
first name, krsndya. Who is Krsna? He is my master, I am 
His servant, and Krsna is gopi-vallabha, in a general way. 
Krsna is the name which is prominent also for those in 
sakhya-rasa. They will focus on Krsna or Govinda. But 
those who have gopT-bhdva, or manjari-bhdva, will focus 
on Gopi-janavallahha, and these two words, krsndya and 
govinddya, will he adjectives of that. 

Vdtsalya follows the same principle, accepting the name 
Krsna as the Deity with whom they are related. Everyone 
with vdtsalya-bhdva knows that the gopis love Krsna, hut 
they have no experience of how they love Him. They don’t 
know that all the girls engage in intimate, loving affairs 
with Him. And sakhas also do not know the nature of these 
exchanges. So when someone has greed like the manjarls 
or gopis, then go will mean gopis — He gives so much 
dnanda to the gopis — this is Govinda. They will not con¬ 
template other meanings. And Krsna, hy His appearance 
with five arrows, is immensely attractive. So all the names 
will support the name gopi-janavallabhdya. They will see 
the other names as adjectives of that name with whom they 
are related. 

Thus, everyone receives Gopi-janavallahha in our 
sampraddya. By the grace of Sri Gaitanya Mahaprahhu, 
those who come to this sampraddya are mainly of gopi- 
bhdva. Some may he of other rasas like Srivasa, Murari 
Gupta, Anupama and so on. Therefore, Brajanatha and 


Vijaya Kumara have the same mantra although their 
siddha-dehas are in separate rasas. Vijaya Kumara saw his 
Gurudeva as Lalita, and Brajanatha saw him as Baladeva 
or Suhala. It can happen like this. Guru gives training for 
serving under Lalita and Visakha in madhura-rasa. 

Rupa Manjari, who is a prdna-sakhl, also gives training 
in everything, not as a guru hut as a very intimate hosom 
friend. In madhura-rasa everyone has to go to Rupa 
Manjari for training to serve as a manjari. We can see our 
instructingas Rupa Manjari, and he can also he seen 
as Lalita, hut our vision oiguru in this way should not he 
mdydvdda. You understand? We should see our Gurudeva 
as a manifestation, or delegated representative, of Rupa 
Manjari. There is no harm in this. That is why Gopala 
Guru was seen as Lalita and also as Suhala. We should 
know that this means he was their manifestation, just as 
in Krsna one can see Narayana, Vamana, and all other 
avatdras. Anyone can see his guru in this way according to 
one’s inner bhdva, as a manifestation. Otherwise, seeing 
our Gurudeva directly as Rupa Manjari will he mdydvdda, 
and we should always keep mdydvdda very far away. 

Sadhaka Rupena 

Here sevd-sddhaka-rupena means that I should do service 
outwardly as Rupa Gosvami did. What did he do? 

sankhyd-purvaka-ndma-gdna-natibhih kdldvasdnl-krtau 
nidrahara-viharakadi-vijitau catyanta-dlnau cayau 
rddhd-krsna-guna-smrter madhurimanandena sammohitau 
vande rupa-sandtanau raghu-yugau irl-jlva-gopdlakau 

(Sad Gosvdmydstakam 6) 
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[I worship the Six Gosvamis, who passed all their time in 
chanting the holy names, singing songs, and offering 
dandavat-pranama, thereby humhly fulfilling their vow to 
complete a hxed number daily. In this way they utilized 
their valuable lives and conquered over eating, sleeping 
and other such pleasures. Always very meek and humble, 
they became enchanted in divine rapture from remember¬ 
ing Sri Radha-Krsna’s sweet qualities.] 

Sometimes he would go to Radha Kunda, sometimes to 
Govardhana, and sometimes to Nandagram. In Nanda- 
gaon sometimes he would go to Ter Kadamba, sometimes 
he would spend one day at Uddhava Kyari, Nanda 
Baithak, Kokilavana, or Javap He, as well as our other Sad 
Gosvamis, would visit all our most cherished places. He 
always liked to go to Javat because Srimati Radhika, Rupa 
Manjari and all Her other friends used to live there. In the 
night they would go from there to meet in Sahketa, Seva 
Kunja, and many other places, and at midday they would 
meet at Radha Kunda. This sacred pond has some greater 
importance than all other places because pastimes there 
take place in the daytime, and only Srimati Radhika’s 
gana. Her svapaksa-sakhis, can come there. Vipaksa, suhrt 
and tatastha-gopis are not allowed, nor can Nanda and 
Yasoda ever come there. 

Siddha Rupena 

So sadhaka-riipena means to follow Sad Gosvamis, especial¬ 
ly Rupa Gosvami. And siddha-rupena refers to Rupa Go- 
svami in the siddha form as Rupa Manjari. As a sadhaka, he 
comes in a male form as Rupa Gosvami, and in his siddha- 
svarupa, he is Rupa Manjari. What services does she do? 


tambuldrpana pada mardanapayo danabhisaradhibhir 
vrnddranya-mahesvarim priyatayayas tosayantipriyah 
pmna-prestha-sakhi-kuldd api kildsankocitd bhumikdh 
keli-bhumisu rupa-manjarl-mukhds td ddsikd sarhsraye 

{Vraja-Vildsa-Stava, verse 38, Raghunatha dasa) 

She brings Radha and Krsna tambula (pdna) and payo- 
dana, very sweetly flavored water in a golden pitcher. She 
brings a golden pot when Radhika and Krsna want to spit 
Their pdna. Then, arodhana-visarade-abhisara. Do you 
know what abhisdra is? It is when Srimati Radhika meets 
Krsna in Sanketa-sthali. When She goes to meet Him on 
purnimd, the full moon, and during Suklavara, the 15 days 
of the full moon. She dresses completely in white. Even 
though Srimati Radhika is very golden and fair, still She 
has the manjarls rub karpura (camphor) mixed with so 
many ingredients on Her body to make Her appear white, 
so that if anyone sees Her, they will think it is the moon- 
rays only. This is Her disguise. The manjans will bind Her 
ankle bells so that they will not make any “kling kling” 
sound. No noise should be heard. And Her sdn and cunan 
(veil) should also be white. 

One sakhi tells Srimati Radhika, “The amavasya night 
is very dark, so You should practice how You will go 
there.” Thus, Srimati Radhika takes training at midnight 
when it is quite dark. She has Her sakhis take pots full of 
water and pour them in the courtyard to make it muddy 
and very slippery. Then they put down thorns here and 
there. They have created a setting as if it is a cloudy day 
with rain falling very heavily, making the earth extremely 
slippery, with many serpents here and there and thorns 
also. So in this situation, how can She go to Krsna? She 
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practices in the night hy moving very quietly and cautious¬ 
ly on tip toes. Lalita is instructing Srimati Radhika, while 
Rupa Manjarl watches, and our Guru in this world as 
sakhi-manjan also watches. The manjans know everything - 
at what time and how they should go - and very cleverly 
make all arrangements. 

This is abhisdra. Krsna is waiting at Sahketa. The night 
is dark and it is raining. The manjans come there first to 
find Krsna and tell Him that Srimati Radhika will not 
come today. Actually, She has already come and is hiding, 
watching to see Krsna’s reaction. And to increase Krsna’s 
desire for Srimati Radhika, the manjans lie to Him, say¬ 
ing that she will not come. And immediately Krsna prac¬ 
tically faints and suggests a way how They can get together. 
If they see that Krsna is sincerely hankering to meet, they 
at once go and tell Srimati Radhika, who then comes. 
Otherwise, She will not come. So Her sakhis know all these 
clever tricks. Sometimes, too, when it is time for abhisdra, 
it may he that their fathers-in-law or mothers-in-law or all 
of their sisters-in-law are present. The sakhi should he so 
cunning that she can find a way to cheat them, telling 
them lies and cleverly devising a way for Radha and Krsna 
to meet. This is called abhisdra. The mahjaris perform all 
these activities. 

What is the meaning of the word abhisdra?. It is a San¬ 
skrit word meaning to go to meet one’s lover in the night. 
There are eight kinds of gopis\ abhisdrikd — one who ar¬ 
ranges the abhisdra', then vdsaksajjd — one who comes be¬ 
fore the meeting and prepares a hed of flowers for Radha 
and Krsna to sleep on. They are always thinking that Krsna 
is coming just now, just now, just now. As they are mak¬ 
ing the beds, they are always listening for any noise. Or if 


they hear any rustling sound of the leaves, they think that 
Krsna is coming. These are called vdsaksajjd. 

Utkanthitd— she is so eager for Krsna to come. Krsna 
is just coming, just coming. When will He come? When 
will He come? But when Krsna does not reach there, she 
is called khanditd. When the time for meeting Krsna is 
over, and He has not yet come, she wonders why not. 
There must be some reason. Perhaps He has gone to an¬ 
other or He may have fallen into danger. There are 
so many demons in Vrndavana. Perhaps He had to fight 
with them or anything may have happened. Krsna final¬ 
ly comes well after the appointed time when it is about 
to be morning. Seeing some signs on Krsna’s body in¬ 
dicating that He has just come from another beloved, 
she becomes furious. This is khanditd. Kalahantarikd — 
she has prema-kalaha, a lover’s quarrel, and does not 
speak to Him. 

So in each situation that mahjari has some duty - to re¬ 
buke Krsna, to make Him understand, or to give conso¬ 
lation to Radhika. And when Krsna apologizes, falls at the 
feet of Radhika, and at last He convinces Her to give 
up Her anger, then Srimati Radhika commands Krsna, 
“Give Me My nupura. My ankle bell. Take My chotis. 
My braids, and decorate them,” and Krsna follows Her 
order. At this time. She is called svddhma-bhartrkd— a lady 
who has gotten her lover under her control. (The other 
two kinds of ndyikds are vipralabdhd, who is feeling great 
separation because her lover has never come, and prosita- 
bhartrkd, whose lover is far away in a distant place.) 

So all qualities should be in that mahjari. She pre¬ 
pares, gives sympathy, decorates, and makes so many 
arrangements: 
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nikunja-yuno rati -keli-siddhyaiya yalibhiryuktir apeksaniya 
tatrati-daksyad ati-vallabhasya vande guroh irl caranaravindam 

[Sri Gurudeva is always present with the sakhis, planning 
the arrangements for the perfection of Yugala Kisora’s 
amorous pastimes {rati-keli) within the kunjas of Vrnda- 
vana. Because he is so expert in making these tasteful ar¬ 
rangements for Their pleasure, he is very dear to Sri 
Radha and Krsna. I offer prayers unto the lotus feet of Sri 
Gurudeva.] 

So many arrangements are required to prepare the 
kunjas where Radha and Krsna meet and engage in Their 
vildsa. Their pleasurable amorous affairs. The sakhis must 
cheat others, meet with Krsna, rehuke Him and perform 
many other duties for arranging Yugala Kisora’s meetings. 
Rupa Manjarl is well trained in kunja-sevd and, being 
highly experienced, is quite ht to do all these services. We 
should always remember what she does in her siddha-sarira 
as Rupa Manjarl and hope to be able to adopt her mood. 
But until we receive our sthdyl-bhdva, which comes from 
hlddinl-sakti, we can only pray to have all these things, as 
Raghunatha dasa GosvamI does in Vildpa Kusumdhjali. 
We cannot do all these things in our present stage, and the 
guru warns disciples not to try. We can only pray, “When 
will my saubhdgya, good fortune, come and actually I will 
be in the service of Yugala Kisora, just like Rupa Manjarl, 
Anahga Manjarl, and our Gurus?” 

So, as sddhakas we should adopt in this body what Rupa 
GosvamI, Raghunatha dasa GosvamI and our Gurudeva 
have done. And siddha-rupena, like Rupa Manjarl, Rati 
Manjarl and Labahga Manjarl, we should try to do ser¬ 
vice for Radha-Krsna Yugala. Tad bhdva lipsund kdryd 


vraja-lokdnusdratah. Those who have greed should do all 
these things — vraja-lokdnusaratah — just as the Vrajavasls 
have done. Here Vrajavasls means Rupa Manjarl and other 
manjarls. 

Nara Lila - Aisvarya in Vraja 

What is the meaning of vraja-lokdnusaratald There are two 
kinds of Krsna’s pastimes. One is aisvarya-llld and the oth¬ 
er is mddhurya-llld. What is aisvarya-llld?. Krsna is always 
full of six QpvXznczs,'. jhdna, vairdgya, srl and so on. He al¬ 
ways exhibits these, whether He is Narayana or whether 
He is Krsna. Even in Vrndavana, we see that Krsna is full 
of these six virtues. He is never without them. When He 
killed Putana, He was a baby of only a few days. She tried 
to fly away when He took her breast, but still Krsna would 
not let her go. “Oh, I will take your milk and at the same 
time your life also. I will keep you with Me eternally and 
never leave you.” Putana had the power of 10,000 ele¬ 
phants, yet she could not break away from Krsna. Baby 
Krsna was doing nothing, only holding her breast in His 
mouth, yet He took her life. This is actually aisvarya-llld, 
but still, Krsna never changed His shape or anything. He 
remained as a boy and just kept hold of Putana s breast. 
This is lokdnusdratah, as in nara-llld, or human-like pas¬ 
times, even though Putana was killed by aisvarya. There 
is also aisvarya in Vraja, but along with mddhurya. 

The gopls see only mddhurya, not aisvarya. But aisvarya 
is there, covered by mddhurya. So, it is not that in 
Vrndavana there is no aisvarya-llld. The aisvarya in Vraja 
is greater than in Dvaraka or even Vaikuntha, but it is 
always covered by mddhurya. Visvanatha Gakravartl 
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Thakura has written that if there were only nara-llld and 
no aisvarya in Krsna, then He would he simply an ordi¬ 
nary human child doing nara-llld. Without the quality of 
aisvarya. He cannot he God, and there is no rasa in wor¬ 
shiping Him. So there must he aisvarya, because without 
aisvarya He is not God, nor is He gopTs’updsyd, object 
of worship. There is an interesting point to be noted here. 
We see that at hrst all the gopas and gopis accept Krsna as 
Nanda Baba and Yasoda s son or as their friend only and 
behave accordingly. But when everyone saw Krsna lifting 
Govardhana Hill on His finger at the age of seven, the 
elder Vrajavasis told Nanda Baba, “This child is not an or¬ 
dinary boy. He is just like Narayana, and in fact He is 
Narayana.” 

Nanda Baba replied, “He may be Narayana, but yet He 
is my son. At the time of Krsna’s name-giving ceremony, 
I understood this by hearing the words of Garga Rsi, who 
told that He is not less than Narayana; first He was 
Narayana, Vasudeva, Vasudeva’s son.” This is why all the 
cXAqs: gopas wtK saying, “So don’t treat Him as your boy. 
And you should not rebuke Him or tie Him up. Don’t 
abuse Him. Don’t call Him chotd-cora, kapati, dhurta, lit¬ 
tle thief, cheater, rascal. Don’t call Him these names.” 
Nanda Baba at once laughed and said, “You are saying that 
He is God, and He held Govardhana up on His finger. Garga 
IGi has also told this. But I see that you are over sixty. Your 
mind is not working correcdy. Krsna comes and begs from 
His mother, ‘Give me bread and butter.’ And He always 
weeps. If it is late. He becomes so furious with anger, and 
sometimes He steals. These are not symptoms of God. So 
whether He held up Govardhana or not. He is my son. 
But in my opinion. He did not do it; it was actually our 


deity of Narayana, ow grha-devata, the worshipful deity 
of our home, who lifted Govardhana upon hearing our 
prayer. Why? Because we prayed to Narayana so He an¬ 
swered our prayers. But it appears that Krsna has done this. 
He is my son. If for argument’s sake we say that Krsna is 
God, still He is my son, and I will beat Him, I will disci¬ 
pline Him, and do whatever else needed to make Him 
behave.” Here, Nanda Mahara^ja is seeing actually that all 
of Krsna’s virtues make Him appear God-like, and even 
though He had performed an act of God, Nanda Baba still 
cannot give up his belief that Krsna is his son. 

On the other hand, we see Vasudeva and Devakl. Af¬ 
ter killing Karhsa, Krsna and Balarama went to them in 
prison and untied their shackles. The two boys wanted to 
offer prandma to Their mother and father, who were 
standing with folded hands and praying, “Oh, You are 
God. We saw You in the wrestling arena. Originally, You 
appeared four-handed and now You have come here be¬ 
fore us.” Krsna saw that the pastimes would be spoiled by 
their mood of aisvarya. So, calling Yogamaya to come, 
Krsna climbed into Devakl’s lap and began to weep. By the 
effect of Yogamaya, Devakl also began to weep. And 
Baladeva went to the feet of Vasudeva, who began to weep 
as well. But they never saw Krsna as their son. They always 
saw Him as God. So here we see aisvarya accompanied 
with some mddhurya, but so little that it cannot cover the 
aisvarya. In Vraja, however, even if there is an abundance 
of aisvarya, Yasoda and Nanda still do not forget that He 
is their son. They always remember this. And their breast 
becomes so high with pride observing that, “Oh, Krsna has 
lifted Govardhana Hill. My son has done this? Now all 
Vraja can see how strong and powerful my son is.” 
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And for madhura-rasa, Visvanatha CakravartI Th^ura 
has given many good examples with the gopls. For in¬ 
stance, when Uddhava went to Vraja to give consolation 
to 'd\zgopis, he heard them speaking to the humhlehee, “O 
hee, go at once! Get out of here. We will have no connec¬ 
tion with Krsna. We will make no mutual settlement, no 
reconciliation with Him. We cannot do that. We know 
who He is from so many previous hirths, not just from 
this hirth.” This is aisvarya. We can give another example 
of the gopis realizing Krsna’s Godhood when they say, 
“Purnima has told us about Krsna, and we have faith in 
her words. PurnamasI told us that in His first birth He was 
Rama, having the same blackish color as Krsna. He loved 
Sita so much that He acted like Her servant, and when He 
went to the forest. He took Her with Him because He 
could not live alone. Krsna also cannot live alone. He can¬ 
not. He always has to keep some lady with Him. Rama 
loved Sita so much that He took Her with Him into the 
jungle, becoming Her order-supplier. Sita said to him, 
‘Oh, look at that golden deer! Go and bring it to me - dead 
or alive. If it is alive, I will take it to Ayodhya when we 
return and give it to Kaikeyi Ma or Bharata, and if it is 
dead, then I will make a very smooth and beautiful dsana 
cover out of it. So, in either case I want it.’ 

“Laksmana warned Rama, ‘I think this is the mdyd of 
demons. You should not go.’ But we know that Rama can¬ 
not change this lady’s mind once she has spoken, even if He 
were Brahma or any other great personality, because He is 
the servant of that lady. So Rama went to capture the deer. 

“Surpanakha came to Rama, saying, ‘I am so beautiful and 
You are so handsome. I want to marry you. Your wife is 
not so beautiful; she is not as beautiful as me. I am making 


myself available for you.’ Rama replied, ‘Go to Laksmana. 
He is unmarried. My wife is here so I cannot accept you. 
But he is single so you can go to him.’ She went and told 
this to Laksmana, who asked her, ‘Do you want to be a 
maidservant or do you want to be the queen?’ She an¬ 
swered, ‘I want to be the queen.’ Laksmana replied, ‘But 
I am the servant of Rama. If you wed me, you will be a 
maidservant. Rama can have many marriages and every 
wife will be a queen. So return to Rama.’ 

“Again Surpanakha went to Ramacandra, who direct¬ 
ed her back to Laksmana. Then she became furious and 
was ready to eat Sita. Rama told Laksmana, ‘Don’t make 
any jokes. It will create a harmful reaction. Don’t ever joke 
with ladies. Don’t laugh or make them laugh.’ But 
Laksmana had done this.” 

T\\egopis continued, “He is so cruel and lusty. Why did 
He cut Surpanakha s nose and ears? He purposely cut her 
to make her ugly so that no one would marry her. Even 
her husband would not keep her. So how cruel this per¬ 
son is. And in her next birth, Surpanakha came as Kubja, 
being so ugly that no one would marry her. So see what 
kind of person He is! 

“In Satya Yuga, He came as Vamana, and for no good 
reason He cheated Bali Maharaja, telling him, ‘I will take 
only three steps of land.’ Bali Maharaja agreed, ‘Yes, I will 
give you.’ But when He began to measure his steps. He 
became so tall that with one leg He covered the whole uni¬ 
verse. And with the second foot He covered from Patala 
to Satya-loka. And for His third step. He needed some¬ 
where to place His foot, so Bali Mahara^ja offered himself 
But He was not satisfied. He tied Bali up and threw him 
down to hell. This is what we know about this person, and 
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there are even more things that we don’t know, so we will 
have no reconciliation with that person. Go away from 
here at once.” This is what the gopis were saying to the 
humhle hee. 

Here Visvanatha CakravartI tells that the gopis know 
that Krsna is God, that He is Rama, Vamana, and all other 
incarnations, hut nonetheless they recognize that “Krsna 
is our lover.” So this is aisvarya, hut always covered with 
madhurya. This aisvarya-bhdva in gopis comes only in 
viraha-bhdva, separation, not in meeting. Their aisvarya- 
bhdva is like a piece of grass in three or four manas'" of milk 
being hoiled over a very hig fire. When the milk is very hot 
and starts to hoil, after much time that grass will come to 
the surface, hut only briefly. At once it will go to the bot¬ 
tom. So only in the heat of separation that grass, that is, 
aisvarya-bhdva, will be seen in gopis. It is not visible all 
the time. But even being in aisvarya, they will see Krsna 
as their lover. 

When aisvarya is favorable to nara-lild and Krsna con¬ 
tinues to act like an ordinary child, then it is mddhurya. 
And sometimes Devaki and Arjuna also have mddhurya- 
bhdva. For instance, when Krsna was sitting on the chari¬ 
ot, Arjuna told Him, “O Krsna, take my chariot to the 
middle of the battle field.” And Krsna did that. But when 
Arjuna saw the visvarupa, he became very nervous and 
said, ”I will not call You sakhd. You are God Himself.” 
Arjuna became covered by aisvarya and forgot that Krsna 
was his friend. 

Dvaraka lild is full of aisvarya. Sometimes there is 
mddhurya, but it is always defeated by aisvarya. Vraja- 

1. 1 mana=4oV\\os 


lokdnusdratah refers to nara-lild— Krsna always retains the 
mood of being an ordinary human. Nanda BabT YasodT 
and the gopis have a relationship with Krsna as human 
beings even though they are not humans - this is nara-lild. 
He is the lover of gopis and of Srimati Radhika (Radha- 
kanta). So, just as gopis in nara-lild serve Radha and 
Krsna, we should also serve Them like a manjari This the 
meaning of vraja-lokdnusdratah. 

Verse Three — Mood Determines 
the Difference Between Vaidhi and Raganuga 

The third sloka is: 

sravanotkirtanadini vaidhi-bhakty uditani tu 
ydny angdni ca tdnyatra vijneydni manidbhih 

(BRS 1.296) 

[In vaidhi-bhakti one should practice the limbs of bhakti 
like sravana, kirtana, and so on according to one’s quali¬ 
fication. Similarly, it has been advised by scholars who are 
well versed in the principles of bhakti to follow the same 
practices on the path of rdgdnugd-bhakti also.] 

Sravanotkirtanddini — this means that all the sixty-four 
ahgas, or limbs, of sddhana-bhakti should be performed, 
or else the five main limbs, namely, sddhu-satiga, ndma- 
kirtana, bhdgavata-sravana, mathurd-vdsa (this refers to 
Vraja, Navadvipa and Purl), and sri-murtira-sraddhdya- 
sevdna. These five ahgas that are executed in vaidhi-bhakti 
should be adopted in mddhurya-bhakti also, but the bhdva 
will be changed. If a man develops sraddhd by seeing the 
order of sdstra and consequently is inspired to cultivate 
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bhakti, it is called vaidhi-bhakti. But a devotee who has 
greed to have service like the gopis, even though he is per¬ 
forming vaidhi- bhakti, actually has madhurya or raganuga- 
bhdva. The mood of this vaidhi-bhakti will change; it will 
not he the same as vaidhi-bhakti. 

So a rdgdnuga-bhakta should follow all the ahgas of 
bhakti, or nine, five, three (sravanam, kirtana, smaranam), 
or only one — harindma-kirtana. But the proper bhdva 
must come. Here Visvanatha CakravartI Thakura is ex¬ 
plaining that a rdgdnuga-sddhaka should adopt only those 
practices which are favorable. He should not follow all of 
the sixty-four or nine limhs of bhakti. He will not incur 
any offense if he neglects any one of them for his miila, or 
root, purpose. This is also called arhsT, meaning the essen¬ 
tial thing he is striving for - namely, gopi or mahjari- 
bhdva. To have the personal service of Srimatl Radhika like 
gopis, like manjarls, is the essence, the miila-amn-bhdva. 

To obtain this, one should do what is anukula, favo¬ 
rable. And what is unfavorable one should kick out, 
like ahangrahopdsand, which means to think that “I am 
Lalita, I am Visakha, or I am Rupa Manjarl.” Sahajiya 
bdbdjis meditate in this way, rather than thinking that “I 
am Lalita dasl.” This ahangrahopdsand, considering one¬ 
self as non-different from the object of worship (I am 
Lalita, I am Visakha, I am Citra, I am Rupa Manjarl, and 
so on), is very dangerous, so you should be careful to es¬ 
cape from this. 

Other unfavorable practices to avoid are mudras and all 
the procedures for acamana. Go-sevd, cow protection, and 
all these things are not important. We don’t hold kusa in 
the hand for sahkalpa (taking a vow), nor do we adopt 
nydsa. We should not do dvdrakd-dhydna or Rukmini and 


mahisT-piijd, although they are included in the sixty-four 
limbs of bhakti. Then, worship of Ramacandra- be care¬ 
ful. This is for others, not for us. Krsna is Rama; yet we 
should be very careful with this. We can offer prandma, 
saying, “O Krsna! You have made such a beautiful Rama 
riipa in which You are performing many wonderful pas¬ 
times,” but we will not worship that form. We should fo¬ 
cus on Krsna. Do not perform Rama piijd. Dvarakadhisa 
Krsna piijd is better than Rama piijd, but that also has been 
warned against. In some cases, perhaps Nrsirhhadeva as 
the protector of bhakti can be worshiped without ill effect. 
Sdstra presents these various forms of worship, instructing 
that they should be done. But these are for ordinary per¬ 
sons, for the general public, not for those sddhakas who are 
specifically going to serve Srimatl Radhika. Rdgdnuga 
means to serve Radhika with Krsna, so we should be 
aikdntiki, single-pointed. Our dcdrya-varga has established 
so many deities for the general public which are not meant 
for those engaged in specialized worship. So you should 
perform your worship very carefully in such a way that no 
one will think that you are against Rama or Dvarakadhisa. 
And you should execute all your bhakti activities with 
greed. So, even though it is written in the bhakti-sdstras 
that one should perform all these practices that we have 
mentioned and should not do avajha (neglect) to any as¬ 
pect of bhakti, we have to understand that those prac¬ 
tices which are not anukula, favorable, in rdgdnuga are not 
to be done. 

There may be a time when a person following this prin¬ 
ciple of rdgdnuga comes to a mandira of Satyabhama, 
Rukmini, Ramacandra, or some other such vigraha. By 
chance he may have to worship them, but even if he does 
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not, he incurs no offense. For a general person, it would 
be an offense, but in our case we do not avoid this wor¬ 
ship in a mood that would be considered offensive. Take 
the example of Hanuman. Garuda told Hanuman, “Your 
istadeva is calling you. Your istadeva Sri Krsna wants you 
to come.” He said, “My health is so bad. I am sick. I can¬ 
not go. I am seriously ill.” Garuda repeated, “Krsna is call¬ 
ing you.” Hanuman replied, “I know, but I am so tired 
that I cannot do anything.” Then Garuda tried to take him 
by force, but Hanuman flicked Garuda with his tail, 
throwing him with such tremendous force that he at once 
landed in Dvaraka. Then Krsna told Garuda, “Go again 
and tell him that Rama is calling him.” 

Garuda returned to Hanuman and told him, “Your 
istadeva Rama is calling you.” Then immediately Hanum^ 
became very joyful and said, “I am just taking my bath, 
and as soon as I put on tilaka, I am coming. You should 
go ahead and tell Rama that I am coming just now.” 
Garuda said, “I will go very quickly, as quickly as the 
mind. So please come with me and ride on my back.” Ha¬ 
numan said, “No, there is no need. I am coming just now. 
You should go ahead.” In the meantime, as Garuda had 
gone half-way to see Rama, flying so fast, he saw Ha¬ 
numan coming back, jumping back from seeing Rama. He 
had already seen Krsna in the shape of Rama, having spo¬ 
ken with Him and paid his respects. He was now return¬ 
ing while Garuda was only half-way there. 

If we have that root bhdva and are not following pada- 
sevanam, arcanarh, vandanarh, dasyarh, sakhyam, or any of 
them, it will not be an offense for the raganuga-sadhaka. 
That amn-bhdva will fill up all the practices which are 
missing. 


iruti smrtipuranadipancaratra vidhim vina 
aikdntikibarer bhaktir utpdtdyaiva kalpate 

“Devotional service to Bhagavan that ignores the author¬ 
ized Vedic literatures like the Upanisads, Pur anas, Narada- 
Pancardtra, etc., is simply an unnecessary disturbance in 
society.” 

This is a very important doka from Bhakti-Rasdmrta- 
Sindhu (1.2.101). The purport is that if one is doing 
aikdntiki hari bhakti (exclusive worship of Krsna) but not 
following the instructions of sdstra, then some disturbance 
will come. Disturbance means doing something that is not 
sanctioned by sdstra. So here, sruti smrti purdnddi panca- 
ratriki vidhirn vind means that, for a person having greed 
to serve Radha and Krsna, this root bhakti should be ob¬ 
served. That alone will be sufficient. And if you do not 
follow any of the other angas which are unfavorable, even 
though sdstra instructs that they should be observed, still 
there is no chance of committing an offense. 

Five Principles of Practice for Entering Raganuga 

To develop greed, a person has to follow five principles: 

1. Abhista-bhdva-mayi-sevd. What is abhista-bhdva- 
mayi-sevd?. Always thinking of one’s siddha-bhdva. To have 
the bhdva of a manjarl— this is bhdva-mayT. It will never 
be changed. Visvanatha GakravartI will describe more 
about this. 

2. AbhTsta-bhdva-sambandhi — these practices are relat¬ 
ed to one’s cherished mood. Abhi-ista — abhi means “sure¬ 
ly,” and ista means “what we want.“ These practices will 
surely deliver the desired goal. 
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Abhista-bhdva-anukula — those practices favorable to 
the desired mood. 

4. Abhista-bhdva-avirudha — that which is not unfavo¬ 
rable we may adopt. 

5. Abhista-bhdva-virudha — that which is unfavorable we 
should not accept. What is favorable we should take, and 
that which is neither favorable nor unfavorable, we can 
reject or accept according to the atmosphere. 

Now Visvanatha CakravartI Thakura is telling more 
about these five aspects. Abhista-bhdva-mayi is our sd- 
dhana — that which we are doing, and in siddhi it will be the 
same. Remembering Govinda now, and in siddha-sarira 
remembering Krsna. Both will be the same, but one is un¬ 
ripe and the other will be ripe. The practices will never 
change. Kirtana will never be changed, whether in sddhana 
or in siddha. These practices are abhlsta-bhdva-mayi. 

Now we are thinking we are kisorl-gopls engaged in 
Radhika’s service. In our remembering, we are seeing our¬ 
selves as cowherd maidens making very beautiful garlands 
and giving them to Rupa Manjari. In turn, Rupa Manjarl 
gives them to Lalita and Visakha, who place them on the 
necks of Radha and Krsna. This type of remembrance is 
called asta-kdliya-sevd, or asta-ydmi-sevd. Or, with such 
thoughts in mind, we may pray like Raghunatha dasa in 
Vildpa Kusumdnjali, and in siddha-sevd we will actually 
engage in internal sevd. So there is no change. It is only a 
question of the unripe and ripe stage. This is called abhlsta- 
bhdva-mayi. 

Now let us consider the second principle, abhlsta-bhdva- 
sambandhi. There are two reasons behind everything - 
updddna-kdrana and nimitta-kdrana, the material cause 
and the efficient cause. Like an earthen pot - updddna is 


the earth, and nimitta is the potter himself, who is the im¬ 
mediate cause. Another example is Karanodakasayl Visnu, 
who is the nimitta-kdrana, and Advaitacarya, who is the 
updddna-kdrana. So, mdyd is of two kinds - nimitta and 
updddna, and of the two, updddna is more important. In 
updddna-kdrana, everything is Krsna Himself, meaning 
God. And as nimitta-kdrana, mdyd is prakrti. (This is fur¬ 
ther explained in CC. Adi 6.) 

Here Visvanatha GakravartI Thakura is telling that the 
updddna-kdrana of bhakti is greed arising out of sravanarh, 
that which we have heard from our siksd or dlksd-guru 
about Krsna. That Krsna, who is so kisora and so sweet, 
holding a flute to His lips, is very favorable ior gopT-prema. 
Guru will also tell us about dsraya. Who is dsraya?. Rupa 
Manjarl and all her companions. We should remember 
and discuss all the activities of Rupa Manjarl. This is 
updddna-kdrana. We should go to their places, llld- 
sthdnas, like Radha Kunda, Sy^a Kunda, Giriraja Govar- 
dhana, Vrndavana, VarhsI Vata and all these places. These 
are all updddna-kdrana, crucial or essential practices which 
will quickly bring us to our goal. 

And some practices are nimitta-kdrana. This refers to 
putting on tilaka, wearing a kanthi-mdld, taking sannydsa, 
wearing red cloth, and so on. Visvanatha GakravartI 
Thakura will clarify this further. Some aspects are favorable. 
If you do them, you will gain something by it. For exam¬ 
ple, reading BhdgavatisA all other books. If you do not do 
this, you will be the loser. So these practices are necessary. 
But in all activities, we must always keep our mind focused 
on the abhista (desired) root bhdva for which we have greed 
and which we are striving to attain - ddsya, sakhya, vdtsalya 
or mddhurya. In sddhana it is unripe, and in siddha it is ripe. 
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Gurupadasraya, mantra-japa, dhydna, hearing and re¬ 
membering, these key practices are bhava-sambandhi- 
upadana-karana. First is bhdva-mayT, developing actual 
greed for that particular mood we want, that is, gopT- 
bhdva, manjan-bhdva. Second is bhdva-sambandhi, that is, 
updddna-kdrana — engaging in those essential practices 
which will give that mood. Without fdan^gurupaddsraya, 
one cannot attain this greed. Gurupaddsraya, to follow 
guru, is crucial. To hear from him and to serve him are es¬ 
sential and are called updddna-kdrana-bhdva-sambandhi. 
So, updddna should be understood to mean ingredient or 
essential. 

To remember the gopdla-mantra, kdma-gdyatri, and 
Caitanya Mahaprabhu’s mantra are all bhdva-sambandhi. 
When remembering klirh gaurdya svdhd, will we utter 
words only? Something should come in our hearts. What? 
That Caitanya Mahaprabhu is Himself Krsna, and He is 
so kind that ahaituki, without any cause. He is always in 
a mood to give krsna-prema through that mantra, klirh 
gaurdya svdhd. To that Gaurahga we are offering ourselves, 
svdhd, to attain His service. We are advised to chant all 
these mantras h\2X.guru has given us three times every day- 
this is updddna-kdrana. We must do this. 

Nijdbhista krsna-presthapacheta ’Idgiyd (CG. M. 22.i^()) — 
following one of Krsna’s beloved associates according to 
your inner desire, the mahd-mantra should always be chant¬ 
ed. This is updddna-kdrana. This means not only chanting 
but remembering the qualities of krsna-ndma. What quali¬ 
ties? Hare Rama Hare Rama Rama Rama Hare Hare. That 
Hare Krsna: Hare - Srimatl Radhika, krsnarh vanarh harati 
vanamdgamayatiti hard. Hard means attractive to all, but 
here Srimatl Radhika enchants Krsna and attracts Him in 


the nikuhja. Krsna fascinates all, but here Srimatl Radhika 
attracts Krsna. Therefore, She is Madana-mohana Mohinl. 
With these thoughts in mind, we should chant harindma. 
These mantras are siddha-mantras. So no anusthana (cere¬ 
mony) of purascarana (preliminary purificatory procedures) 
should be done with these mantras. These are bhdva- 
sambandhi, that is, updddna-kdrana. Hearing and telling 
about Krsna and His priya-jana. His dear ones, are also 
bhdva-sambandhi. Nimitta-kdrana is not bhdva-sambandhi. 

Here Visvanatha CakravartI Thakura is telling that in 
rdgdnugd there are two primary activities - smarana and 
kirtana. In this instance, which is superior, kirtana or 
smarana?. Here he is telling that for ordinary persons 
smarana seems to be superior, but in this Kali-yuga it is 
declared: harindma harindma harindma eva kevalam. Sri 
Caitanya Mahaprabhu has come only for kirtana. Those 
who perform kirtana-yajhd are called sumedhd, very intel¬ 
ligent. He is telling that whatever Caitanya Mahaprabhu 
has stated is a decided fact. So here smarana is not supe¬ 
rior, but is in anugatya (the following) of kirtana. And in 
Brhad-Bhdgavatdmrta, Sanatana Gosvaml has told why. 
The sahajiya bdbdjis do not accept Sanatana Gosvaml’s 
or Mahaprabhu’s idea. But Visvanatha CakravartI 
Thakura is emphasizing here that smarana should be 
done under the supervision of sahkirtana. Why? Because 
a man remembering the pastimes of Krsna will be dis¬ 
turbed if any noise comes. His meditation will be dis¬ 
rupted. If a man whose mind is restless and flickering 
does kirtana very, very loudly, all his senses become sub¬ 
dued. All the senses, indriyas, are bound to be silent. If 
we engage in kirtana, our minds will feel no disturbance 
when we remember in silence in the morning. 
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This kirtana may hcjapa or congregational kirtana. The 
important thing is having this greed and being in anugatya, 
following a rasika Vaisnava, rememhering the pastimes of 
Krsna, chanting hy mouth, and being in Vrndavana by 
body or mind - this kirtana is required. And it should be 
vyaktigata, individual, not samastigata, collective. If our 
GurujI is doing kirtana and we have participated in that, 
our kirtana will not be the same as his because we are not 
equal to our Gurudeva. He is remembering the pastimes 
of Krsna and weeping, but we are not. We are only sing¬ 
ing along with him, so our chanting is not the same. His is 
vyaktigata, individual, performed for his personal bhajana, 
and ours is samastigata, congregational. Raghunatha 
dasa GosvamI is doing kirtana individually by his own 
mouth. And when he is doing kirtana with Gaitanya 
Mahaprabhu and His associates, it is not individual. But 
what Gaitanya Mahaprabhu discusses with Raya 
Ramananda is individual. 

Visvanatha GakravartI Thakura relates from Ujjvala- 
Nilamani the account of the rsis who performed tapasya, 
austerities. We should not think that this means surround¬ 
ing oneself by hre in the summer, taking bath in very, 
very cold water in the winter, not eating, taking a vow of 
silence, or any other such bodily hardships. Here it refers 
to aradhana, worship. By the grace of Ramacandra, 60,000 
maharsis did aradhana by mind, and all of them became 
gopis. So these practices are all bhava-sambandhi. 

Nimitta-kdrana includes observing vratas — EkadasI 
vrata, JanmastamI vrata, doing tapasya or anything for 
Krsna only and having that greed. Upadana means you 
must certainly do it. And if you fail to do nimitta, it is 
harmful but not as harmful as not doing the upadana. 


I gave the example that upadana is the clay and nimitta 
is the potter. Without the potter or without earth, noth¬ 
ing can be done, but the earth is especially crucial, so 
upadana is superior. Hearing the pastimes of Krsna and 
serving gurudeva are upadana-karana, and these other 
practices are secondary. Nimitta means the support, the 
cause, and upadana means the base, the ingredient. With¬ 
out the ingredient, nothing can be done, so upadana is more 
important. 

But if anyone is saying that we should not observe 
EkadasI, like Hithari-Variisa, it is not right. We should 
follow EkadasI and JanmastamI also, even though these 
are nimitta-kdrana and not as important as the other prac¬ 
tices. EkadasI, JanmastamI and other tithis, applying tilaka 
and so on are updkdri, benehcial, for smarana-ahga, 
mula-ahga, bhdva-sambandhl. Bhdva-sambandhl is miila- 
kdrana, the main cause, and is superior to nimitta-kdrana, 
which is the secondary cause. The superiority of bhdva- 
sambandhl over nimitta-kdrana is stressed for the benefit 
of those who put emphasis on observing EkadasI, 
JanmastamI and RamanavamI but do not give importance 
to hearing pastimes. Eor these people this has been writ¬ 
ten. If anyone does not observe EkadasI, what will be the 
harm? When one has greed and is engaged in doing bhdva- 
mayl or bhdva-sambandhl, one may overlook EkadasI, as 
Varhsidasa Baba^jl Maharaja did, for example. On dstaml 
and ndvaml, he was observing EkadasI for three or four 
days, and when EkadasI came, he was completely unaware 
of the day. Ragunatha dasa GosvamI would be internally 
absorbed in remembering for many days and EkadasI 
would go by at that time. Since they were performing 
rdgdnuga, there was no harm in missing it. But if they were 
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not to follow when they regained their external senses, 
then it would he harmful. 

First I have explained bhdva-mayT— this can he unripe 
and ripe. That is, in sadhana we can think we zxzgopis, and 
when we will actually he a gopi, then it will he siddha- 
bhdva. In both cases, it is called bhdva-mayT. Next is bhdva- 
sambandhf-updddna-kdrana — these, are activities we must 
do, like hearing and remembering. These things cannot be 
neglected for any reason. But if we cannot follow nimitta- 
kdrana in certain circumstances, it is not harmful. There¬ 
fore, it is considered secondary. 

Karttika vrata is of two kinds. When it is followed as 
vairagya, not to accept many things, it is nimitta-kdrana. 
But Viwanatha CakravartI Thakura is telling in relation 
to bhdva-sambandhi. When sravanam-kirtanam of Srimatl 
Radhika and Krsna is being performed, it is updddna- 
kdrana. So if vairagya is not observed, there is no harm. 
But this sravanam-kirtanarh should not be neglected. 
Every vrata is of two kinds. When it is updddna-kdrana, 
it should not be missed. But if we fail to do the ahgas of 
nimitta-kdrana, there is no harm. 

Once I went to GovindajI Mandira in Jaipur in the 
month of Karttika. They requested me to take mahd- 
prasddam, and I told them, “I am so lucky that you are 
giving me this mahd-prasddam of Radha-Govinda.” They 
brought me rice, laukf (bottle-gourd), and eggplant. We 
are not supposed to take laukf or eggplant during 
Karttika, but I accepted them as mahd-prasdda, placing 
it on my head with great sraddhd. I thought to myself, 
“This is updddna-kdrana, to respect mahd-prasdda. Sri 
GovindajI is the vigraha of Rupa GosvamI,” so I respect¬ 
ed it; but here in our mandira we tell them not to prepare 


laukf, eggplant and all these things during Karttika, and 
we do not take them. 

Third is bhdva-anukula. This includes gopf-candana- 
tilaka, TulasI sevd, parikramd, and offering prandma. 
These are favorable and should be done. Gow sevd, giving 
water, worshiping the pipal tree and respecting brdhmanas— 
these are among sixty-four kinds of bhakti listed in Bhakti- 
Rasdmrta-Sindhu and are somewhat favorable, updkdrf, or 
beneficial. If a sddhaka does not follow them, there is no 
harm, but we should do as Raghunatha dasa GosvamI has 
instructed - sujane bhusura gane. Bhusura refers to the 
brdhmanas. But if a rdgdnuga Vaisnava has no time for 
these practices, no harm because this is nimitta-updkdrf 
only. These are bhdva-anukula — they are favorable, sup¬ 
portive, but not essential. 

Then, the fourth is bhdva-avirudha — not unfavorable 
but not yet favorable. Visvanatha GakravartI Thakura 
gives one example. Krsna wants to have milk from the 
breast of Yasoda, and at the same time she has kept milk 
on the fire. As the milk was boiling over, Yasoda forcibly 
put Krsna down. He was weeping and was so angry, but she 
went to protect the milk on the stove. We should protect 
the things that Krsna likes more than we should protect 
Krsna Himself. And we should favor these things more 
than Krsna because they will be used in His sevd. 

For a rdgdnuga-bhakta, although sravanarh, kfrtanarh, 
and smaranarh are superior, the management of the 
kfrtana is not less important. “Oh, come on and play the 
mrdahga. Oh, you should come and you should do 
kfrtanad Making arrangements and managing of all these 
things are considered preaching. At first, sravanarh and 
kfrtanarh are superior to managing, but ultimately it will 
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be transferred into them. If one has raganuga in his heart, 
he can do all these other activities if they are supportive of 
sankirtana, smarana and so forth. Like in your case, you 
are preaching, going here and there for nama-sankirtana, 
having meetings and managing so many things. There is 
no alternative - you must perform these duties. But inter¬ 
nally, we keep a certain mood while we engage in all these 
other activites only to promote sankirtana. In this case 
there is no harm. Sankirtana should be supported. 

Another example is the washing of Krsna’s cloth. It is 
not less than kirtana or smarana, because later it will be 
transferred into kirtana. In the future, that person will 
perform kirtana and smarana. 

One should have respect for the angas — sravanarh 
kirtanarh visnoh smaranarh — and should do smaranarh of 
Krsna. This smarana is superior. Asakti is of two kinds: 
dsakti in sadhana-anga and asakti in Krsna and His 
parikaras. Both are good, but later on dsakti in sravanarh 
kirtanarh and all such practices will transfer into dsakti for 
Krsna and then become smarana. So it begins as bhdva- 
anukula and after that it will become bhdva-mayi. 

The fifth is bhdva-virudha. These are things that should 
be rejected. Here ahangrahopdsand (to consider oneself as 
non-different from the object of worship), nydsa, mudrds 
(different procedures of intertwining the fingers during 
worship), Dvaraka and mahisT-dhydna — all should be re¬ 
jected. Other practices are helpful, but these are directly 
harmful. Bhdva-virudha should be given up. 

Visvanatha CakravartI has explained as I have related. 
When you attain siddha-sarira, you will realize these 
things. In the preliminary stage, you cannot have an ex¬ 
act idea of what these things are. He concludes this section 
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by saying, “I am explaining to you, and if you have not 
understood properly, it is my fault that I could not make 
you comprehend, so God and suddha-bhaktas should for¬ 
give me.” 




SECOND ILLUMINATION 


Who Hears Prayers of the Raganuga-bhakta? 


/ ow we are beginning the second prakasa. Here 
/ Srila Visvanatha Cakravartipada is raising a 
question. If Krsna is always engaged in vildsa with ^egopis 
only, doing rasa and playing with them, and He has for¬ 
gotten everything else that is going on, then who will hear 
the prayers of all the rdgdnuga-bhaktas who are praying to 
Him? Krsna is always tasting vildsa in the association of the 
gopis, continuously trying to please them, and ^egopis are 
also in a mood of how they can make Krsna happy. Krsna 
has forgotten His house and His duties. He is not aware 
if any danger or any enemy can come or not. He does not 
know what fear is, and He has no anxiety. 

So Visvanatha CakravartI Th^ura is asking, “Who will 
fulfill the desires of the rdgdnuga-bhaktas when Krsna has 
forgotten everything? Who will give them blessings or con¬ 
solation?” He tells that some propose that Paramatma, the 
fraction of Krsna, will hear all these things, because He 
comes in the form as witness to svcty jiva. So as Param¬ 
atma, He will hear. But Visvanatha CakravartI is of the 
opinion that no rdgdnuga-bhakta will be satisfied dealing 
with Paramatma, because He is not rasika and is unaware 
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of the rdgdnuga-bhakta’s mood. Thus, Paramatma is not 
sufficient; He is only sdksT, the witness who gives the fruits 
of one’s karmas, and is hound in His duty in this way. The 
rdgdnuga-bhaktas will not he satisfied even by Narayana, 
Ramacandra and Dvarakadhisa, what to speak of Their 
fractions. 

So now again Visvanatha CakravartI is explaining that 
Krsna will hear. Brajendra-nandana Syamasundara Gopi- 
kanta will hear. But how? He is engaged and has forgot¬ 
ten everything. How will He hear? There are two special 
qualities in Krsna — sarva-jnatd and mugdhatd. Mugdhatd 
means that, by the power of His prema. He does not know 
anything. Prema is so powerful that it covers Krsna over 
so that He acts like an ordinary person of limited intelli¬ 
gence. This is observed when Krsna was in Dvaraka. 
Uddhava was there and Krsna called him, telling him that 
there were two very important engagements to be done - 
one, to kill Jarasandha, and the other, to accept the 
Pandavas’ invitation to join the rdjasiiya-yajnd. “Both are 
equally important. What should I do?” Here Visvanatha 
CakravartI Th^ura is asking that if Krsna is sarva-jna, om¬ 
niscient, knowing past, present and future, then why did 
He seek Uddhava’s advice? 

So, it may be that Krsna was only acting as if ignorant, 
but from the subject it is seen that He was not acting. 
Uddhava answered Him, “Prabhu, I’m surprised and don’t 
know why You have asked me. You know everything, but 
You are speaking as if You know nothing.” Uddhava ad¬ 
vised Him, “First You should go to the rdjasiiya-yajnd. 
Take Arjuna and Bhima with You, and from there, with 
the horse from ^tyajnd. You should go to Jarasandha and 
kill him, thereby completing the rdjasiiya-yajnd. Both tasks 


will be accomplished with one stroke.” Krsna appreciated 
Uddhava’s solution, “O Uddhava, certainly you are very 
intelligent. I will do as you advise.” Here Visvanatha 
CakravartI Thakura is telling that Krsna exhibits both 
qualities, mugdha, as if knowing nothing, and sarva-jna, 
knowing everything at the same time. Kuntl prays to 
Krsna, “I remember how You were crying bitterly when 
Yasoda was going to bind Your hands and waist. That cry¬ 
ing was real, it was not imitation. When I recall this, I am 
astonished - fear personified fears You, yet You were afraid 
of the stick in Yasoda’s hand.” This is called mugdha, 
knowing nothing, being very innocent like a child. This 
mugdhatd happens by Yogamaya’s influence. 

A man overpowered by Krsna’s illusory mdyd feels suf¬ 
ferings and happiness, and undergoes so many births un¬ 
der the illusory energy. His happiness and sufferings are 
all the work of mdyd, which causes him to forget Krsna. 
Therefore, are Krsna’s sarva-jnatd and mugdhatd fruits of 
this mdyd?. No, not brahma-mdyd, not even Balarama’s 
mdyd, not any mdyd. Rather, they are the result of Krsna’s 
prema. His bhakta-vdtsalya. He loves His dsrayas so much 
that He knows nothing, that is. He forgets everything else. 
That prema is Yogamaya - Yogamaya is nothing else. 
There are so many functions of prema, like Yogamaya, 
dtmdmdyd, paramdyd, Srlmatl Radhika hlddhinl-sakti. All 
are functions of Yogamaya, that is, of prema. So Krsna be¬ 
comes sarva-jna and mugdha at the same time. Thus, if 
any rdgdnuga-bhakta in this world is doing drddhana of 
the gopis or Krsna and praying for something when He is 
doing rdsa, Krsna will fulfill the desire of that rdgdnuga- 
bhakta. He hears everything, because, although He is 
mugdha during rdsa-lild, at the same time He is sarva-jna. 
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The Difference Between Aisvarya and Madhurya 

Srila Visvanatha CakravartI Th^ura is explaining aisvarya 
and madhurya. What is aisvarya?. It is opulence, majesty 
and reverence, knowing that Krsna is Bhagavan. And 
what is madhurya? Just saying ‘sweetness’ is not sufficient 
because we taste some sweet things, but this is not 
madhurya. With family we taste something like this. A 
kisora boy tastes everything that we might call madhurya, 
but this is not madhurya. Behind it there must be aisvarya, 
opulence. Without aisvarya there can be no madhurya. 
Do you know what mahd-aisvarya is? It is the mood of 
great opulence. Mahd-aisvarya may or may not be 
present - that is not the question. When Krsna’s pastimes 
are going on as nara-lild, like humans, even though there 
is mahd-aisvarya underneath, it is mddhurya. And when 
Krsna and His bhaktas are both aware that He is Isvara, 
He is God, and bhakti also knows that He is God, and 
if there is mahd-aisvarya, then the pastimes are not like 
human actions. For instance, we see that Arjuna has so 
much aisvarya for Krsna. When Krsna revealed His 
visvarupa to Arjuna on the battlefield, Arjuna told Him, 
“I have committed so many offences at Your lotus feet. 
I have called You sakhd, but You are God. You are my 
drddhya, and I have called You sakhd, and I have ordered 
You to drive my chariot.” This is aisvarya-llld, because 
Krsna was in a mood that “I am Isvara.” He showed His 
isvara-rupa to Arjuna, who immediately gave up his 
sakhyd-bhdva. This is aisvarya-lild. 

When Vasudeva and Devaki saw Krsna and Baladeva 
after They had killed Karhsa, they actually began to wor¬ 
ship Them and uttered so many stava-stutis. When Krsna 


came to kill Karhsa, He was in isvara-bhdva, knowing that 
“I am Isvara.” Vasudeva and Devaki also knew that He was 
Isvara, so this is aisvarya-bhdva. Krsna went to Govar- 
dhana and He lifted Govardhana on one finger for seven 
days. Indra came and did abhiseka of Krsna, and Yasoda 
heard about this. All were assembled and, calling Yasoda 
and Nanda Mahara^ja to come, they said, “You should not 
think that Krsna is your son. He is God. You should not 
beat Him, slap Him or call Him bad names. Don’t call 
Him thief, liar and all other things, because it will be an 
offense.” Yasoda was so much pleased and delighted that 
her son had lifted up Govardhana for seven days and that 
all were praising Him. So her breasts became very swollen 
with pride. If a woman hears her children praised, she be¬ 
comes greatly pleased. But Yasoda never said that Krsna 
was God. So this is mddhurya. She knew that His action 
was not of an ordinary person, but still she thought, “He 
is only my son.” 

The gopls, on the other hand, knew about Krsna’s 
bhagavatd (Godhood). When Uddhava came and met 
them, the gopls were saying that Krsna was Isvara, Bhaga¬ 
van, not only in this birth but also in past births. As 
Ramacandra, He had also done so many questionable 
things. He was fully controlled by Sita-devl. So gopls 
have Isvara-bhdva. They learned this from Purnima, who 
had been told by Gargacarya. Therefore, they knew that 
Krsna was God, yet they never saw Him as such. They 
always said to Him, “Gome on. The red lac has come off 
my feet. You please paint our feet.” They would give 
Him so many orders, and they would become angry with 
Krsna, because they never accepted Him as God. They 
behaved with Krsna as if He was their own. So here, even 
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though they had isvara-bhdva, they knew nothing heyond 
Krsna as their lover. This is madhurya-bhava. 

Now Visvanatha CakravartI is telling that when Krsna 
knows that He is Isvara, and His bhakta knows that He is 
Isvara, then it is aisvarya-bhdva. And when it is mddhurya, 
Krsna forgets that He is Isvara, and the bhakta also forgets. 
The bhakta has an idea that Krsna is God, hut he does not 
treat Him like that. He treats Him only as a lover, son and 
so on. So Krsna is always in vraja-bhdva, overpowered hy 
prema. Under the influence of Yogamaya, He performs all 
His actions hy this prema. And it is not against siddhdntha 
that Krsna is overpowered hy prema, because prema and 
Krsna are the same thing. Krsna is sacciddnanda-maya, and 
prema is His svabhdva. Do you know what svabhdva is? It 
is the nature of Krsna. We may say that prema is the sakti 
and is also Krsna Himself. Krsna is raso vai sah — as rasa is 
prema, so prema is Krsna. And Krsna is prema also, and at 
the same time prema is the sakti of Krsna - both. 

Therefore, Srila Cakravartipada explains that at the time 
of rdsa Krsna was sarva-jha, because He knew that all the 
gopis wanted to love Him and dance with Him. He knew. 
Then He expanded into so many Krsnas, and He did what 
gopis wanted. That is mugdhatd. When He knew that 
“everyone wants to dance with Me,” this is aisvarya, sarva- 
jnatd. So both come at the same time. Why? Because of 
Krsna’s acintya-sakti. These are His qualities. 

Visvanatha CakravartI Thakura is saying in this connec¬ 
tion that those who have actual greed and follow rdgdnugd 
exclusively will have the service of Radha and Krsna in 
gopi-bhdva. If someone has the ambition, some greed, to 
serve Radha and Krsna with rdga, and he is doing only 
vaidhi-bhakti — sravanarh kirtanarh visnoh smaranarh — 


some people say that he will achieve Dvaraka bhdva and will 
become a maidservant of Rukmini and Satyabhama. They 
also say that if a sddhaka has greed and is doing vaidhi-bhakti 
mixed with rdgdnugd-bhakti, he will become the maid¬ 
servant of a Mathura mahisi. But Visvanatha CakravartI 
Thakura says that this is not correct. Why is it not correct? 
Who is the queen, the mahisi, of Mathura? Kubja. And the 
mahisis of Dvaraka are Rukmini, Satyabhama, and so on. 
If a man performing vaidhi-bhakti receives the service of the 
mahisis of Dvaraka, and if a man having greed and doing 
both vaidhi and rdgdnugd becomes the maidservant of 
Kubja, it is not justified. Kubja’s prema is less than Dvaraka 
mahisl-prema. The Dv^aka mahisis are so much superior to 
Kubja. Vaidhi plus rdgdnugd is superior to vaidhi-bhakti. So 
it is against the principles of bhakti that someone having 
only vaidhi-bhakti attains a better goal, that is, the service 
of the Dv^aka mahisis, whereas a sddhaka performing vaidhi 
mixed with rdgdnugd receives something less than that. 

It has been written in Gopdla Tdpani SrutI that Rukminl’s 
marriage was performed in Mathura, so some say that 
Rukmini must be there. Yet this is against our principle. 
Is it correct that by following vaidhi-bhakti one will re¬ 
ceive the same award as one who is doing vaidhi mixed 
with rdgdnugd?. No, this is against our Gaudlya Vaisnava 
idea. Visvanatha CakravartI states that Rukminl’s mar¬ 
riage in Mathura is against sdstra and has been told only 
in Gopdla Sruti. Here Mathura actually means Dvaraka, 
because they are the same. So, according to Bhdgavata 
and all other authentic bhakti-granthas, what is told in 
Gopdla Sruti is not valid. He will further explain this lat¬ 
er on, but he is mentioning it now so that this point will 
be clearly understood. 
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Now Visvanatha Cakravarti Thakura is telling that 
when a sadhaka worships Narayana, Rama, and all other 
incarnations of Krsna hy vaidhi-bhakti, he goes to 
Vaikuntha after attaining siddhi. And those who have no 
greed hut want to serve Radha and Krsna and worship 
Them hy doing vaidhi-bhakti, where will they go at the 
time of siddhP. They will go to Goloka. They don’t know 
about parakiya — they only know about svaklyd. Svakiyd is 
in Goloka, which is a vast place with many, many 
prakostha, or chambers. Someone may be worshiping Radha 
and Krsna and want to go to Goloka. In Goloka, there is 
no difference between svakiyd and parakiyd. There is only 
svakiyd-bhdva in aisvarya. But Radha-Krsna are there 
with every kind of aisvarya. There They are almost like 
Narayana, but They are not Narayana. 

First comes Vaikuntha. In lower Vaikuntha there is 
Narayana, the twenty-four dvdtaras, and all others. After 
that comes Rama-loka, followed by Krsna-loka, which 
begins with Goloka. In Goloka there are so many divisions 
- Goloka, Dvaraka, Mathura, and then Vraja. In lower 
Goloka, there is only svakiyd-bhdva with aisvarya-jndna. 
There is no lobha, no greed at all for vraja-bhdva there. 
They like Radha and Krsna, but in a mood like that of 
Narayana and Rama. 

If a sddhaka has lobha and is worshiping Radha and 
Krsna but in vaidhi-mdrga, not in rdga-mdrga, then where 
will he go? He will go to Dvaraka. Why? Because Radhika 
is Satyabhama and Gandravali is Rukmini, Krsna is 
Dvarakadisa Yadhava Kumara, and aisvarya is there. One 
who has no greed goes to Goloka, and the sddhaka who has 
lobha but worships in vaidhi-bhakti goes to Dvaraka. And 
those who have greed for vraja-bhdva and are worshiping 


by rdgdnugd-bhakti under the guidance of a rasika Vraja- 
vasl will achieve vraja-bhdva. This is a very important 
point. Without knowing these things, we cannot have the 
proper idea of Vraja. We may be deceived, and instead of 
Vraja, we will go to Dvaraka or Goloka. 

If you want to achieve this vraja-bhakti, you will have 
to offer your life to that Vaisnava who can give it. Ger- 
tainly we are lucky that we are discussing all these good 
things. I think that even by our practicing sddhana for 
hundreds of Idkhas of births, there is no certainty that we 
will be able discuss all these things. It is by the mercy of 
guru and Gaurahga that this is possible. 

Worship Radha-Krsna 
with Their Pastimes and Associates 

One thing Srila Visvanatha GakravartI Th^ura stresses is 
that we should not worship Radha and Krsna without 
Their lllds. If you chant Hare Krsna Hare Krsna without 
meditating on Their pastimes, a very simple thing can be 
achieved. Rupa Gosvami has told, “By chanting Krsna’s 
name and by remembering the pastimes, both should 
amalgamate, and then rasa will come.” If sugar is there and 
water is there but they are not mixed together, there will 
be no rasa. So they need to be mixed together. Then there 
can be rasa. What kind of pastimes should we meditate on? 
Only those with the gopis. If a man has greed for that 
vraja-bhakti, even though Krsna is always with His 
hlddhinl-sakti, Srimatl Radhika, who is also svarupa- 
sakti, it is not sufficient to remember Radha-Krsna with¬ 
out Their pastimes. Without meditating on Their lllds, 
hlddhinl-sakti will not work. Just by worshiping Radha- 



l68 PART TWO 


FOUR CLASSES 169 


Krsna in sri mandira, there is no certainty that we will at¬ 
tain vraja-bhdva. We may receive darsana of LaksmI or 
Satyahhama and Rukmini instead. 

So, thinking of Rupa Manjarl, Rati Manjari, and our 
Gurudeva as a manjarl^ in this order, we should remem¬ 
ber Radha and Krsna’s pastimes that our Gosvamis and 
Snmad-Bhdgavatam have described. When we do drati of 
Radha and Krsna, we should think of Their pastimes. 
What pastimes? In the morning, we should meditate on 
Their morning pastimes; and at midday, the pastimes of 
midday. And we should see ourselves and our Gurudeva 
also as one of the mahjans. Then our bhajana will be 
rdgdnuga. Otherwise, it is simply vaidhi-bhakti. When the 
gopis offer drati, they have a pradipa, or ghee lamp. The 
ghee is our heart’s prema, the pradipa is our heart, and the 
cotton wick is our bhdva. What bhdva?. A special bhdva. 
Every bhakta has a special bhdva. And that bhdva will be 
transmitted through the eyes. The gopis are worshiping by 
the corners of their eyes. And Krsna, in turn, accepting 
their worship with His eyes, takes it in His heart. The gopis 
do arcana in this way, not by simply waving a lamp with 
great ceremony! When Krsna comes, Yasoda Ma takes a 
pradipa, flower, everything, and greets Him with great af¬ 
fection. The gopis, standing at the door where no one can 
see them, are doing arcana to Krsna with their very lusty 
eyes. Krsna does not see what His mother is doing. Where 
are His eyes focused? So this is best arcana and best drati. 
And we should see that drati in Vraja through this drati 
that we are performing here. 

2. We can meditate on our Gurudeva as a very near and dear 
sakhi of Rupa Manjari, having qualities similar to hers. 


There is one thing that Visvanatha Gakravarti has 
warned to be very careful about - some of our dcdryas have 
told that Radhika is svakiyd, not parakiyd, and that 
parakiyd occurs only in prakata-lild, not in aprakata. 
Visvanatha Gakravarti has not mentioned the name of 
who has said this, but we can reveal that it was Jiva Go- 
svaml. He has written that the suddha-paraklyd-bhdva- 
bhakta should think that Srimati Radhika is parakiyd, but 
he cautioned that if a man has any doubt, he is advised 
strictly to follow svaklyd-bhdva. 

Our author is telling that in the Purdnas or in any 
books written by rasika Vaisnava dcdryas like Narada, 
Vyasa, Suka, Sankara, and Parasara, the father of Vyasa- 
deva, it has never been stated that Radhika is the svakiyd 
of Krsna. So we should know that, whether in prakata- 
lild or aprakata-llld, it is told everywhere that Radhika has 
parakiyd-bhdva. Svakiyd means the hlddini-sakti of 
Krsnaso whether She is svakiyd or not. She always has 
the bhdva of parakiyd, in both prakata and aprakata-llld. 
Therefore, we should think of and worship Radhika in 
parakiyd-bhdva. And while meditating on nikuhja-yuno 
rati keli siddhyai, ydydlibhiryuktir apeksanlyd, we should 
serve Her. How? By cheating householders, cheating hus¬ 
bands, father-in-law, mother-in-law, brothers and every¬ 
one else. And we will also have to know the sixteen kinds 
of siksd ^ (see page 175 for footnote) to be able to assist 
Srimati Radhika in parakiyd-bhdva. If we have greed, we 
will have to be expert in all these things. If not, then we 
will not be able to serve Her in that way. 

3. Sva means own, kiyd means wealth or possession. 

Radhika is Krsna’s ‘own wealth’. 
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There is one llld when Radha and Krsna were married 
as children, hut that marriage is paraklyd, not svaklyd. The 
gopis were sitting with Krsna and wanted to joke with 
Him. Lalita, going behind Krsna and Srimatl Radhika, 
took the ends of Her sdn and His dhoti and tied them to¬ 
gether. Visakha uttered mantras while the gopis were sing¬ 
ing marriage songs. Then they told Krsna, “You should 
hold Your hand out and take Radhika s hand in Yours,” 
and all were very pleased when He did this. This is a 
joke in paraklyd, similar to the way Brahma jested in 
Bhandirvan. So it has two meanings. The inner meaning 
is paraklyd-pusti, to increase the pleasure of and to nour¬ 
ish paraklyd-rasa — just as in this world little children play 
getting married. And the outer meaning is to close the 
mouths of the unqualified, “See, there is a marriage here. 
It is legitimate.” Both purposes are served. 

After Bha^va: Prakata or Aprakata? 

Now Srila Cakravartipada is telling one last thing. A 
rdgdnuga-sddhaka, having crossed the stages of sraddhd, 
nisthd, ruci, and dsakti, has completed his sddhana upon 
achieving bhdva, which is the hrst ray of prema. After 
bhdva, there is nothing further to do in this world. This 
physical body cannot tolerate the weight of prema. So after 
one leaves this body, what happens? Visvanatha CakravartI 
Thakura is questioning - will the sddhaka directly go to 
Goloka Vrndavana? From that time onwards, what does 
he do, where does he live? He is relating that some say that 
he goes direct to Vraja, but it is not the fact. There is some¬ 
thing more. Ujjvala-Nllamani says that after this stage one 
goes to Vrndavana, but the fact is not clear whether it is 


prakata or aprakata Vraja. If they go directly to Goloka 
Vrndavana, then some questions arise. After prema comes, 
then sneha, mdna, prandya, rdga, anurdga, bhdva, and final¬ 
ly mahdbhdva must be achieved. Then anyone can meet 
Krsna in Vraja. Without mahdbhdva no one can meet 
Radha and Krsna. There must be mahdbhdva. This is the 
qualification of the gopis who meet and serve Radha and 
Krsna. If one can directly go to Goloka Vrndavana in 
aprakata-prakdsa, then where has he received sneha to 
mahdbhdva?. He has not received it, so he cannot go direct¬ 
ly there. In the sddhaka-deha, in this practicing body, 
sthdyl-bhdva cannot come. What to speak of mahdbhdva, 
even sneha, mdna, and prandya will not come. Sthdyl-bhdva 
cannot come in this body. It will come when dsraya- 
dlambana, uddipana, vyabhicarl and all bhdvas will gath¬ 
er there. Then it becomes prema. This physical body can 
tolerate only up to bhdva, not beyond. 

Visvanatha GakravartI is telling that it is not clearly stat¬ 
ed whether the destination is aprakata or prakata Vraja, 
but only that one goes to Vraja. So we should deliberate 
on this. Our dcdryas have investigated this matter. Visva¬ 
natha GakravartI says that we will have to take birth from 
the womb of 2.gopl. So we will go directly to aprakata Vraja 
where we will have birth as a gopl. This is one argument, 
but he concludes that it is not correct, because there is no 
sddhana-bhumika in aprakata. Thus, the sddhaka cannot 
go there directly and receive birth from 2.goplwomh. Our 
author rejects these two proposals. 

Now the author gives his own opinion. When a sddhaka 
receives bhdva-avasthd, Yogamaya, by the wishes of Krsna 
and Radhika, takes him to a prakata-llld in some universe. 
Prakata-llld is always present somewhere at every moment. 
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So Yogamaya, complying with the wishes of Yugala Ki- 
sora, takes that luckyyTm to that brahmanda and gives her 
hirth from the womh of zgopT. From childhood, she receives 
the association of nitya-siddha-gopis. Sometimes she sees 
Krsna and feels greed to meet with Him - this is purva-rdga. 
She experiences so many levels of emotion from prema to 
mahdbhdva, and even if she is married and has associated 
with her husband, still she can have prema for Krsna. But 
if she has home a child, Yogamaya will not approve of her 
association with Krsna and the gopis. So, such 2.jiva, still 
having some kasaya, must he married, and hy her viraha- 
tdpa, the anguish experienced hy not being allowed to 
meet with Krsna, all her remaining desires will be washed 
away. Then she will know that “this is not my child, this 
is not my husband,” at which point she will meet with 
Krsna. And those who associate with nitya-siddha-gopis will 
develop their prema up to mahdbhdva and be allowed to 
meet Krsna. When that prakata-llldw'mds up and becomes 
aprakata, these new gopis go there together with all of 
Krsna’s parikaras to serve Krsna eternally. 

A Raganuga Bhakta’s Prayers to Krsna 

Visvanatha CakravartI Thakura assures us, “O mahdnurdgi 
Vaisnava, rdgdnuga Vaisnava, don’t be worried. Don’t be 
afraid. You should go on practicing your rdgdnuga-bhajana. 
After this life, you will go to a planet where Krsna is 
present, and He will attract you. Be assured that Krsna is 
always waiting for you there, so go on practicing this 
rdgdnuga-bhajanad 

Our author prays to Krsna, “O Gokulananda! You are 
lild-vildsl, always sinking in an ocean of gopi-prema. You 


are a swan swimming in the ocean oigopi-prema, and You 
are the enjoyer of that gopi-prema. You have no time, yet 
You are sarva-jna. You are mugdha, and at the same time 
by acintya-sakti, You are sarva-jna also. So listen to my 
prayer. Don’t be mugdha. If you are mugdha. You cannot 
hear. So I pray to You that You should be both, so that You 
can know my heart and hear my prayer. You are the bee of 
the bhakti-manjari. Bhakti is like a mahjari, Srimatl 
Radhika is like a flower, and You are madhukara, a bee. I 
pray to You to give me intelligence so that I can receive 
vraja prema for both You and Radhika. If You do not an¬ 
swer my prayer, then I will declare that You are not fulfilling 
Your promise, daddmi buddhi-yogarh tarn. So You must 
keep Your word. O Vrajendra-nandana, Your feet are always 
taking great pleasure in playing with the breasts of gopis. 
How will I obtain this stage of service to You? You should 
give me that kind of buddhi-yoga so that I can receive this.” 


Can Sastra Be Neglected? 

Now Visvanatha Cakravarti concludes this book by say¬ 
ing that it is a mistake to think that rdgdnugd-bhakti is 
beyond shastric injunctions and that only those who have 
left ZNZTY sdstra-vidhi can enter into rdgdnugd-bhakti. This 
view is not correct. Why? Without following Srlmad- 
Bhdgavatam and the sdstras written by Rupa GosvamI, 
Raghunatha dasa GosvamI, Krsnadasa Kavira^ja GosvamI, 
Narada’s Bhakti Sutra, and all others, one will create trou¬ 
bles for oneself. So we should not follow those persons 
who reject sdstra-vidhi. 

It is most difficult for the devatds to achieve this rdgdnugd- 
bhakti, what to speak of general persons. This Candrikd, 
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the rays of the moon of rdga, has been written for those 
who are very qualified and who have received the mercy 
of guru and Gaurahga in order that they may search 
out the way and then proceed along that path. Srila 
CakravartI Thakura says, “If I have shed some light and 
someone has received it, then I will feel that my endeav¬ 
ors in writing this hook have been successful.” 

The moonlight is now cool, ntala, but afterwards, when 
some realizations come, it will gradually become hotter 
and hotter and hottest. Our siddha-deha will not manifest 
until we have grasped the essence of this process. We 
should know that we are not yet qualified. When we lose 
our dhairya and can no longer patiently wait for this, 
whether adhikdra has come or not, at that time all impedi¬ 
ments will be washed away. Pure greed must arise. Then 
Krsna znAguru will arrange that our spiritual identity, the 
eleven aspects of our siddha-deha, will be revealed to us, 
and we will not be able to remain alive until we know all 
these things. So pure greed must come. Then there will 
be no question of qualification, whether we are in this 
stage or not. Krsna will arrange everything. But we should 
not do any kalpana (imagination). This is our Gaudlya 
Vaisnava speciality. 

We should continue practicing, and go on trying to 
learn everything that is needed. Then, by performing 
rdgdnugd-bhakti, the goal will come. We are sure that 
Srimati Radhika is making preparations for us. If She ar¬ 
ranged for Gopa Kum^a and that Govardhana brdhmana, 
why won’t She arrange for us also? Surely She will do 
this. She has sent one of Her associates to bring us up to 
this stage, so why won’t She arrange further? Whatever 
mercy has come to you already will surely continue. If you 
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have greed and a very strong desire. She must arrange for 
you to progress. If someone is not available to come in 
person. She will inspire us through caitya-guru in our 
hearts - She will do it! At this time we can only desire, 
following the way Raghunatha dasa prays in Vildpa 
Kusumdnjali, but in our present stage we are not qualified 
to do any more than this. So keeping a strong desire, we 
must pray - this is within our power, and after that Srimati 
Radhika will arrange whatever else is needed. 


4 . The sakhis’Amies are related in Srt Ujjvala-Nilamam and described in 
the Bhaktivedanta purport of CC. M. 8.204-20^ as follows: “In the 
conjugal pastimes of Krsna, Krsna is the hero (ndyaka), and Radhika is 
the heroine (ndyikd). The first business of the gopts is to chant the glories 
of both the hero and the heroine. Their second business is to gradually 
create a situation in which the hero may be attracted to the heroine and 
vice versa. Their third business is to induce both of Them to approach 
each other. Their fourth business is to surrender unto Krsna, the fifth is 
to create a jovial atmosphere, the sixth to give Them assurance to enjoy 
Their pastimes, the seventh to dress and decorate both hero and heroine, 
the eighth to show expertise in expressing Their desires, the ninth to 
conceal the faults of the heroine, the tenth to cheat their respective 
husbands and relatives, the eleventh to educate, the twelfth to enable 
both the hero and heroine to meet at the proper time, the thirteenth to 
fan the hero and heroine, the fourteenth to sometimes reproach the hero 
and heroine, the fifteenth to set conversations in motion, and the six¬ 
teenth to protect the heroine by various means.” 
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